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1. TRUTH

1. SENSIBLE WORLD AND INTELLIGIBLE WORLD
1

There is but one thing which I can teach thee; I know nothing
more. These things of the senses are to be utterly shunned
and the utmost care must be used lest while we bear this body
our wings be impeded by their snare; seeing that we need them
whole and perfect if we would fly from this darkness to that
light, which deigns not even to show itself to those shut up in
the cage of the body unless they have been such that whether it
were broken through or dissolved they would escape into air

which was theirs.
Solil. 1, xiv, 24.

2

Let us not seek in this (earthly) beauty that which it has
not received, for because it has not received that which we seck
it is on that account in the lowest place. But for that which it
has received let us praise God, since even to this that is lowest
He has given also the great good of outward fairness. Yet let us
not cling to it as lovers of it, but let us pass beyond it as praisers
of God, that, set above it, we may judge of it, not cleaving to it
be judged in it. And let us press onward to that good which is
without motion in place, without revolution in time, and from
whence all natural things receive in place and time their form

and appearance.
Cont. Ep. Fund. XLII, 48.

3 :

Our body too might be said to be a prison, not because it is a

prison which God hath made, but because it is under punishment
1
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and liable to death. For there are two things to be con-
sidered in our body, God’s handicraft and the punishment it has
deserved. All this form, stature, gait, well-ordered members, all
the disposition of the senses, sight, hearing, smell, taste, touch,
all this framework and intricacy of workmanship, could not
have been made, save by God, Who made all things in heaven
and earth, the highest, and the lowest, visible and invisible.
What is there in this that is a punishment to us? That the
flesh is corruptible, is frail, is mortal, is needy, will not be so
in our reward. For the body will not cease to be a body when it
rises from the dead. But what will there not be then? Corrup-
tion. ‘For this corruptible shall put on incorruption’ (1 Cor.
xv, 53). If then the flesh is a prison to thee, it is not the body
that is thy prison, but the corruption of thy body. For God
made the body good, since He is good. Corruption He intro-
duced in His justice, for He is Judge. The former thou hast
as a benefaction, the latter by way of punishment.

In Ps. CXLI, 18.

4

When writing on the visible body, I said: ‘Hence to love this
is to estrange’ (De Trin. XI, v, g). This was said of the love where-
by something is so loved that he who loves thinks that by the
enjoyment of it he is blessed. But there is no estrangement if
one love a bodily form to the praise of the Creator, so that en-
joying the Creator himself he may be truly blessed.

Retract. 11, xv, a.

5

It is best that the soul of man being weak, and clogged with
earthly effects and desires of those things that are so frail and
contemptible in respect of the blessings celestial (though neces-
sary for this present life), should desire them at the hand of
the one only God, and not depart from His service to obtain
them eclsewhere, when they may soonest attain his love by
neglect of such trifles, and with that love all necessaries both
for this life, and the other.

De. Civ. Dei X, xiv.



TRUTH
6

Neither does any man hate his own body. For the Apostle says
truly, ‘No man ever hated his own flesh’ (Eph. v, 29). And when
some say that they would rather be without a body altogether,
they entirely deceive themselves. For it is not their body, but its
heaviness and corruption, that they hate. And so it is not no
body, but an uncorrupted and very light body that they want.
But they think a body of that kind would be no body at all, be-
cause they think such a thing would be a spirit. As to those who
seem to persecute their own bodies by restraining their natural
desires and by toil, they do it in the right spirit who thus punish
it not in order to get rid of their body but in order to have it in
subjection and ready for every needful work. For they strive
by severely disciplining the body to root out those lusts which
are hurtful to the body, that is to say, those habits and affec-
tions of the soul that lead to the enjoyment of inferior objects.
They are not destroying themselves but are taking care of their

health.
De doct. christ. I, xxiv, 24.

7

Owing to that very order of our nature whereby we are
made mortal and carnal, we handle visible things more easily
and more familiarly than things intelligible; since the former
are perceived by bodily senses; the latter are understood by the
mind. And we ourselves, namely, our minds are not sensible
things, that is, bodies, but intelligible things, since we are life.
And yet, as I have said, our familiarity with bodies is so great,
-and our thought has projected itself outwardly with so wonder-
ful a proclivity towards them, that, when it has been withdrawn
from the uncertainty of bodily things, that it may be fixed with a
much more certain and stable cognition on that which is spirit,
it flies back to those bodies, and secks rest in the place whence
it has drawn weakness. And to this its feebleness we must adapt
ourselves; so that if at any time we would endeavour to dis-
tinguish more aptly and intimate more readily the inward
spiritual things, we must take examples of similitudes from out-
ward thin rtaining to the body.

& pe Y De Trin. X1, i, 1.

3
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II. SOUL AND TRUTH
8

For to pass by those things which come to the mind from
the bodily senses, among which so many are otherwise than
they seem to be, that he who is overborne by their resemblance
to truth, scems sane to himself, but really is not sane; . . .
passing by then those things which come into the mind by the
bodily senses, how large a proportion is left of things which
we know in such manner as we know that we live? In regard
to this, indeed, we are absolutely without any fear lest perchance
we are being deceived by some resemblance to the truth; since
it is certain that even he who is deceived, yet lives. And this
again is not reckoned among those objects of sight which are
presented from without, so that the eye may be deceived in it,
in such a way as it is when an oar in the water looks bent,
and towers secem to move as we sail past them, and hundreds
of other things which are otherwise than they seem to be; for
this is not a thing that is discerned by the eye of the flesh. The
knowledge by which we know that we live is the most inward
of all knowledge, of which even the Academic cannot make
the insinuation: Perhaps you are asleep, and do not know
it, and you see things in your sleep. For who does not know
that what people see in dreams is precisely like what they
sec when awake? But he who is certain of the knowledge of
his own life, does not therein say, I know I am awake, but,
I know I am alive. Therefore, whether he be asleep or awake,
he lives. Nor can he be deceived in that knowledge by dreams,
since it is the property of a living person both to sleep and to
see in sleep. Nor again can the Academic say in confutation
of this knowledge: Perhaps you are mad, and do not know it;
for what madmen see is precisely like what they who are sane
also see; but he who is mad is alive. Nor does he answer the
Academic by saying, I know that I am not mad, but I know
that I am alive. Therefore he who says he knows that he is
alive, can necither be deccived nor lic. Let then a thousand
kinds of deceitful objects of sight be presented to him who
says, I know that I am alive; yet he will fear none of them,
for cven if he is deceived, he is yet alive. But if such things

4



TRUTH

alone pertain to human knowledge, they are very few indeed;
unless they can be so multiplied in each kind as not only not
to be few, but to reach in the result to an infinite number.
For he who says, I know I am alive, says that he knows one
single thing. Further, if he says, I know that I know I am
alive, there are now two; but that he knows these two is a
third thing to know. And similarly he can add a fourth and
a fifth, and innumerable others, if he holds out. But since he
cannot cither comprehend an innumerable number by the
addition of units, or say a thing innumerable times, he compre-
hends this at least, and with perfect certainty, namely, that this
is both true and so innumerable that he cannot truly compre-
hend and say its infinite number. This same thing can
be noticed in the case of a will that is certain. For it would be
an impudent answer to make to one who should say, I will to
be happy, that perhaps he is deceived. And if he should say,
I know that I will this, and I know that I know it, he can
add yet a third to these two, namely, that he knows these two;
and a fourth, that he knows that he knows these two, and
so on ad infinitum. Likewise, if anyone were to say, I will not
to be mistaken; will it not be true, whether he is mistaken
or whether he is not, that nevertheless he does will not to be
mistaken? Would it not be most impudent to say to him,
Perhaps you are deceived? When beyond any doubt, wherein-
soever he may be deceived, he is nevertheless not deceived in
thinking that he wills not to be deceived. And if he says he
knows this, he adds any number he pleases of things known,
and perceives that number to be infinite. For he who says,
I will not be deceived, and I know that I will not to be so, and
I know that I know it, is able to set forth an infinite number
here also, however awkward may be the expression of it. And
other things too are to be found capable of refuting the
Academics, who contend that man can know nothing. . . .
For whereas there are two kinds of knowable things—one, of
those things which the mind perceives by the bodily senses,
the other, of those which it perceives by itsclf—these philoso-
phers have babbled much against the bodily senses, but have
never been able to throw doubt upon those most certain per-
ceptions of things true, which the mind knows by itself, such

5
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as is that which I have mentioned, ‘I know that I am alive.
But far be it from us to doubt the truth of what we have learned
by the bodily senses; since by them we have learned to know
the heaven and the earth, and those things in them which
are known to us, so far as He who created both us and them
has willed them to be within our knowledge. Far be it from
us too to deny that we know what we have learned by the
testimony of others; otherwise we know not that there is an
ocean; we know not that the lands and cities exist which abund-
ant reports commend to us; we know not that those men are,
and their works, which we have learned by reading history;
we know not the news that is daily brought to us from this
quarter or that, and is confirmed by accordant and supporting
evidence; lastly we know not at what place or of whom we
were born; since on all these things we have accepted the
testimony of others. And if it is most absurd to say this, then
we must confess, that not only our own senses, but those of other
persons also, have added very much indeed to our knowledge.
De Trin. XV, xii, 21,

9

Who doubts that he lives, and remembers, and understands,
and wills, and thinks, and knows, and judges? For indeed
even if he doubts, he lives; if he doubts, he remembers why
he doubts; if he doubts, he understands that he doubts; if he
doubts, he wishes to be certain; if he doubts, he thinks; if he
doubts, he knows that he does not know; if he doubts, he judges
that he ought not to give his consent rashly. Whosoever there-
fore doubts about anything else, ought not to doubt about
all these things; for if they were not, he would not be able to

doubt about anything.
De Trin. X, x, 14.

10

Everyone who knows that he is in doubt about something,
knows a truth, and in regard to this that he knows he is certain.
Therefore he is certain about a truth. Consequently everyone
who doubts if there be a truth, has in himself a true thing on
which he does not doubt; nor is there any true thing which

6
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is not true by truth. Consequently whoever for whatever
reason can doubt, ought not to doubt that there is truth.
: ' De vera relig. xxxix, 73.

11

The mind knows what it is to know, and whilst it loves this
that it knows, it desires also to know itself. Whereby then
does it know its own knowing, if it does not know itself? For
it knows that it knows other things, but that it does not know
itself;- for it is from hence that it knows also what knowing is.
Whence then does that which does not know itself, know itself
as knowing anything? For it does not know that some other
mind knows, but that itself does so. Therefore it knows itself,
Further, when it seeks to know itself, it already knows itself as
sceking. Therefore again it knows itself. And hence it cannot
altogether not know itself, when certainly it does so far know
itself as to know itself as not knowing itself. And therefore, in
the very fact that it seeks itself, it is clearly convicted of being
more known to itself than unknown. For it knows itself as secking
and not knowing itself, in that it seeks to know itself.

Why therefore is it enjoined upon the mind that it should
know itself? I suppose, in order that it may ponder on itself,
and live according to its own nature: that is, seek to be regulated
according to its own nature, namely, under Him to whom it
ought to be subject, and above those things to which it is to be
preferred; under Him by whom it ought to be ruled, above
those things which it ought to rule. For it does many things
through vicious desire, as though in forgetfulness of itself. For
it sees certain things intrinsically excellent in the still more
excellent nature which is God. And whereas it ought to remain
steadfast that it may enjoy them, it is turned away from Him
by wishing to appropriate those things to itself, and not to be
like to Him by His gift, but to be what He is by its own; and
it moves and slips down into what is less and less, which it thinks
to be more and more; for it is neither sufficient for itself, nor is
anything at all sufficient for it, if it withdraw from Him who
alone is sufficient. And so through want and distress it becomes
too intent upon its own actions and upon the unquiet delights
which it obtains through them; and thus, by the desire of

7
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acquiring knowledge from those things that are without, the
nature of which it knows and loves, and which it feels may be
lost unless held fast with anxious care, it loses its security, and
ponders on itself so much the less in proportion as it feels the
more secure that it cannot lose itself. . . .

What is so much in the mind as the mind itself? But because
it is in those things which it thinks of lovingly, and is lovingly
habituated to sensible, that is corporeal things, it is unable to
be in itself without the images of those corporeal things. Hence
shameful error arises to block the way, whilst it has not the
power to separate itself from the images of sensible things, so
as to see itself alone. For they have marvellously cohered with
it by the strong bond of love. And herein consists its unclean-
ness; since, while it strives to think of itself alone, it fancies
itself to be that, without which it cannot think of itself. When
therefore it is bidden to get to know itself, let it not seek itself
as though it were withdrawn from itself, but let it withdraw
that which it has added to itself. For itself lies more deeply
within, not only than those sensible things which are clearly
without, but also than the images of them, which indeed are
in some part of the soul, namely, that which beasts also have,
although these want understanding, which is the property of
the mind. Since therefore the mind is within, it goes forth in
some sort from itself, when it exerts the affection of love towards
these, as it were, footprints of many intentions. And these
footprints are as it were impressed on the memory, at the time
when these corporeal things which are without are so perceived,
that even when corporeal things are absent, yet the images of
them are at hand to those who think of them. Therefore let
the mind get to know itself, and not seck itself as if it were
absent; but let it fix upon itself the attention of the will, by
which it was wandering among other things, and let it think
of itself. Thus it will see that at no time did it ever not love
itself, at no time did it ever not know itself; but by loving another
thing together with itself, it has confounded itself with it and in
some sense has grown one with it. And so, while it embraces
divers things, as though they were one, it has come to think those
things to be one which are diverse. . . .

Let it not then seck to discern itself as though absent, but

8
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take pains to discern itself as present. Nor let it acquire know-
ledge of itself as if it did not know itself, but let it distinguish
itself from that which it knows to be something other. For how
will it take pains to obey the precept, ‘know thyself,’ if it knows
neither what ‘know’ means nor what ‘thyself’ means? But
if it knows both, then it knows itself also; since ‘know thyself’
is not said to the mind in the same way as is ‘know the Cherubim
and Seraphim,’ for they are absent and we believe in them
according to what is declared to us about certain celestial
powers. Nor again is it as if it were said, ‘know the will of that
man,’ for this is not within our means to perceive at all whether
by sense or understanding, except by corporeal signs actually
exhibited, and this in such a way that we rather believe than
understand. Nor again is it as if said to a man, Behold thy
own face; which he can only do in a looking glass. For even
our own face is out of the reach of our seeing it; because it is
not there where our look can be directed. But when it is said to
the mind, know thyself; it then knows itself by the very act
by which it understands the word ‘thyself’; and this for no
other reason than that it is present to itself.

De Trin. X, iii, 5; v, 7; viii, 11—ix, 12.

12

We say indeed, not unfitly, that we know what a mind is for
the reason that we too have a mind. For neither did we ever
see it with our eyes, and gather a special or general notion from
the resemblance of several minds which we have seen, but
tather, as I have said, because we too have one. For what is
known so intimately, and so perceives itself to be itself, as that
by which all other things also are perceived, that is, the mind
itself? For we recognize the movements of bodies also, by which
we perceive that others live besides ourselves, from the resem-
blance of ourselves; since in living we also so move our body
as we observe those bodies to be moved, yet when a living
body is moved, there is no way opened to our eyes to see the
mind, a thing which cannot be seen by the eyes; but we perceive
something to be present in that bulk, such as is present in our-
sclves, so as to move in like manner our own bulk; and this is

9
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the life and the soul. Nor is this, as it were, the property of human
prudence and reason, since brute beasts also perceive that not
only they themselves live but also others, and this reciprocally,
and that we ourselves do so. Neither do they see our souls,
save from the movements of the body, and that immediately
and most easily by some natural agreement. Therefore we both
know the mind of any other person from our own, and believe
from our own also of him whom we do not know. For not
only do we perceive that there is a mind, but we can also know
what a mind is by a consideration of our own, for we have a
mind.

De Trin. VIII, vi, 9.

I3

Whence does 2 mind know another mind, if it does not know
itself? For the mind does not know other minds and not know
itself, as the eye of the body sees other eyes and does not see
itself. For we see bodies through the eyes of the body, because,
unless we are looking into a mirror we cannot refract and
reflect into themselves the rays which emerge through those
eyes and touch whatever we discern. And clearly to demon-
strate whether the fact be so or not demands a most subtle
and abstruse discussion. But whatever is the nature of the
power by which we discern through the eyes, certainly, whether
it be rays or anything else, we cannot discern with the eyes
that power itself; but we inquire into it with the mind, and if
possible, understand this too with the mind. As the mind,
therefore, gathers the knowledge of corporeal things through
the senses of the body, so does it that of incorporeal things
through itself. Therefore it knows itself through itself, since it

is incorporeal.
De Trin. IX, iii, 3.

14
By what is the mind removed, except by itself? And when
is it so placed as to be in its own sight, except. before itself?
Therefore it will not be where it was, when it was not in its
own sight; since it has been put down in one place, after being
taken away from another. But if it migrated in order to be
10
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beheld, where will it remain in order to behold? Is it as it
were doubled, so as to be in this and in that place at the same
time, viz. both where it can behold and where it can be beheld,
that in itself it may be beholding, and before itself beheld?
If we ask the truth, it will tell us nothing of the sort, since it
is but feigned images of bodily objects of which we conceive
when we conceive thus; and that the mind is not such, is very
certain to the few minds by which the truth on such a subject
can be investigated. It appears, therefore, that the beholding
of the mind is something pertaining to its nature, and is recalled
to that nature when it conceives of itself, not as if by a move.
ment through space, but by an incorporeal conversion. But
when it is not conceiving of itself, it appears that it is not in
its own sight, nor is its own perception formed from it, but
yet that it knows itself as if it were to itself a remembrance of
itself.

De Trin. XIV, vi, 8.

15

But nothing is at all rightly said to be known while its sub-
stance is not known. Wherefore, when the mind knows itself,
it knows its own substance; and when it is certain about itself,
it is certain about its own substance. But it is certain about
itself; . . . although it is not at all certain whether it is
air, or fire, or some body, or a function of some body. There-
fore it is not any of these. And of that whole which is bidden
to know itself, this is a property, that it is certain that it is
that only, which only it is certain that it is. For it thinks thus
of fire, or air, and whatever else of the body it thinks of. Nor
can it in any way be brought to pass that it should so think
that which itself is, as it thinks that which itself is not. It thinks,
indeed, all these things through an imaginary phantasy, whether
fire, or air, or this or that body, or that part or combination
and tempering together of the body; nor assuredly is it said
to be all those things, but some one of them. But if it were
any one of these things, it would think this one in a different
manner from the rest, viz. not through an imaginary phantasy,
as absent things are thought of, which either themselves or
some of like kind have been touched by the bodily sense; but
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by some inward, not feigned, but true presence (for nothing
is more present to it than itself); just as it thinks that itself
lives, and remembers, and understands, and wills. For it
knows these things in itself, and does not imagine them as
though it had touched them by a sense outside itself, as corporeal
things are touched. And if it attaches nothing to itself from the
thought of these things, so as to think itself to be something of
the kind, then whatsoever remains to it from itself, that alone
is itself.

De Trin. X, x, 16.

16

When the human mind knows and loves itself, it does not
know and love anything immutable; and each individual
man declares his own particular mind by one form of speech
when he considers what is taking place within himself; but
defines the human mind abstractly by special or general know-
ledge. And so, when he speaks to me of his own particular
mind, as to whether he understands this or that, or does not
understand it, or whether he wishes or does not wish this or
that, I believe; but when he says something generally or
specially true of the human mind, I recognize and give my
assent. Whence it is manifest, that each sees a thing in him-
self in such a way that another person may believe what he
says of it, yet may not see it; but another sees a thing in the
truth itself, in such a way that another person can also gaze
upon it. And of these the former undergoes changes at succes-
sive times, the latter consists in an immutable eternity. For
we do not gather a generic or specific knowledge of the human
mind by similitude, by secing many minds with the eyes of
the body; but we gaze upon indestructible truth, from which
to define perfectly, as far as we may, not of what sort is the
mind of any one particular man, but of what sort it ought
to be upon the eternal plan.

Whence also, even in the case of the images of things corporeal
which are drawn in through a bodily sense, and in some way
infused into the memory, from which even those things which
have not been seen are pictured under a fancied image, whether
otherwise than they really are, or even perhaps as they are;
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~—ecven here, too, it is demonstrable that where we accept or
reject anything rightly, we accept or reject within ourselves
by other rules which remain altogether immutable in our
minds. For both when I recall the walls of Carthage which I
have seen, and imagine to myself the walls of Alexandria which
I have not seen, and, in preferring this to that among forms
which in both cases are imaginary, make that preference upon
grounds of reason, the judgment of truth from above is still
strong and clear, and rests firmly upon the utterly indestructible
rules of its own law; and if it is covered as it were by the cloudi-
ness of corporeal images, is nevertheless not wrapt up and
confounded in them.

But it makes a difference whether, under that or in that
darkness, I am shut off from the clear heaven, or whether, as
usually happens on very lofty mountains, enjoying the free air
between both, I may both look up above to the serenest light
and down below upon the densest clouds. For whence is the
ardour of brotherly love kindled in me, when I hear that a
man suffered grievous torture for the excellence and steadfast-
ness of faith? and if that man is pointed out to me, I am eager
to join myself to him, to become acquainted with him, to bind
him to myself in friendship. And accordingly, if opportunity
offers, I draw near, I address him, I enter into conversation
with him, I express my good will towards him in what words
I can, and wish that in him too in turn should be brought
about and expressed goodwill towards me; and I make the
attempt after a spiritual embrace in the way of belief, since
I cannot search out so quickly and discern altogether his inner-
rthost heart. But if in the course of conversation he were to
confess or were through unguardedness to show in any way,
that either he believes something unseemly of God, and desires
also something carnal in Him, and that he bore these tortures
in behalf of such an error, or out of greediness for money which
he hoped to get, or from vain desire for human praise, it at
once follows that the love with which I was borne towards
him, offended, and as it were repelled, and taken away from
an unworthy man, remains in that form, after which, believing
him such as I did, I had loved him; unless perhaps I am come
to love him to this end that he may become such, though I

13
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have forced him to be not such in fact. And in that man,
too, nothing is changed, though it can be changed, so that
he may become that which I had first believed him to be.
But in my mind there certainly is something changed, namely,
the estimate I had formed of him, which before was of one
sort, and now is of another; and the same love, at the bidding
from above of immutable justice, is deflected from the purpose
of enjoying to the purpose of taking counsel. But the form itself
of unshaken and stable truth, wherein I should have enjoyed
the man, believing him to be good, and wherein likewise I
‘take counsel that he may be good, sheds in aif immovable
eternity the same light of incorruptible and most sound reason,
both upon the sight of my mind, and upon that cloud of images,
which I discern from above, when I think of the same man
whom I had seen. Again when I call to mind some arch of
beautiful and symmetrical lines which I saw, let us say, at
Carthage, a certain reality that had been made known to the
mind through the eyes, and transferred to the memory, creates
the imaginary picture. But I behold in my mind yet another
thing, according to which that work of art pleases me, and
by which also, if it displeased me, I shopld correct it. We
judge therefore of those particular things according to that
form of eternal truth, and discern that form by the intuition
of the rational mind. But those things themselves we often
touch if present by a bodily sense, or if absent remember their
images as fixed in our memory, or picture, in the way of like-
ness to them, such things as we ourselves also, if we wished to
and were able, would laboriously build up: figuring in the
mind after one fashion the images of bodies, or seeing bodies
through the body, and after another, grasping by simple
intelligence what is above the vision of the mind, namely the
reasons and the unspeakable beautiful art of such forms.
De Trin. IX, vi, 9-11.

17
Hence thou must in no manner deny that there is an immut-
able truth, embracing all such things as are immutably true;
a truth which thou canst not call thine, or mine, or any
man’s, but which is present to all and gives itself to all
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alike who discern the things that are immutably true, as a light
which in some miraculous way is both secret and yet open to
all. . . .

Dost thou think then that this truth . . . is superior to
that which our mind is, or that it is equal to our minds, or
even inferior to them? But if it were inferior, we should judge
not according to it, but of it, as we judge of bodies, because
they are beneath us, and we commonly say of them not only
that they are thus or not thus, but that they ought to be thus
or not thus; and similarly in respect to our minds also we know
not only that the mind is thus and so, but also, most commonly,
that it ought to be thus and so. . . . And we judge these
things according to those interior laws of truth which we all
alike discern; but of these laws themselves no man judges in
any way. For when any one says that eternal things are to be
preferred to temporal, or that seven and three are ten, no
one says that they must have been so, but, knowing them to
be so, does not think of amending them as a critic, but rejoices
in them as a discoverer. Again, if this truth were equal to our
minds, it also would be mutable. For our minds see this truth,
now more, now less, and by this very fact confess themselves
to be mutable; whereas truth, abiding within itself, neither
increases when it is seen by us in greater, nor decreases when
it is seen in lesser measure, but in its purity and incorruptibility
it gladdens with light those that turn to it, and punishes with
blindness those that turn from it. What, do not we judge of
our very minds by it, but of it we can in no way judge. For
we say, such a one understands less than he ought, or again,
he understands to the extent that he ought. Now the mind
ought to understand in the measure that it is able to approach
more closely and adhere to the immutable truth. Hence if
truth is neither inferior nor equal to our minds, nothing remains
but that it should be superior and more excellent. . . .

Behold, Truth itself is before thee, embrace it if thou canst
and have thy joy in it, and ‘delight in the Lord, and He will
give thee the requests of thy heart’ (Ps. xxxvi, 4). . . .
For if there is anything more excellent, that is God. Whether
then such a thing is, or is not, that God is thou canst not deny.
« « « For God is, and truly and supremely is. And this, so
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I think, we not only hold to by faith as a fact beyond doubt,
but by a sure, though as yet slender, form of cognition, we
attain to it.

De lib. arb. 11, xii, 33, 34; xiii, 35; xv, 30.

18

When we are diligent to be wise, what other course do we
take but to focus as it were our whole soul with all the alacrity
we are capable of, on that to which we attain by the mind,
and set it therein, and fix it there firmly; so that it may no
longer take joy in that part of itself which it has entangled in
transitory things, but divested of all affections of time and
place it may apprehend that which is for ever one and the
same? . . . For whithersoever thou turnest, He speaks to
thee by the marks which He has impressed upon His works,
and when thou art slipping back to exterior things, He recalls
thee by the very forms of these things to what is interior; so
that thou mayest see that whatsoever delights thee in the body,
and allures thee through the senses of the body, is rhythmically
ordered; so that you may ask whence is this rhythm, and return
within thyself, and learn that thou wouldst be incapable of
approving or condemning that which thou reachest through the
senses of the body, if thou hadst not within thyself certain laws
of beauty to which to refer all the beautiful things of which
thou art sensible outside thee.

Gaze at the sky, the earth, the sea, and all the things which
shine in them or above them, or creep or fly or swim beneath
them. They have forms because they have rhythm; take this
away, and they will no longer be. From whom then are they,
save from Him, from whom rhythm is; since they have being
only in so far as they are rhythmically ordered. . . . Go now
to that art whence rhythm proceeds, seek for time and place in
it; there will be no ‘when,’ there will be no ‘where’; yet rhythm
lives within it; its bounds are not of space, nor is its age that of
days. And yet when those who would become artists set them-
selves to learn their art, they move their bodies in time and
place, but their minds in time, since by the passage of time they
become more skilled. Pass, therefore, beyond the mind of
the artist, so that thou mayest see the everlasting rhythm; then
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will wisdom shine upon thee from her inmost abode, from the
very sanctuary of truth. . . .

If therefore thou art unable to apprehend ecither by the
senses of the body or by meditation in the mind whatever mutable
thing thou seest, unless it be held in some rhythmic form, which
if it lost, it would fall back into nothingness, doubt not that,
in order that these mutable things may not be checked in their
course, but by measured motions and by distinctive variety of
forms bring time to a close as a poem’s ending, there must be
some eternal and immutable Form, which is neither contained
nor, as it were, diffused in place, neither extended nor varied
in time, and through which all mutable things can receive a form
and according to their kind fulfil and accomplish their ordered
rhythms in space and time.

De lsb. arb. 11, xvi, 41-42, 44.

III. SOUL AND GOD

19
Man must first be restored to himself, that, making in himself
as it were a stepping-stone, he may rise thence and be borne up

to God.
Retract. 1, viii, 3.

20

As it must be confessed that the human soul is not that which
God is, so it must be presumed that among all the things which
He created nothing is nearer to God than it. . . . This our
God, therefore, must be worshipped by the soul, and that
neither in a divided nor in a confused manner.

De quant. animae xxxiv, 77.

21

As the body is naturally raised erect to those bodily things
which are most elevated, that is, to things celestial; so the mind,
which is a spiritual substance, must be raised erect to those
things which are most elevated in spiritual things, not by the
clation of pride, but by the loyalty of justice.

De Trin. XI1, i, 1.
17
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22

The true honour of man is the image and likeness of God,
which is not preserved save in relation to Him by whom it is
impressed. The less therefore he loves what is his own, the
more he adheres to God. But through the desire to make trial of
his own power, man at his own bidding falls down to himself
as to a sort of intermediate grade. And so, as he wishes to be
under no one as God is, he is thrust on from this same middle
state of his, by way of punishment, to that which is lowest,
that is, to those things in which the beasts delight. And thus,
while his honour is the likeness of God, his dishonour is the like-
ness of the beast. ‘Man when he was in honour did not under-
stand: he is compared to senseless beasts, and is become like to
them’ (Ps. xlviii, 13). But what way, then, could he pass so
great a distance from the highest to the lowest, except through
his own intermediate state? For when neglecting the love of
wisdom, which remains ever after the same fashion, he lusts
after knowledge derived from experiment upon things temporal
and mutable, that knowledge puffeth up, it doth not edify (1 Cor.
viii, 1). And so the mind is overweighted and thrust out by its
own weight, as it were, from blessedness, and learns by its own
punishment, through trial of its own intermediate state, what is
the difference between the good it has abandoned and the bad
to which it has committed itself; and having dissipated and des-
troyed its strength, it cannot return, save by the grace of its
Creator calling it to repentance, and remitting its sins.

De Trin. XII, xi, 16.

23
Recognize in thyself something within, within thyself. Leave
thou abroad both thy clothing and thy flesh; descend into
thyself; go to thy secret chamber, thy mind. If thou be far from
thine own self, how canst thou draw near unto God? For not
in the body but in the mind was man made in the image of
God. In his own similitude let us seek God: in his own image

recognize the Creator.

In joan. Evang. XXIII, 10.

18



TRUTH

24

Do not go outside thyself, but return to within thyself; for
truth resides in the inmost part of man. And if thou dost find
that thy nature is mutable, rise above thyself. But when thou
transcendest thyself, remember that thou raisest thyself above
the rational soul; strive therefore to reach the place where the
very light of reason is lit. For whither does every good reasoner
arrive, if it be not to the truth? Since truth certainly does not
attain to itself, but is that which reasoners strive to reach,
recognize in it a harmony than which nothing can be superior,
and bring thyself into accord with it. Confess that thou art not
that which it is, since it does not seek itself, and thou hast come
towards it by seeking for it, not by advancing in space but by
an affection of the mind, to the end that the interior man may
come into accord with that which dwells within him, in a joy
that is not carnal and of a iow order, but spiritual and of the

highest.
De vera relig. xxxix, 72.

25
Do thou all within. And if perchance thou seekest some high
place, some holy place, make thee a temple for God within.
For the temple of God is holy: which you are (1 Cor. iii, 17). In
a temple wouldest thou pray? Pray within thyself. Only first
be thou a temple of God, because he in his temple will hear him

that prayeth.
In Foan. Evang. XV, 25.

26

Return to thyself; but when, again facing upwards, thou
hast returned to thyself; stay not in thyself. First return to thy-
self from the things that are without, and then give thyself back

to Him who made thee.
Serm. CCCXXX, 3.

27
Our Father, who has exhorted us to pray, who also bringest
about what Thou hast asked of us; since we live better when we
pray to Thee and are better: hear me as I tremble in this dark-
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ness and reach out Thy right hand to me. Hold Thy light before
me and recall me from my strayings, that with Thee as my guide
I may return to myself and to Thee. Amen.

Solil. 11, vi, 9.

28
O God who art ever the same, let me know myself, let me

know Thee.
Solal. 11, i, 1.

29

In every place, O Truth, thou givest audience to such as
consult thee, and at the same time dost thou answer all their
demands, be they never so diverse. Thou givest them clear
answers, but everyone doth not clearly understand thee. For
all men consult thee about what they will, but they do not always
hear what they will by way of answer. He is thy best servant
who endeavoureth not to hear that from thee which he desireth,

but rather desireth that which he heareth from thee.
Conf. X, xxvi, 37.

30

More happy are they that hear than they that speak. For
he that learneth is humble, but he that teacheth laboureth
that he be not proud, lest the inclination to please men to their
hurt steal over him, lest he displease God that would please
men. There is a great dread in teaching, my brethren, great is
our trembling over these our words. Believe our heart which
you cannot see. May He be merciful to us, may He be favourable
to us, who knoweth with what great trembling we speak to you.
But when we hear Him suggesting anything and teaching us
within our hearts, we are without concern, and without concern
we rejoice; for we are under the Master; His glory we seek,
His teaching we praise; His truth delighteth us within, where

no onec maketh or heareth a sound.
In Ps. L, 13.

31

For see, brethren, what there is in a human soul. Of itself

it hath no light, nor of itself powers; but all that is fair in a
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soul is virtue and wisdom; but it neither is wise for itself, nor
strong for itself, nor is itself light to itself, nor is itself virtue to
itself. There is a certain fountain and origin of virtue, there is
a certain root of wisdom, there is a certain, so to speak, if this
also is to be said, region of immutable truth; from which if
the soul withdraws it is made dark and if it draws near it is
made light.

In Ps. LVIII, Serm. i, 18.

32

For a lamp is a creature, not a creator; and it is lit by
participation of an immutable light. This was John, of whom
God the Word saith, ‘He was a burning and a shining lamp’
(John v, 35). But he is both light and lamp; nevertheless
compared with the Word, of Whom it is said, ‘the Word was
God,’ ‘he was not the light,” but was sent ‘to give testimony of
the light.” For ‘that was the true light,” which was not lit as a
man, but ‘which enlighteneth every man’ (John i, 1-g). But
unless a lantern also were a light, He would not say to His
apostles, ‘You are the light of the world’ (Matt. v, 14), when
they had heard that they might not think themselves to be that
which He was, who said this. For in a certain passage He
saith of Himself, ‘I am the light of the world’ (John viii, 12),
and of themselves He saith to them, ‘A city seated on a mountain
cannot be hid. Neither do men light a candle and put it under
a bushel, but upon a candlestick, that it may shine to all that
are in the house. So let your light shine before men’ (Matt. v,
14 sqq.); that they might know that they were, as it were,
lanterns lit by that light which shineth immutably. For no
creature, howsoever rational and intellectual, is lighted of

itself, but is lighted by participation of eternal Truth.
In Ps. CXIX, Serm. xxiii, 1.

33

God therefore, of Himself, because He is the light (John i,
4, 9), enlighteneth pious minds, that they may understand the
divine truths which are declared or exhibited. . . . God hath
created man’s mind rational and intellectual, whereby he may
take in His Light; . . . and He so enlighteneth it of Himself,
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that not only those things which are displayed by the truth,
but even truth itself may be perceived by the mind’s eye.
In Ps. CXVIII, Serm. xviii, 4.

34

Let religion bind us fast to the one omnipotent God; for
no creature is interposed between our mind, by which we know
Him, the Father, and the truth, that is, the interior light by
which we understand Him. Wherefore, let us adore in Him
and with Him that very Truth, which is in no part dissimilar
to Him, and is the form of all things, which were created by
Him alone, and which strive to attain to Him alone.

De vera relig. liii, 113.

35

As the mind to the body, so must also truth be preferred to
the mind itself; so that the mind may desire it not only more
than the body, but even more than its own self. Thus will the
mind be more complete and chaste, when it shall enjoy the
immutability of truth rather than its own mutability.

De mendacio vii, 10.

36
For the flesh is not life to itself, but the soul is the life of the
flesh. The soul is not life to itself, but God is the life of the
soul. . . . And if the soul live after God, then doth the flesh

live rightly after the soul.
Serm. (de Script. Nov. Test.) CLVI, vi, 6.

37

Be thou subject to God, thy flesh to thee. What can be more
just, more beautiful? Thou subject to Him that is greater, it
that is less to thee. Obey thou Him that made thee, that that
which was made for thee may obey thee. For we know not
nor do we commend this order: ‘My flesh to thee, and thou to
God,’ but rather, ‘thou to God, and thy flesh to thee." For if
thou despisests ‘thou to God,’ thou wilt never bring about
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‘thy flesh to thee’ Thou that obeyest not God shalt be
tormented by a slave.
In Ps. CXLIII, 6.

38

The soul obeyeth God enthroned in it, and itself commandeth
the members. For thy soul commandeth thy members that so
the foot, the hand, the eye, the ear may move. It ordereth the
members as its servants, but itself nevertheless serveth its God
enthroned within. It cannot rule its inferior well unless it has
not disdained to serve its superior.

In Ps. XLVI, 10.

39

In so far as concerns the nature of man, there is in him nothing
better than the mind and reason. But he who would live
blessedly ought not to live according to them; for then he would
live according to man, whereas he ought to live according to
God, so that he may attain to blessedness. And to accomplish
this, our mind must not be content with itself, but must be

subjected to God.
Retract. 1, i, 2.

40
‘But it is good for me to adhere to my God’ (Ps. Ixxii, 28);
so that our bodies will live on us by adhering to us, but we draw
life from God, becausc it is good for us to adhere to God.
In Ps. CXVIII, Serm. x, 2.

41
Remain not in thyself, transcend thyself also; put thyself
in Him who made thee.
Serm. (de Script. Nov. Test.) CLIII, vii, 9.

42
That the soul in the contemplation of the supreme wisdom
(which is certainly not the soul itself, since it is immutable),
can behold itself also, though it is mutable, comes to pass by
reason of that distinction whereby the soul is not that which God
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is, and is yet something, after God, capable of pleasing. But the
soul is a better thing when it forgets itself for love of the im-
mutable God, or by comparison with Him utterly despises
itself.

De Uib. arb. 111, xxv, 76.

43

When first I knew Thee Thou didst raise me up, that I might
sce there was somewhat for me to see, though as yet I was not
fit to see it.

Conf. VII, x, 16,

44

O for some most wise and eloquent man who by speech
and argument might explain the power of the soul in the body,
its power in itself, its power before God, to whom it is the most
near when it is the most pure, and in whom it has its whole
and its sovereign good! But now though others fail me in this
matter, I nevertheless venture not to fail thee. But I have this
reward, that while I expound in unlearned fashion what the
power of the soul is, I safely put to the test what I myself am
capable of. But first I would remove any too broad and bound-
less a hope you may have, so that you may not imagine that I am
going to speak on every manner of soul; for I shall speak only
of the human soul, for which alone we must take thought, if
we take thought of ourselves. First then, as any one can easily
see, the soul quickens by its presence this earthly and mortal
body, it gathers it into one and holds it in one, it does not
allow it to fall apart and decay; it causes food to be distributed
equably among the members of the body, allotting to each what
is proper to it; it preserves its harmony and measure, not only
in beauty of form, but also in growth and reproduction. But
these things may seem to be shared by men even with plants;
for we say that the latter also live, and we see and acknowledge
that each of them after its kind is taken care of and nourished,
grows and begets. Let us therefore ascend a second step, and see
what are the powers of the soul in the senses, wherein a more
cvident and more manifest life is to be perceived. . . .
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Consider the power of the soul in the senses, and in that
motion which more clearly displays the living creature, wherein
we can have nothing in common with things that are rooted to
the ground. The soul directs its attention to the sense of touch
and feels and distinguishes things hot and cold, rough and
smooth, hard and soft, light and heavy. Then, by taste, smell,
hearing, and sight it determines innumerable differences in
flavours, odours, sounds, and shapes. And among all these things
it appropriates to itself and secks out those which are in accord
with its own body, and rejects and shuns those which are con-
trary to it. At certain intervals of time it removes itself from
these senses, and, refreshing their motions by a kind of rest
period, revolves in itself the medley of images of things which it
has received through the senses; and this all is sleep and dreams.
Often as it joyously ranges, it delights in the ease of motion, and
without effort orders the concord of the members. In the union
of the sexes it plays its part, and by companionship and love
makes of two natures one. It conspires not only to the begetting
of offspring, but also to the cherishing, protection, and nurture
thereof. It attaches itself by long habit to the things among which
it guides the body and by which it sustains the body, and as
though they were its members it can hardly be parted from them;
and this power of habit, which even by a separation from the
things themselves, and by lapse of time, is not severed, is called
memory. But again, no one denies that the soul, i.e. the vital
principle can do all these things even in beasts.

Rise therefore to the third step, which is already peculiar
to man, and consider the memory of the innumerable things not
made familiar by custom, but committed to the mind and
retained by observation and signs: the many works of artists,
the tilling of the fields, the building up of cities, the manifold
wonders of building and other undertakings, the invention of the
many symbols in letters and words, in gesture, in all manner of
sounds, in pictures and statues; the many tongues of men, so
many things set in hand, newly begun or restored; the vast
number of books and all manner of memorials to keep a record
of things done, the much thought given to posterity, the many
grades of offices, powers, honours, and dignitics, whether in
families, or in the state at home or on military service, or in
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sacred or profane displays; the power of reasoning and thought,
the stream of eloquence, the various kinds of verse, the thousand
simulations for the sake of play or jest, the skill of players and
singers, the subtlety of mensuration, the art of calculation, the
conjectures about the past and the future from the present;—
such things are great and are wholly man’s property; yet all this
rich store is held in common, some of it by the learned and
unlearned, some of it by the just and unjust.

Look upward, therefore, and leap onto the fourth step, whereon
begin goodness and all true praise. For here the soul ventures
to set itself not only above its own body, whatever part of the
universe it is, but also above the whole universe of bodily things,
and to think that the good things of the latter are not its own good
things, and, having compared them to its own power and beauty,
to lay them aside and despise them. And the more it delights
in its own gifts, the more it removes itself from base things, and
makes itself altogether spotless and clean and adorned with
beauty. It strengthens itself against all such things as strive to
move it from its intent and purpose. It sets great store on
human fellowship, and is unwilling to do anything to another
which it would not have done to itself. It follows the authority
and the counsels of the wise, and believes that through these
God speaks to it. In this admirable action of the soul there
yet remain toil and conflict great and most bitter with the
pains and the blandishments of this world. For in the very
business of cleansing itself there is an underlying fear of death,
often not great, but often also most vehement. This fear is not
great when the soul has the robust faith (for until it is perfectly
cleansed it cannot see whether this be true or no) that all things
are ordered by God with such providence and justice, that death
cannot fall unfairly on any man, even though perhaps an un-
just man inflict it upon him. But even on this step death is
vehemently feared, since God's justice is the less firmly believed
for the reason that it is the more anxiously sought; and it is
scen the less clearly in so far as fear lessens that tranquillity
which is essential in the investigation of obscure matters. Fur-
thermore, as the soul by its very progress feels more and more how
great the difference is between the clean soul and the unclean, it
fears the more lest, when its body has been laid aside, God even
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less than itself will be unable to endure its pollution. And there
is no harder thing than both to fear death and to refrain (as
the danger itself bids) from the snares of this world. But so
strong is the soul that it may accomplish even this, with the
help, of course, of the justice of sovereign and true God, whereby
this whole universe is sustained and ordered, and whereby it is
brought about not only that all things are, but also that they are
in such wise that they could not be better. To this justice the
soul piously and safely commits itself, to be aided and per-
fected in the difficult work of its cleansing. . . .

And when this has been accomplished, that is to say, when the
soul has been freed from all corruption and washed from every
stain, then at length it holds itself in utmost joy within itself;
it has no manner of fear for itself, and suffers no anxiety con-
cerning itself at all. This, then, is the fifth step; for it is one
thing to achieve purity, another to hold it; and the action
whereby the soul restores itself after defilement is other than
that whereby it does not suffer itself to be defiled again. On
this step the soul in every way forms a conception of how great it
is, and having conceived this, it proceeds with incredibly power-
ful confidence towards God, that is, to the real contemplation
of truth, and to that most high and secret reward which was the
goal of all its pains.

But this action, that is, the striving to understand those things
which truly and supremely are, is the highest form of vision
of the soul, than which it has nothing more perfect and good
and right. This therefore will be the sixth step of the soul’s
action; for it is one thing for the eye of the soul to be cleansed,
so that it may not look in vain or without purpose, and not see
amiss; another to preserve and strengthen that healthy state,
and yet another to direct a serene and unswerving gaze upon
that which it would see. And those who would do this before
they are cleansed and made whole, are so stricken back by that
light of truth, that they think there to be in it not only no good,
but even much evil; and they take away from it the name of
truth, and take refuge with a kind of miserable lust and delight
in their own darkness. And therefore most fittingly does the
Prophet, inspired by God, say: ¢Create a clean heart in me, O
God: and renew a right spirit within my bowels’ (Ps. 1, 12).
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For that spirit, I hold, is right, whereby in the search for truth
the soul cannot turn from the right path and stray. And this
spirit is assuredly not renewed in the soul unless the heart has
first been made clean, that is, unless the very thought has set
itself free from all desire of mortal things, and strained itself
clear from the dregs thereof.

And now in the very vision and contemplation of truth,
which is the seventh and last step of the soul, though this is not
now a step but an abiding place reached by the other steps,
how shall I tell of the joys which are there, of the enjoyment of
the true and supreme good, of the spirit of peace and eternity
breathing there?

For those therefore who are ascending upwards the first
action may be called, for the sake of instruction, quickening;
the second, sensation; the third, art; the fourth, virtue; the fifth,
tranquillity; the sixth, entry; the seventh, contemplation. They
may also be thus named: of the body, through the body, about
the body, the soul towards itself, the soul in itself, towards God,
with God. And again thus: beauty from another thing, beauty
through another thing, beauty about another thing, beauty
towards the beautiful, beauty in the beautiful, beauty towards
Beauty, beauty in Beauty.

De quant. animae xxxiii, 70-76; xxxv, 79.

45

For God wisheth us to be so suckled with milk, that we abide
not therein; but, by growing through milk, that we may arrive
at solid food. Man therefore ought not to raise his soul unto
pride, but to raise it unto the teaching of the Word of God.
For if the soul were not to be lifted up, it would not be said in
another psalm, ‘To thee, O Lord, have I lifted up my soul’
(Ps. xxiv, 1). And except the soul overflow herself, she
reacheth not unto the vision of God and unto the knowledge of
that immutable substance. For while it is still in the flesh, it is
thus addressed : Where is thy God? But the soul’s God is within,
and is within spiritually, and is lofty spiritually; not as it were
by intervals of places, as places are higher through intervals.
For if altitude of this kind is to be sought, the birds surpass us
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in approaching God. God is therefore lofty within, and spiritu-
ally lofty, nor doth the soul reach Him, except it transcend
itself. For whatever thou thinkest concerning God according to
the body, thou errest much. Thou art indeed an infant, if thou
thinkest concerning God even according to the human soul,
that God may either forget, or be wise in such manner that He
may be unwise, or do anything and yet repent of it. For all
these things are set out in the Scriptures, that, while we are yet
unweaned, God may be commended to us; not that we may take
those expressions about Him literally, and understand them as
if God repented, and were now learning something that He
knew not, and understanding what He understood not, and
remembering what he had forgotten. Such things belong to the
soul, not to God. Except therefore 2 man hath passed the measure
of his own soul, he will not see that God is what He is, God Who
said ‘I AM WHO AM’ (Exod. iii, 14). . . . Therefore it is
not said to thee to be humble with a view that thou mayest not
be wise. Be humble, in respect of pride; be exalted, in respect
of wisdom. Hear a plain sentence in this matter. ‘Do not
become children in sense. But in malice be children: and in
sense be perfect’ (1 Cor. xiv, 20). It has been clearly explained,
my brethren, where God would have us be humble and where
exalted. Humble, in order to provide against pride; exalted
to take in wisdom.

In Ps. CXXX, 12.

1V. BLESSED TRUTH
46

Whereas knowledge and action make a man happy, as in
knowledge error must be guarded against, so must wickedness
be avoided in action. Now whosoever supposes that he can
know truth while he is still living iniquitously, is in error. And
it is wickedness to love this world, and those things that come
into being and pass away, and to lust after these things, and
to labour for them in order to acquire them, and to rejoice
when they are abundant, and to fear lest they perish, and to
be saddened when they .perish. Such a life cannot see that
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pure, and undefiled, and immutable Truth, and cleave to it,

to be for evermore unmoved.
De ag. chr. xiii, 14.

47

Thus also many learn the justifications of God, and yet
learn them not. For they know them in a certain way; and
again from a kind of ignorance do not know them, since they
perform them not. In this sense then the Psalmist is to be
understood to have said, ‘that I may learn Thy justifications’
(Ps. cxviii, 71), meaning that kind of knowledge by which they

are performed.
In Ps. CXVIII, Serm. xvii, 9.

48
For the sweeter the commandments of Him Who aideth us
are, the more doth he who loveth Him search after them, that
he may perform them when known, and learn them by doing
them; since they are more perfectly understood when they

are performed.
In Ps. CXVIII, Serm. xvii, 7.

49

Eternal life is the actual knowledge of the truth. See then
how perverse and preposterous are those who imagine that
their teaching of the knowledge of God will make us perfect,
when this is the reward of those already perfect. What else,
then, I ask, have we to do but first to love with complete charity

Him whom we desire to know? '
De mor. Eccl. 1, xxv, 47.

50
Since the knowledge of the creature compared to that of the
Creator is but a twilight, this day has a morning and an evening:
and day breaks when he draws near the love and praise of the
Creator. Nor is the creature ever benighted save when love for
the Creator forsakes him.
De Civ. Det X1, vii.
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51

We ought so much the more eagerly to seek a most open and
clear knowledge of the truth, the more we find ourselves pro-
gressing in charity, and in its simplicity to have our heart
cleansed, for it is with the interior eye that truth is seen; for,
‘Blessed are the clean of heart: for they shall see God’ (Matt.
v, 8). ‘That being rooted and founded in charity, you may be
able to comprehend, with all the saints, what is the breadth
and length and height and depth. To know also the charity
of Christ, which surpasseth all knowledge: that we may be
filled unto all the fullness of God (Eph. iii, 17 sqq.).

De ag. chr. xxxiii, 35.

52

Let the Christian remember that the very gospel of St. John
which urges us so pre-eminently to the contemplation of truth,
gives a no less remarkable prominence to the inculcation of
the sweet grace of charity. Let him also consider that most true
and wholesome precept, ‘ The greater thou art, the more humble
thyself in all things’ (Ecclus. iii, 20). For the evangelist who
presents Christ to us in a far loftier strain than all the others,
is also the one in whose narration the Lord washes the disciples’
feet (cf. John xii, 5).

De cons. Evang. IV, X, 20.

53

If in its magnitude knowledge surpasses the magnitude of
charity, it doth not edify but puffeth up (1 Cor. viii, 1). When,
however, charity shall be so strong in the sweetness of goodness
that it cannot be extinguished by the tribulations which
discipline useth, then will knowledge be useful, whereby a man
gets to know what he has himself deserved and what has been
given him by God, through which he discovers that he can
do what he knew not that he could do, and what of himself
he could not do by any means.

In Ps. CXVIII, Serm. xvii, 2.
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54
Let knowledge be applied as a kind of scaffolding by which
there may mount up the edifice of charity, which shall endure
for ever even when knowledge shall be destroyed (cf. 1 Cor. xiii, 8).

Ep. LV, xxi, 39.

55

Since no one can love at all a thing of which he is wholly
ignorant, we must carefully consider of what sort is the love of
students, that is, of those who do not already know, but are still
desiring to know some branch of learning. . . . Thus, if anyone
hear an unknown distinguishing symbol, such as, for instance,
the sound of some word of which he does not know the meaning,
he desires to know what this is; that is to say, he desires to
know what thing it is which it is agreed shall be brought to
mind by that sound. . . . What then does he love? For
certainly nothing can be loved unless it is known. For that
man does not love those syllables which he knows already.
But if he loves this in them, that he knows them to signify some-
thing, this is not our present concern, for it is not this that he
seeks to know. For we are now asking what it is in that which
he is desirous to know, but which certainly he does not know
yet; and we therefore are wondering why he loves, since we
know most assuredly that nothing can be loved unless it is known.
What then does he love, except that he knows and perceives
in the reason of things what excellence there is in learning,
in which the knowledge of all signs is contained, and what
benefit there is in being skilled in these, since by them human
society mutually communicates its perceptions, and if men
assembled together were not to interchange their thoughts by
conversing, they would be worse than in utter solitude. The
soul then discerns this fitting and useful species of knowledge,
and knows it and loves it; and he who seeks the meaning of any
words of which he is ignorant, studies to render that species
perfect in himself| so far as he can; for it is one thing to behold
it in the light of truth, another to desire it as within his capacity.
For he beholds in the light of truth how great and how good a
thing it is to understand and to speak all tongues, and to hear
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and be heard in them as if he were not a foreigner. The beauty
of this knowledge is therefore already discerned by thought,
and the thing being known is loved. And that thing is so
regarded, and so stimulates the zeal of students, that they are
moved with respect to it, and desire it eagerly in all the labour
they expend upon the attainment of such a faculty; in order
that they may embrace in practice that which they know before-
hand by reason. And thus everyone, the nearer he approaches
that faculty in hope, the more fervently does he desire it with
love. . . . For that species of knowledge touches the mind, and
the mind knows and ponders it; and in it the beauty is clearly
visible which comes from the association of minds with one
another. And it kindles with zeal him who seeks what indeed
he knows not, but who gazes upon and loves the known form
to which it pertains.

De Trin. X, i, 1, 2.

56
Does the knowledge of life seem better to thee than life itself?
Or dost thou conceive knowledge to be some kind of higher
and purer life, which no man can know save him who has under-
standing? And what is understanding except by the light of
the mind itself to live a more enlightened and perfect life?
De lib. arb. 1, vii, 17.

57

Dost thou hold wisdom to be anything other than truth,
wherein we behold and embrace the supreme good?
De lib. arb. 11, ix, 26.

58

Since it is in truth that we learn to know and to embrace the
supreme good, and since that truth is wisdom, let us discern
the supreme good in truth and embrace it and enjoy it to the full.
For blessed is he who enjoys the supreme good. And this truth
shows forth all good things that are truly good; and men under-
standing these choose, each according to his capacity, some one
or more of these, for their enjoyment. But just as in the case
of those who in the sunlight pick out some thing at which they
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may look with pleasure, and rejoice in the sight of it, there will
be some among them perhaps endowed with keener, healthier,
stronger eyes, who find nothing to look at with more pleasure
than the sun itself, which lights up all the other things in which
weaker eyes find their delight; so too the sight of the mind
if it be strong and keen, after looking at many true and immutable
things in the sure light of reason, directs itself on truth itself,
whereby all things are manifested, and cleaving thereto forgets,
as it were, the rest, and in it enjoys all things at one time. For
whatever in other true things is a cause of delight, must certainly
give delight in the Truth itself. This is our freedom, to subject
ourselves to that Truth, and He is our God who liberates us
from death, that is from the state of sin. . . . For the soul
enjoys nothing in freedom except what it enjoys in peace.

De lib. arb. 11, xiii, 36-37.

59

When therefore the will which is the intermediate good
cleaves to the immutable good, not as a personal possession but
as one held in common (as in the case of that of which we have
spoken much but have not said anything worthy of it, namely
truth), man finds therein the blessed life. And this the blessed
life, that is to say, the affection of the mind cleaving to the
immutable good, is man’s chief personal good. . . . For by
truth and wisdom, which are common to all, all are made wise
and blessed by adhering to that good. But one man does not
become blessed by the blessedness of another; for even when he
imitates him, in order to be blessed, he is striving to become
blessed by that by which he sees the other so made, namely,
by that immutable truth which is common to all. So too no one
is made prudent by the prudence of any other man, nor brave
by his bravery, nor temperate by his temperance, nor just by
his justice; but only by adjusting his soul to those immutable
rules and beacons of the virtues, which reside incorruptibly in
that truth and that wisdom, which are common to all, to which
that other, whom because of his possession of these virtues he
had set before himself as a model, had adjusted and attached
his soul.

De lib. arb. 11, xix, 52.
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If however you ask what wisdom is . . . it is nothing other
than a measure of the mind, that is, one by which the mind
holds itself in equilibrium, so that it neither goes to excess, nor
limits itself to what is below its capacity. . . . What thenisto be
called wisdom, save that which is the Wisdom of God? . . . But
what do you hold to be wisdom except truth? . . . But truth,
in order that it may be, comes into being through some supreme
measure, whence it proceeds and whither it returns when
perfected. But on this supreme measure no other measure is
imposed, for if the supreme measure is the measure according
to the supreme measure, it is the measure according to itself.
Moreover the supreme measure must necessarily also be the
true measure, so true measure is recognized by truth. For there
was never truth without true measure, nor true measure without
truth. . . . Whoever therefore attains to the true measure
through truth, is blessed. This it is to have God in the mind.
This it is to enjoy God.

De beata vita iv, 33, 34.

61

From this is every true word we speak, even when with eyes
hardly sound or scarcely opened we tremble rashly to turn
to it and to see the whole; and this too appears to be no other
thing than God. . . . This therefore is the full satisfaction of
the mind, this the blessed life, to recognise piously and perfectly
by what you were led to the truth, what the truth is which you
are enjoying to the full, and by what means you are linked
to the supreme measure.

De beata vita iv, 35.

62

For he who inquires how he may attain to a blessed life is
truly seeking nothing else but this: where is the highest degree
of good? that is to say, where is the highest good of man set, not
according to the perverted and hasty opinions of men but accord-
ing to the sure and unshakable truth? And this is not found by
anyone except in the body, or in the mind, or in God. . . .
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Not that there be no other goods, but that good is called supreme
to which all others are related. For everyone is blessed in the
enjoyment of that for the sake of which he desires to have the
other things, secing that it is loved for its own sake and not on
account of something else. And therefore the supreme good is
said to be there because here nothing is found towards which
it can issue forth or to which it is related. There is the place
of rest, of desire; there is security of enjoyment; there is the
calmest delight of a will wholly virtuous.

Give me a man who sees at once that the body is not the
good of the mind, but that the mind is rather the good of the
body. Of such an one we should of course refrain from asking
whether that highest good or any part of it is in the body.
For it were the height of foolishness to deny that the mind
is better than the body. Equally foolish would it be to deny
that that which gives a happy life or any part of a happy life
is better than that which receives it. The mind, therefore,
does not receive from the body either the highest good or any
part of the highest good. Those who do not see this have been
blinded by the sweetness of carnal pleasures, which they do
not see to have proceeded from want of health. But perfect
health of body shall be the ultimate immortality of the whole
man. For God has endowed the soul with a nature so powerful
that from that utter fulness of joy which is promised to the
saints in the end of time, there overflows also over the lower
part of our nature, which is the body, not the beatitude which
is proper to the part which enjoys and understands, but the
plenitude of health, that is to say the vigour of incorruption. . . .

Give me likewise a man who also sees at once that when
the mind is happy, it is not happy by good belonging to itself,
clse it would never be unhappy; and of such a man we would
forbear from inquiring whether that highest and, so to speak,
beatific good, or any part of it, is in the mind. For when the
mind rejoices in itself as if in good belonging to itself, it is proud.
But when it perceives itself to be mutable (as is clear from the
one fact that from being foolish it may be made wise), and
perceives that wisdom is immutable, the mind must at the same
time perceive that wisdom is superior to its own nature and
that there is more abundant and certain joy in the participation
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and the illumination of wisdom than in itself. Thus from causing
to subside and desisting from boasting and self-conceit, it
strives to cling to God and to be remade and reformed by
Him who is immutable, by Him who it now understands is not
only every species of all things with which it comes in contact,
whether by the bodily senses or by the faculties of the mind,
but also the very capacity of taking form before there is a form,
since the formless is defined to be that which can be given a
form. Accordingly it feels itself to be less stable in proportion
as it clings to God who in the highest degree is: and that He
in the highest degree is because He neither gains nor loses by
any mutability. In itself, however, the mind perceives that
that change by which it gains capacity for perfect clinging
to God is advantage, that change by which it loses such capacity
is pernicious; further that all loss tends towards destruction.
And although it is not apparent whether anything reaches
that state, it is manifest to every one that loss brings destruction
in so far as the thing is not what it was. Whence the mind
infers that the one reason why things suffer loss, or are able
to suffer loss, is that they were created out of nothing; so that
their property of being and of permanence and that by which
even for their defects they are ranged in their due place in the
complex whole of the universe, is all due to the goodness and
omnipotence of Him who supremely is and who is the Author
able to create from nothing not only something but also some-
thing great; and that the first sin, that is to say the first voluntary
loss is the rejoicing in its own power. For it rejoices in some-
thing less than it would if it rejoiced in the power of God,
which is indubitably greater.

To Him I would that thou submit thyself with all thy piety,
and that thou prepare for thyself no other way of seizing and
preserving the truth than that which has been prepared by
Him who as God has seen the infirmity of our courses. But
that way is firstly humility, secondly humility, and thirdly
humility. And this I would continue to repeat, however many
times the question is asked. Not that there are no other precepts
which may be given, yet unless humility both precede and
accompany and follow every good action that we perform,
being at once the object which we keep before us, the support
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to which we cling, and the monitor by which we are restrained,
pride wrests wholly from our hand any good work in which
we are rejoicing. All other vices are to be feared in sins, but
pride is to be feared even when we act rightly, lest those things
which are done in a praiseworthy manner be lost owing to the
desire for praise itself.

Ep. CXVIII, iii, 13~15, 22

63

The rational creature, whether in the form of an angelic
spirit or of a human soul, has been so made that it cannot
itself be the good by which it is made happy; but it is made
happy if its mutability is changed into an immutable good,
and if it turn away from this it is miserable. This turning
away is its vice; its virtue is the turning towards this good.
Our nature therefore is not evil of itself, since the creature is
rational by the life of the spirit, even when deprived of that
good the participation of which makes it happy, that is to
say even when vicious it is better than that body which holds
chief place among bodies, namely than this light which is
perceived by the eyes of our flesh, since it too is itself a body.
But incorporeal nature is superior to every body whatever it
may be, and this not by its mass; for mass is a property of bodies
alone, but by a certain force by which it rises to heights inacces-
sible to any and every notion drawn by the mind from the
senses of the body. But just as among bodies those which are
inferior such as earth and water and the air itself become better
by participating in a superior body, that is when illumined
by light and quickened by heat, so do incorporeal, rational
creatures become better by participating in their Creator,
when they unite themselves to Him by pure and holy charity.
But if they are completely lacking in this they grow dark and

in some fashion harden.
Ep. CXL, xxiii, 56.

64

There is nothing in man that appertains to his substance
and nature, besides body and soul. . . . The Epicurean who
places man’s supreme good in the body, places his hope in
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himself. . . . It is not the virtue of thy soul that maketh

thee happy, but He who hath given thee the virtue, who hath

inspired thee to will, and hath given thee the power to do.
Serm. (de script. Nov. Test.) CL, iv, 5; vii, 8; viii, g.

65

The striving after God is therefore the desire of beatitude,
the attainment of God is beatitude itself. We seek to attain
God by loving Him; we attain to Him, not by becoming entirely
what He is, but in nearness to Him, and in wonderful and
sensible contact with Him, and in being inwardly illuminated
and occupied by His truth and holiness. He is light itself;

it is given to us to be illuminated by that light.
De Mor. Eccl. 1, xi, 18.

66

For if God is man’s supreme good . . . it clearly follows,
since to seek the supreme good is to live well, that to live well
is nothing else but to love God with all the heart, with all the
soul, with all the mind; and, as arising from this, that this love
be kept entire and incorrupt, which is the part of temperance;
that it give way before no troubles, which is the part of forti-
tude; that it serve no other, which is the part of justice; that
it be watchful in its discernment of things lest deception or
fraud steal in, which is the part of prudence. This is man’s
one perfection, by which alone he can succeed in attaining to
the purity of truth.

De Mor. Eccl. 1, xxv, 46.

67

Let therefore the rational soul in its mutable nature take the
warning that without participation in the immutable good it
is impossible for it to attain to justice, salvation, beatitude, and
that of its own .volition it will find not the good but the evil.
Indeed left to itself it is turned away from the immutable good,
and by that turning away it is corrupted. Nor can it of itself
be made whole but only by the gratuitous mercy of its Creator,
which makes it live by faith in this life and stablishes it in the

hope of eternal salvation. .
Ep. CXL, xxi, 14.
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There is a nature which is mutable with regard to both
space and time, such is the body. There is another nature
which is in no way mutable with regard to space but only
with regard to time, such is the soul. And there is a nature
which is mutable with regard neither to space nor to time;
this is God. . . . This highest is blessedness itself; the lowest
is that which can be neither blessed nor wretched; the inter-
mediate nature on the other hand lives in wretchedness when
it inclines towards the lowest, in blessedness when it turns to
the highest. He who believes in Christ does not set his affections
on the lowest, nor does he take pride in the intermediate nature,
and thus he is meet for union with the highest. And this is the
sum of what we are commanded, admonished, and kindled
to do.

Ep. XVIII, 2.

69

‘Thou shalt love the Lord thy God with thy whole heart,
and with thy whole soul, and with thy whole mind’; and ‘thou
shalt love thy neighbour as thyself’ (Matt. xxii, 37, 39).
Natural philosophy is here, since all the causes of all natural
things are in God the Creator. Ethics are here, since a good
and honest life is not formed otherwise than by loving as they
should be loved those things which we ought to love, namely,
God and our neighbour. Logic is here, since God alone is the
truth and the light of the rational soul. Here too is laudable
security for the commonwealth; for a state is neither founded
nor preserved perfectly save in the foundation and by the
bond of faith and of firm concord, when the highest common
good is loved by all, and this highest and truest thing is God;
when, too, men love one another in Him with absolute sincerity;
since they love one another for His sake from whom they cannot
hide the real character of their love.

Ep. CXXXVII, v. 17.



II. FAITH—UNDERSTANDING—VISION

1. FROM UNDERSTANDING TO FAITH

70

‘Hearken, O daughter, and see’ (Ps. xliv, 11). If thou
wilt not hearken, thou shalt not see. Hearken that thou mayest
purify thy heart by faith, as the Apostle says in the Acts of
the Apostles: ‘purifying their hearts by faith’ (Acts xv, 9).
For it is to this end we hearken to that which we are to believe,
before we see it, that by believing we may purify the heart,

whereby we may be able to see.
In Ps. XLI1V, 25.

71

I wish to believe; teach me a reason why thou biddest me
believe. To such an one I answer and say, ‘Man, how is it
that thou doest not wish me to bid thee believe? Thou art
full of evil desires. If I tell of those good things of Jerusalem,
thou takest them not in. Thou must be emptied of that where-
with thou art full, that thou mayest be filled with that whereof
thou art empty.’ . . . But he will say, ‘Tell me, sing to
me, give me the reason. Dost thou not wish me to learn?’
Thou hearest not with good intent; thou knockest not so as
to deserve that it be opened to thee. . . . Babylon beareth
thee; Babylon containeth thee; Babylon nourisheth thee;
Babylon speaks by thy mouth; thou canst take in nothing
save what glitters in time; thou knowest not how to meditate

on eternal things; thou takest not in what thou askest.
In Ps. CXXXVI, 10-11.

72
Therefore let us subject the soul to God, if we would subject
our body to obedience. . . . It is faith which first subdues
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the soul to God; next, precepts concerning life, by observing

which our hope is strengthened, and our charity nourished,

and that begins to be visible, which before was only believed.
De ag. chr. xiii, 14.

73
It is no small part of knowledge to join thyself to Him who
is knowledge. He hath the eyes of knowledge; have thou the
eyes of a believing mind. That which God sees, be thou ready
to believe.
In Ps. XXXVI, Serm. ii, 2.

74

He that believeth on me goeth into me; and he that goeth
into me hath me.
In Joan. Evang. XXVI, 10.

75

And they shall be all taught of God. John vi, 45, 46. . . .
All the men of that Kingdom shall be taught of God, not hear
from men. Yea, even if they hear from men, within is it revealed,
within doth it lighten. What is done by men who from without
bring tidings? What am I doing at this moment while I speak?
I do but pour into your ears a rumble of words. So unless He
that is within reveal it, what is it that I say, o what do I speak?
He that tendeth the tree is without, its creator is within. He
that planteth and he that watereth worketh from without.
This is what we do. ‘Neither he that planteth is anything, nor
he that watereth; but God that giveth the increase’ (1 Cor.
iii, 7). This is to say, ‘they shall all be taught of God.” All?
who? ‘Everyone that hath heard of the Father, and hath
learned, cometh to me.” See in what way the father draweth:
He delights to do this by teaching, not by imposing a necessity

upon men.
In Joan. Evang. XXVI, 7.

76

All these beautiful things which you see, which you love, He
made, If these are beautiful, what is He Himself? If these are
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great, how great must He be? Therefore from those things which
we love here, let us the more long for Him: that by that very
love we may purify our hearts by faith, and His vision, when it
comes, may find our hearts purified.

In Ps. LXXXIV, g.

77

For since the divine power governs the whole of creation,
spiritual and corporeal, the waters of the sea are summoned
and poured out upon the face of the earth on certain days of
every year. But when this was done at the prayer of the holy
Elias, the divine power was manifest in the great showers of
rain which so rapidly followed, and by which that miracle was
granted and dispensed; because so long and so continuous a
course of fine weather had gone before, and because in the very
hour in which the servant of God prayed, the air itself had
not by any aspect of moisture shown signs of the coming of
rain (3 Kings xviii, 45). Thus, too, God works ordinarily in
the case of storms of thunder and lightning; but because these
were wrought in an unusual manner on Mount Sinai, and then
sounds were not uttered with a confused noise, but so that it
appeared by most sure proofs that certain signs were given
by them, they were miracles (Exod. xix, 16). Who but God
draws up the sap through the root of the vine to the bunch of
grapes, and makes the vine? God, who while man plants and
waters, Himself giveth the increase (1 Cor. iii, 7). But when at
the command of the Lord water was turned into wine with extra-
ordinary quickness, the divine power was made manifest by
the confession even of the foolish (John ii, g). Who but God
ordinarily clothes the trees with leaves and flowers? But when
the rod of Aaron the priest blossomed, the Godhead in some way
conversed with doubting humanity (Num. xvii, 8). Again
carthly matter certainly serves in common to the production
and formation of wood of all kinds and of the flesh of animals;
and who makes them but He who said, Let the earth bring
forth these things (Gen. i, 24), and who governs and directs,
by the same word of His, those things which He has created?
But when He changed the same matter from the rod of Moses
to the flesh of a serpent, immediately and quickly (Exod. iv, 8),
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that change, which was unusual, although of a thing that was
changeable, was a miracle. But who is it that gives life to every
living thing at its birth, save He who also gave life to that ser-
pent at the moment at which there was need of it?

And who is it that restored their proper souls to the dry
bones when the dead rose again (Ezech. xxxvii, 15 sgq.),
but He who gives life to the flesh in the mother’s womb, that
those may come into being who yet must some time die? But
when such things happen in as it were a continuous stream of
ever-flowing succession, passing from the hidden to the visible,
and from the visible to the hidden, by a regular and beaten
track, then they are called natural; but when for the admonition
of men they are intruded by an unusual form of change, they
are called miracles.

De Trin. 111, v-vi; 11,

78

Who would not be moved to faith by so remarkable an
order of events from the beginning and by this concatenation
of the ages, which makes the past credible by means of the
present and in which the earlier things are confirmed by the
later, the recent by the ancient? A man was chosen from
the nation of the Chaldaeans, one endowed with great piety and
faith, that to him might be given divine promises to be fulfilled
after long centuries in the last days, and it is foretold to him that
in his seed all nations shall be blessed (cf. Gen. xii, 2 s¢.) This
man, worshipping the one true God, the Creator of the universe,
begets in his old age a son of a wife who through sterility and
old age had wholly given up hope of bringing forth a child.
From him there proceeded a very numerous people, which
multiplied in Egypt whither it had been led from out of the
East by divine disposition, continuing to increase according to
the promises made and fulfilled. It was as a powerful nation
that it was led out of Egypt with terrible signs and wonders, and
the wicked peoples having been driven out before them, it was
brought to the land of promise and established there and exalted
to be a kingdom. Thereafter frequently offending the true God
who had bestowed upon them so many benefits, by sin which
had become rife among them and by sacrilegious enterprises,
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they were scourged by various disasters, and consoled by restored
prosperity and their history is brought down to the incarnation
and manifestation of Christ. And all the promises of this nation,
its prophecies, its priesthood, its sacrifices, its temple, all its
sacraments announced that this Christ, the Word of God, the
Son of God, God himself, was to come in the flesh, was to die
and to rise again and to ascend into heaven, that by the power of
His name He would have multitudes in every nation consecrate
to Him, and that those who believed in Him would have in
Him remission of their sins and eterna] salvation.

And Christ comes. All that the prophets had foretold is ful-
filled in His birth, life, words, actions, sufferings, death, resur-
rection, and ascension (cf. Matt. i, 22). He sends the Holy
Ghost and fills the faithful gathered together in one house
(Acts ii, 2 sgq.) and waiting with prayers and ardent desire for
this promised gift. Filled with the Holy Ghost they immediately
speak with the tongues of all nations, they boldly refute errors,
they preach the truths of salvation, they exhort men to penance
for their past sinful lives, they promise indulgence by the divine
grace. Apt signs and miracles follow their preaching of piety
and of the true religion. Cruel unbeliefis stirred up against them;
they suffer the trials foretold to them; they look in trust for the
blessings promised them; they teach what was appointed them
to teach. Few in number they are scattered as seed throughout
the world; they convert the peoples with marvellous ease; in
the midst of enemies they grow in number: by persecution they
increase in strength; faced with hardships and distress they
spread their influence to the ends of the earth. From being very
ignorant, despised, and few in number, they become enlightened,
distinguished, and numerous, men of illustrious talents and of
polished eloquence; they bring under the yoke of Christ the
marvellous attainments of men remarkable for their intelligence,
eloquence, and learning, and convert them to the work of
preaching the way of holiness and salvation. Whether in adver-
sity or prosperity they watchfully observe patience and sclf-
control, and when the days of the world are reaching their
close, their consummation testified by the calamities which
attend them, these men, since these things also were foretold,
wait only the more trustfully for the cternal beatitude of the
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celestial city. And throughout all this the unbelief of the heathen
nations continues to rage against the Church of Christ, but
she gains the victory by patient endurance and by the main-
tenance of unshaken faith in the face of the cruelty of his adver-
saries. The sacrifice of Him who is revealed truth, which long
had been veiled under mystic promises, having taken place,
those sacrifices by which it was prefigured are finally abolished
by the destruction of the temple itself. The Jewish nation, con-
demned for unbelief, is rooted out of its own land and dispersed
through every region of the world, that it might carry every-
where the Sacred Scriptures and that the testimony of the
prophecies by which Christ and the Church were foretold, might
be furnished by our adversaries, so that it could not be thought
that these predictions had been forged by us to suit the time,
in which prophecies too, the unbelief of these very Jews is fore-
told. The temples, idols, and impious rites of the heathen are
gradually and in succession overthrown as had been foretold by
the prophets. Heresies bud forth against the name of Christ
though under the veil of His name, as had also been foretold,
by which the doctrine of our holy religion is disturbed. All these
things are now seen to be fulfilled in accordance with the pre-
dictions which we read; and these fulfilments are now so many
and so great that they lead us to await with confidence fulfil-
ment of the rest. What mind, then, thirsting for eternity, and
troubled by the shortness of this present life, can resist the
crowning light of this divine corroboration of our faith?

Ep. CXXXVII, iv, 15-16.

79

He restored to the blind those eyes which death was sure some
time to close; He raised Lazarus from the dead, who was to die
again. And whatever He did for the health of bodies, He did
it not to the end that they should exist for evermore; whereas
at the last He will give eternal health even to the body itself.
But because those things which were not seen were not be-
lieved, by means of those temporal things which were seen He
built up faith in those things which were not seen. Let no one
therefore say that our Lord Jesus Christ doeth not those things
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now, and on this account prefer the former to the present ages of
the Church. . . .

The Lord did those things to invite us to the faith. This faith
is now fervent in the Church which is spread throughout the
whole world. And now He worketh greater cures, on account of
which He disdained not then to exhibit those lesser ones. For
as the soul is better than the body, so is the health of the soul a
better thing than the health of the body. The blind body doth
not now open its eyes by a miracle of the Lord, but the blinded
heart opencth its eyes to the word of the Lord. The mortal
corpse doth not now rise from the dead, but the soul which lay
dead in a living body doth rise again. The deaf ears of the body
are not now opened, but how many have the ears of their heart
closed, which yet fly open at the penetrating word of God, so
that they believe who did not believe, and they live well who
lived evilly, and they obey who obeyed not, and we say, ‘Such
a man is become a believer’; and we wonder when we hear of
them whom we had known as hardened. Why then dost thou
marvel at one who now believes, and is living innocently, and
serving God, but that thou dost behold him seeing, whom thou
hadst known to be blind; dost behold him living, whom
thou hadst known to be dead; dost behold him hearing, whom
thou hadst known to be deaf?

Serm. (d Serip. N.T.) LXXXVIII, i, 1 - iii, 8.

8o

Even if there were no preceding testimonies concerning Christ
and the Church, who is there whom the sudden shining of the
divine brightness on the human race ought not to move to belief;
when we sce the false gods abandoned, their images everywhere
shattered, their temples overthrown or converted to other uses,
the many vain rites plucked out by the roots from the most
inveterate usage of men, and the one true God invoked by all?
And this has been brought about by one Man, who by men was
mocked, seized, bound, scourged, smitten with the palm of
the hand, reviled, crucified, and put to death. The disciples
whom He picked out to set forth His teaching were of the
common people, unlearned, fishermen, publicans, and it was
they who, proclaiming His Resurrection and His Ascension,
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which they asserted that they had seen, and being filled with
the Holy Ghost, sounded forth this Gospel in all tongues which
they had not learned. And of those who heard them, part be-
lieved, part, believing not, fiercely withstood the preachers.
And so by their fidelity even unto death for the truth; by their
striving, not by returning evil but by steadfast endurance; by their
victories, gained not by killing but by dying; the world was con-
verted to this religion; and to this Gospel were converted the
hearts of mortals, of men and women, of great and small, of
learned and unlearned, of wise and foolish, of mighty and weak,
of noble and ignoble, of high degree and low. And the Church,
spread abroad throughout all nations, so increased, that even
against the Catholic faith itself there arises no perverse sect nor
any kind of error, which is found so to oppose itself to Christian
truth, as that it affect not and go about to glory in the name of
Christ. And such very error would not be suffered to spring up
over the earth, were it not that its refutation exercises a whole-
some discipline.

De fide rerum q. n. vid., vii, 10,

81

Give heed unto me, the Church says to you, give heed unto
me, whom you see, although you be unwilling to see. For the
faithful who were in those days in the land of Judza, were present
at, and learnt by being present, Christ’s miraculous birth of a
Virgin, His passion, resurrection, and ascension, and all His
divine words and acts. These things you have not seen, and
therefore you refuse to believe. Therefore regard these things,
fix your minds on these things, ponder these things which you
see, things which are not told you as things past, nor foretold as
things future, but are shewn to you as things present. What?
doth it seem to you a vain or a light thing, dost thou think it no
divine miracle, or but a little one, that in the name of One
Crucified the whole human race runs its course?

De fide rerum gq. n. vid., iv, 7.

82

In the first place I wish you to understand that the Christian
teaching does not hold that the Godhead was so absorbed by
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the flesh in which He was born of the Virgin, that He cither
relinquished or lost the governance of the universe. . . . The
nature of the soul is far different from that of the body; how
much more different must be the nature of God, who is the
Creator of both soul and body? God is not said to fill the world
in the sense that water, air, and even light fill space, so that
with a greater or lesser part of himself He fills a greater or
smaller part of the world. He is able to be everywhere present
in entirety; He cannot be confined in any place; He can come
without leaving the place where He was; He can depart without
forsaking the place to which He had come.

The mind of man wonders at this, and because it cannot com-
prehend it, refuses, perhaps, to believe it. Let it not however
go on wondering incredulously at the divine attributes without
first wondering at the mysteries within itself. Let it, if it can,
raise itself for a little above the body and above those things
which it is wont to perceive through the bodily senses and let
it contemplate what that is which uses the body as its instru-
ment. . . . How does the soul, which lives nowhere but in
a man’s body, perceive things which are outside the limits of that
body? . . . For it is not anywhere save in its own body, and
yet it perceives things beyond the body. For wherever the soul
sees anything, there it is exercising the faculty of perception,
because seeing is an act of perception; and wherever it hears
anything, there it is exercising the faculty of perception, because
hearing is an act of perception. Hence the soul is either living
in that place where it sees and hears, and consequently is itself
in that place, or it exercises perception in a place where it is not
living, or it is living in a place and yet at the same moment is not
there. All these things are astonishing; not one of them can be
stated without seeming absurdity; and we are speaking only
of senses which are mortal. What, then, is the soul itself, which
is beyond the bodily senses, that is to say, which resides in the
intelligence whereby it considers these mysteries? For it is not
by means of the senses that it forms a judgment concerning the
senses themselves, and are we to suppose that something in-
credible is told us regarding the omnipotence of God, when it is
affirmed that the Word of God, by whom all things were created,
did s0 assume a body from the Virgin and manifest Himself with
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mortal senses, as neither to destroy His own immortality, nor to
change His eternity, nor to diminish His power, nor to relinquish
the governance of the world, nor to withdraw from the bosom
of the Father, that is from the secret place where He is with Him
and in Him?
There is, therefore, no reason to fear lest in the tiny body of
His infancy God should seem to have suffered any deficiencies.
For it is not in vast size but in power that God is great. In His
providence He has given to ants and to bees senses superior to
those given to asses and camels; He creates the huge proportions
of the fig-tree from one of the minutest of seeds, although many
smaller plants spring from much larger seeds; He has endowed
the small pupil of the eye with a power which by one glance
sweeps almost half the sky in a moment; from one central point
in the brain He diffuses the whole fivefold system of nerves over
the body; He dispenses vital motion throughout the whole
body from the heart, a member comparatively small; and by
these and other little things, He, who in small things is great,
contrives that which is great from things which are exceedingly
little. Such is the greatness of His power that he is conscious of
no restraint in that which is restricted. It was this power which
made fruitful the Virgin's womb, which associated with Himself
a rational soul, and through it also a human body, in short, the
whole human nature to be elevated by its union with Him, with-
out His being thereby lowered in any degree; not disdaining to
take from it the name of humanity while abundantly giving
to it the name of divine. The body of the infant Child was
brought from the womb of His mother ever virgin, by the
same power which later introduced His man’s body through
the closed doors into the Upper Room (John xx, 26). Here,
if the reason is sought, it will no longer be a miracle; if an example
of a similar event is demanded, it will no longer be unique. Let
us grant that to God some things are possible which we have
to confess are beyond our comprehension. In such things the
whole explanation of the work is the power of Him by whom it
is wrought.
But in all the varied movements of the creature what work of
God’s is not wonderful? And yet these daily wonders have by
familiarity become small in our esteem. Nay, how many common
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objects are trodden underfoot which, if carefully examined, amaze
us! Take for example the property of seeds: who can either
comprehend or declare the variety of species, the vitality,
vigour, and latent power by which from small compass they set
in motion great things? Now the human nature which He took
upon Himself was created without seed by Him who in the realm
of nature created seeds also from no pre-existing seeds. In the
body which thus became His, He who, without any liability to
change in Himself, united the order of all the centuries, was
subject to the succession of the seasons and the ordinary stages
of the life of man. For His body, as it began to exist at a point
in time so it developed with the lapse of time. But the Word
of God which was in the beginning and through which the ages
of time were created, did not yield to time as bringing about
the event of His incarnation, but chose the point of time at which
He chose to take our nature upon Him. Human nature was
brought into union with the divine; God did not withdraw from
Himself.

There are some who insist on an explanation of the manner
in which the Godhead was so commingled with man’s nature
as to constitute the one person of Christ, since this had to be
done once, as if they themselves could explain how the soul is
so united to the body as to constitute the one person of a man,
an event which occurs every day. For just as the soul is united
to the body in one person so as to constitute man, so God is united
to man in one person so as to constitute Christ. . . . The
former event takes place daily in the procreation of the human
race; the latter took place once for the salvation of mankind,
And yet of the two events, the combination of two immaterial
substances ought to be more easily believed than a combination
in which the one is immaterial the other material . . . and
consequently the combination of the Word of God with the
human soul is one which ought to be much more credible than
that of soul with body. The latter is realized by us in ourselves,
the former we are commanded to believe was realized in Christ.
But if both of them were alike foreign to our experience, and we
were enjoined to believe that both had taken place, which of
the two would we men more readily believe?

Ep. CXXXVII, ii, 4 - iii, 11.
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83

. Whatever things were wrought in time with a view to pro-
ducing faith, whereby we might be cleansed so as to contemplate
truth, in things that have a beginning, which have been put
forth from eternity and are referred back to eternity; these
were cither testimonies to the mission of the Son of God or they
were this mission itself. But some of those testimonies announced
Him beforchand as to come, some testified that He had already
come. For that He by whom all creation was made was made a
creature, must needs find a witness in the whole creation.
For unless that one were preached by the apostolate of many,
that one would not be accepted when the many were disbanded.
And unless the testimonies were such as to appear great to the
lowly, it would not be believed that He, being great, should
make men great, who as lowly was sent to the lowly. For the
heaven and the earth and all that is therein are incomparably
greater works of the Son of God, since all things were made by
Him, than the signs and portents which broke forth in testimony
of Him. But yet men, that in their lowliness might believe these
great things to have been wrought by Him, trembled at those
lowly things, as if they had been great.

De Trin. IV, xix, 25.

84

The mysteries and secrets of the Kingdom of God first seek
out believing men, that they may make them understand. For
faith is understanding’s step, and understanding is faith’s reward.
. « « To be sure thou dost see somewhat that thou mayest
believe somewhat, and from that thou seest mayest believe what
thou seest not. . . . God hath given thee eyes in the body,
reason in the heart. Arouse the reason of the heart, awaken
the interior inhabitant of thy interior eyes, let it take to its
windows, let it examine God’s Creation. . . . Believe on Him

whom thou seest not because of those things which thou seest.
Serm. (de Script. Nov. Test.) CXXV1, i, 1;ii, 8.

85
Now a man begins to perceive grace from the time when,
moved to faith by some interior or exterior admonition, he
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begins to believe in God. . . . We see how men are moved to
believe, some one way some another by the selfsame proofs or
signs. For example, Simeon believed in Our Lord Jesus Christ
when still a babe (Luke-ii, 25 sgg.), recognizing Him through
the revelation of the Holy Spirit. Nathaniel, to the one sentence
which he heard of His: ‘Before that Philip called thee, when
thou wast under the fig tree, I saw thee,” answered ‘Rabbi:
Thou art the Son of God. Thou art the King of Israel’ (John i,
48 s¢.). And it was but long afterwards that Peter confessed
this, and merited to hear that he was blessed, and that the keys of
the kingdom of heaven were to be given to him (Matt. xvi,
16 59¢.). By the miracle wrought in Cana of Galilee, when the
water was turned into wine, which is recorded by John the
Evangelist as the beginning of the signs which Jesus showed,
his disciples believed in Him (John ii, 11). Many He roused to
belief by His words, but many, on the other hand, did not
believe though the dead had been raised to life. Faced with
His cross and death His terrified disciples faltered, yet the
thief believed at a moment when he saw Him not pre-eminent
in His works and his superior, but his equal by the fellowship
of the cross (Luke xxiii, 40 sgg.). One even of the disciples
after His resurrection believed not so much the living members
of His body as the open wounds (John xx, 27). Many of the
number of those who crucified Him and had despised Him when
they saw Him working miracles, believed the disciples when they
preached Him and wrought the like miracles in His name
(Acts ii-iv). Since, therefore, one is moved -to faith in one
way and another in another, and since the same thing told in
onie way moves the hearer to faith, and in another does not, or
may move one but not another, who will dare to declare that
God is wanting in means of calling whom He will?

De diversis quaestionibus ad Simplicianum libri I1.

86
If a man says to me, I would understand in order that I may
believe, I answer, Believe, that you may understand. . . .

‘I would understand in order that I may believe.” Certainly,
what I am now saying, I say with the object that those may
believe who do not yet believe. Nevertheless unless they under-
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stand what I am saying, they cannot believe. Hence what he
says is in some part true, ‘I would understand in order that I
may believe.’ And I, too, am right when I say, as does the
Prophet (Is. vii, 9, sec. LXX), Nay, believe that thou mayest
understand. . . . Understand, in order that thou mayest
believe my words; believe, in order that thou mayest under-
stand the word of God.

Serm. XLIII, iii, 4; vii, 9.

87
For though God teach inwardly, yet ‘faith cometh by hearing:
and how shall they hear without a preacher?’ (Rom. x, 17, 14).
For the fact that it is ‘God that giveth the increase’ (1 Cor. iii, 7)
is no reason why we need not plant and water.

In Ps. CXVIII, Serm. xxxii, 4.

88

We are guided in a twofold way, by authority and by reason.
In time, authority has the prior place; in matter, reason. . .
Thus it follows that to those desiring to learn the great and
hidden good it is authority which opens the door. And whoever
enters by it and, leaving doubt behind, follows the precepts for
a truly good life, and has been made receptive to teaching by
them, will at length learn how pre-eminently possessed of reason
those things are which he pursued before he saw their reason,
and what that reason itself is, which, now that he is made
steadfast and equal to his task in the cradle of authority, he now
follows and comprehends, and he learns what that intelligence
is in which are all things, or rather what He is who is all things,
and what beyond and above all things is their prime cause. But
to this knowledge few attain in this life; and beyond it even
after this life no one can progress.

Now the authority . . . which is true, firm, supreme is that
which is called divine. . . . That authority is to be called divine
which not only transcends all human capability, but, taking on
the actual form of man, shows man to what depth It has
condescended for man’s sake; and enjoins him not to be bound
by the senses, through which those miracles are seen, but to
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ascend from them to the intellect, at the same time demon-
strating how great the things are of which it is here capable,
why it does them, and how little store it sets on them. For its
office is to teach its power by works, its clemency by humility,
and its nature by the commandments it gives. And all these
things by the holy rites in which we are initiated, are bestowed
on us the more secretly and enduringly. And in these the life
of good men is cleansed, not by vague disputations, but by the
authority of the holy mysteries.

De ord. 11, ix, 26, 27.

89

In the order of nature it holds that when we learn anything,
authority precedes reasoning. For a reason may seem weak
when, after it is given, it claims authority to support it. But
because the minds of men are obscured by familiarity with
darkness, which covers them in a night of sins and evil habits,
and cannot perceive in a way proper to the clarity and purity
of reason, there is most wholesome provision for bringing the
faltering eye into the light of truth under the kindly shade of
authority. But since we have to do with those who are unordered
in all their thoughts and words and actions, and who are bent
on nothing more than on beginning with argument, I will, as
a concession to them, take what I think to be a wrong method
in disputation. For it delights me to imitate, as far as I can,
the gentleness of my Lord Jesus Christ, who took on Himself
the evil of death itself, wishing to free us from it.

De mor. Eecl. 1, ii, 3.

g0

The medicine for the soul, too, which is effected by the divine
providence and ineffable beneficence, is perfectly beautiful in
degree and distinction. For it is divided between Authority
and Reason. Authority demands of us faith, and prepares man
for reason. Reason leads to perception and cognition, although
authority also does not leave reason wholly out of sight, when
the question of who may be believed is being considered. And
certainly the supreme form of Authority is that of Truth already
known and manifest, But because we are set here below among
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temporal things, and are kept away from eternal things by our
love of them, there is a certain temporal medicine which calls
to salvation not those who know but those who believe; and
this is the first in order, not of nature and excellence but of
time. For on whatever place one has fallen, on that place he
must find support that he may rise again. Hence the effort
must be made by means of those same carnal forms by which
we are kept back, to arrive at an understanding of those forms
of which the flesh tells us nothing.

De vera relig. xxiv, 45.

9I

For what is believing but consenting to the truth of what is
said? And this consent is certainly voluntary, . . . [But] the
very will by which we believe is attributed to a gift of God,
because it arises out of the free will which we received at our
creation, . . . but also because God acts upon us by the suasion
of our perceptions, so that we may will and believe, either
externally, . . . or internally where no man can control what
shall enter his mind, although it appertains to his own will
whether to consent or to dissent. . . . It surely follows that it
is God who both works in man the will to believe and in all
things prevents us with His mercy. To yield our consent,
however, to God’s summons is . . . the function of our own
will. . . . For the soul cannot receive and possess these gifts
. . . except by yielding its consent. And thus whatever it
possesses, and whatever it receives, is from God; and yet the
act of receiving and possessing belongs, of course, to the receiver

and possessor.
De spir. et litt. xxi, 54; xxxiv, 60.

92

This revealing is itself the drawing. Thou holdest out a green
bough to a sheep and drawest it to thee. Nuts are shewn to a
child and it is drawn. Even what the child runs to, he is drawn
to: drawn by love for it, drawn without hurt to the body,
drawn by the bond of the heart. If then, these things, which
among carthly delights and pleasures are shewn to those that
love them, draw them, . . . doth not Christ, revealed by the
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Father, draw? What doth the soul more strongly desire than
truth? For what ought it to have an avid appetite, with which
to wish that within there may be a healthy palate to judge
the things which are true, unless it be to eat and drink wisdom,
righteousness, truth, eternity?

In Joan. Evang. XXVI, 5.

93

‘No man can come to me, except the Father, who hath sent
him, draw him.” (John vi, 44). . . . What is it we are saying
here, brethren? If we are ‘drawn’ to Christ, then we believe
against our will. But though it is possible for a man to come to
church against his will, to approach the altar against his will,
to receive the Sacrament against his will, yet it is impossible for
him to believe, unless he is willing. . . . Hear the apostle:
‘With the heart we believe unto justice’ (Rom. x, 10). . . .
Since then man believeth on Christ with the heart, which no
man assuredly does againet his will, and since he that is drawn
seems to be as if forced against his will, how are we to solve
the question? . . . Do not think that thou art drawn agains
thy will; thy mind is drawn also by love. . . . If it was right
for the poet to say, Trahit sua quemgue voluptas (Virgil, Eclog. 2),
‘each has his dear delight which draws him on’—not necessity
but pleasure, not obligation but delight; how much more
strongly we ought to say that a man is ‘drawn’ to Christ, if he
delights in truth, delights in blessedness, delights in justice,
delights in eternal life, all which Christ is. . . . Give me one
that longs, give me one that hungers, give me one that is
wandering in this wilderness and thirsting and panting for the
fountain of his eternal home; give me such an one, and he will
know what I would say.

In jJoan. Evang. XXVI, 2., 4

94
It remains therefore that this faith is the source of all justice.
. « It is not to free will, so exalted by these gentry, nor to
antecedent good works, since faith is the principle and origin
of all merit, but to the gratuitous gift of God that we must
attribute this faith. Faith, that is to say, is a true grace without
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any merit of ours; as the Apostle says: ‘God hath divided to
everyone the measure of faith’ (Rom. xii, 3). Good works
certainly are done by men, but faith is formed in man, without
which those good works can be done by no man; ‘for all that
is not of faith is sin’ (Rom. xiv, 23).

Ep. CXCIV, iii, 9.

II. FROM FAITH TO UNDERSTANDING

95
Understanding is the reward of faith. Therefore seek not
to understand that thou mayest believe, but believe that thou

mayest understand.
In Joan. Evang. XXIX, 6

96

We believed that we might know; for if we wished first to
know and then to believe, we should not be able either to know

or to believe.
In Joan. Evang. XXVII, g.

97

If to believe were not one thing and to understand another,
and unless we had first to believe the great and divine thing
which we desire to understand, the Prophet would have spoken
idly when he said, ‘Unless you believe, you shall not understand ’
(Is. vii, 9, sec. LXX). Our Lord himself, too, by His words
and deeds exhorted those whom He called to salvation, that
they first believe. But afterwards, when He was talking of
the gift which He would give to believers, did not say, ‘this
is eternal life, that they may believe,’” but, ‘this is eternal life:
that they may know Thee, the only true God, and Jesus Christ
whom Thou hast sent’ (John xvii, 3). Furthermore He said
to those who were already believers, ‘Seck and you shall find’
(Matt. vii, 7). For what is believed to be unknown cannot be
called found, nor is any one capable of finding God, unless
he first believe that he will eventually find Him. . . . That
which we seck on His exhortation, we shall find by His showing
it to us, 50 far as it is possible to such as us to find this in this

58



FAITH—UNDERSTANDING—VISION

life . . . and we must surely believe that after this life this
will be perceived and attained more clearly and more perfectly.
De lib. arb. 11, ii, 6.

98

And you shall know the truth (John viii, 32). . . . They
did not believe because they knew, but they believed in order
that they might know. For we believe in order to know, we do
not know in order to believe. The thing we are to know ‘eye .
hath not seen, nor ear heard, neither hath it entered into the
heart of man’ (1 Cor. ii, g9; Is. Ixiv, 4). For what is faith
but to believe what thou seest not? . , . It is truth; but as
yet it is believed, not seen. If we continue in that which is
believed we shall attain to that which may be seen.

In Joan. Evang. XL, g.

99

It is for the sake of the interior eyes whose blindness consists
in not understanding, that hearts are purified by faith (Acts
xv, g), that they may be opened and may be made more
and more clear of vision. For although, unless he understand some-
what, no man can believe in God, nevertheless by the very
faith whereby he believes, he is helped to the understanding
of greater things. For there are some things which we do not
believe unless we understand them, and there are other things
which we do not understand unless we believe them. For
since ‘faith cometh by hearing; and hearing by the word of
Christ’ (Rom. x, 17), how can anyone believe him who preaches
the faith if he (to say nothing of other points) does not under-
stand the very tongue which he speaks? But unless, on the
other hand, there were some things which we cannot understand
unless we first believe them, the prophet would not say, ‘If
you will not believe, you shall not understand’ (Is. vii, 9.
sec. LXX). Our understanding therefore contributes to the
comprehension of that which it believes, and faith contributes
to the belief of that which it comprehends. And the mind
itself, in proportion as these things are more and more under-
stood, profits in the very comprehension of them.

In Ps, CXVIII, Serm. xviii, 8.
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100

For faith has its eyes by which it in some way perceives to
be true that which it does not yet see, and by which it very
surely perceives that it does not yet see what it believes. More-
over, he who by true reason arrives at an understanding of
what he had only believed is in a better state of advancement
than he who still only desires to understand what he believes.
If, however, he has not this desire and thinks that it is sufficient
to hold fast to the faith without aspiring to an understanding,
he ignores the true end and utility of faith. For as pious faith
has no desire to exist without hope and without charity, it is
needful that the faithful should believe what he does not yet
see in such a way that he may hope for and love a vision of it.

Ep. CXX, ii, 8.

101

In that day you shall know that I am in my Father, and you in me,
and I in you (John xiv, 20). What day shall this be but that
of which He saith and you shall live (xiv, 19)? For then it shall
be that we have power to see that which we believe. For even
now He is in us and we in Him. Only, now we believe this,
but then we shall also know. Although even now we know by
faith, but then we shall know by beholding. . . . At that
day, therefore, when we shall live by that life whereby death
shall be swallowed up, we shall know that He is in the Father,
and we in Him, and He in us. For then shall be consummated
that same thing which is already begun by Him, that He
should be in us and we in Him. . . . ‘I will love him and
will manifest,’ i.e. will love so that I may manifest. For now,
He hath loved us to the end that we should believe and keep
the commandment of faith; but then, He will love us to the end
that we may see, and in secing receive the reward of our faith.
For even now we love by believing in that which we shallhereafter
sec; but then we shall love by seeing that which we now believe.

In Joan. Evang. LXXV, 4, 5.
102

It is by love that we must stand firm to that [good which is
God) and adhere to it, in order that we may enjoy the presence
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of that by which we are, and in the absence of which we could
not be at all. For since as yet ‘we walk by faith and not by
sight’ (2 Cor. v, %), we certainly do not yet see God . . .
‘face to face’ (1 Cor. xiii, 12), whom, however, we shall
never see, unless we already love Him now. But who loves
what he does not know? It is of course possible for something
to be known and not loved; but I ask whether it be possible
for what is not known to be loved; since if it cannot, then no
one loves God before he knows Him. And what is it to know
God except to conceive Him and steadfastly perceive Him with
the mind? For He is not a body to be searched out by the
eyes of the flesh. Again, before we have the power to conceive
and perceive God, as he can be conceived and perceived—
for this is permitted to the clean of heart, since, ‘Blessed are
the clean of heart: for they shall see God’ (Matt. v, 8)—unless
He be loved by faith, it will not be possible for the heart to be
cleansed so that it may be apt and meet to see Him. For where
are those three things, for the building up of which in the mind
the whole apparatus of the divine Scriptures has been erected,
namely faith, hope, and charity (1 Cor. xiii, 13), except in
a mind believing what it does not yet see, and hoping and loving
what it believes? He therefore who is not known, but yet is
believed, can be loved. . . . Faith, therefore, avails to the
knowledge and to the love of God, not as though of one wholly
unknown or not loved at all, but to the end that He may be
known more clearly and loved more steadfastly.

De Trin. VIII, iv, 6; ix, 13.

103

‘Not that we are sufficient to think anything of ourselves,
as of ourselves: but our sufficiency is of God’ (2 Cor. iii, 5).
. . . No one indeed believes anything, unless he has first
thought that it is to be believed. For however suddenly, however
rapidly, some thoughts fly before the will to believe—and this
soon follows in such wise as to attend them, as it were, in closest
conjunction—it is yet necessary that everything which is believed
should be believed after thought has led the way; although
belief itself is nothing other than to think with assent. . . .
Every one who believes, thinks—both thinks in believing, and
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believes in thinking. Therefore as to what pertains to religion
and piety, . . . we are certainly not capable of believing
anything of ourselves, since we cannot do this without thinking;
but our sufficiency, by which we begin to believe, is of God.
« .+ . Since if faith is not a matter of thought, it is of no account,
and we are not sufficient to think anything of ourselves, but our
sufficiency is of God.

De praed. sanct. 11, 5.

104

God forbid that we should think that He hates in us that
in which He has created us superior to the other animals.
God forbid, I say, that we should believe there to be no need
to accept or to seek a reason for what we believe, since it would
not even be possible to believe if we had not rational souls.
In certain matters pertaining to the doctrine of salvation, which
we cannot yet understand but which some day we shall be
able to do, it is right that faith should precede reason. Faith
thus purifies the heart, rendering it capable of receiving and
enduring the great light of reason. Thus it is reason itself
speaking by the mouth of the prophet when he says: ‘If you
will not believe, you shall not understand’ (Is. vii, 9. sec.
LXX). By this the prophet has distinguished these two things
and has counselled us to believe that we may at last attain to
an understanding of what we believe. Thus it is seen to be
reasonable that faith should precede reason. For if this precept
is not reasonable, then it is unreasonable; which God forbid
us from thinking. If, then, it is reasonable that faith precede
reason to attain to certain great truths which cannot yet be
understood, it is without doubt true that it is reason, in how-
ever small degree, that persuades us to it, so that reason itself
precedes faith,

It is on this account that the Apostle St. Peter admonishes
us to be ‘ready always to satisfy every one that asketh you for
a reason of that hope which is in you’ (1 Pet. iii, 15). Thus
if an unbeliever asks of me the reason of my faith and hope,
and if I see that he is not capable of understanding before
believing, I will give him this reason by which he may possibly
understand, namely, how preposterous it is to demand before
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believing the reason of those things which he cannot under-
stand. But if a believer asks a reason, that he may understand
what he believes, his measure of intelligence must be considered
and a reason given within the limits of his comprehension,
so that he may add to his faith as much understanding as he
is capable of, seeing to it however that in attaining to the
plenitude and completion of knowledge he does not depart
from the way of the faith.

Ep. CXX, i, 3, 4.

105

There are three classes of credible things. Some there are
which are always believed, and never understood; such is all
history, ranging over the temporal doings of man. Others
are understood as soon as they are believed; such are all human
reasonings, whether on numbers or on any branch of science
you please. Thirdly, there are those which are believed and
afterwards understood; such are those dealing with divine
things, which cannot be understood except by those who are
clean of heart; and this is brought about by the keeping of
the commandments, which are accepted as rules for right
living.

De div. quaest. XLVIII.

106

‘Forgetting the things that are behind and stretched forth
towards those that are before’ (Phil. iii, 13). . . . Perfection
in this life, he tells us, is nothing else than to forget those things
that are behind and of set purpose to stretch forth to those that
are before. For he has the safest purpose who secks until that
is seized whither we are tending and to which we are stretching
forth. But that is the right intention which starts from faith.
For a sure faith is in some way the starting point of knowledge;
but a sure knowledge will not be perfected except after this
life, when we shall see ‘face to face’ (1 Cor. xiii, 12). Let
us therefore be thus minded, so as to know that the disposition
to seek the truth is more safe than that which presumes things
unknown to be known. Let us then so seck as if we were about
to find, and so find as if we were about to seck. For ‘when a
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man hath done, then beginneth he’ (Ecclus. xviii, 6). Let
us doubt without unbelief of things to be believed; let us affirm
without rashness of things to be understood. Authority must
be held fast to in the former, truth sought out in the latter.
De Trin. IX, i, 1.

107

For such is the profundity of the Christian Scriptures,
that even if I were to attempt to study them and nothing else
from early boyhood to decrepit old age, with the utmost leisure,
the most unwearying zeal, and greater talents than I have, I
should still daily find something new in them. Not that there
is any great difficulty in arriving at the things necessary to salva-
tion from them, but when anyone has accepted these truths
with the faith indisputable to a life of piety and uprightness,
so many things which are obscured under manifold veils of
mystery remain to be apprehended by those who are progressing
in the study, and so great is the depth of wisdom not only in the
words in which these have been expressed but also in the things
themselves which are to be understood, that the experience
of the oldest, the ablest, and the most eager students of Scripture
illustrates what Scripture itself has said, namely, ‘when a man
hath done, then shall he begin’ (Ecclus. xviii, 6).

Ep. CXXXVII, i, 3.

108

The depth of the word of God engages to the full the study
thereof; it doth not refuse understanding. For if all things
were closed, there would be nothing whereby what is obscure
might be revealed. Again, if all things were hidden, there
would be nothing whereby the soul could gather nourishment
and get strength to enable it to knock at what was closed.

Serm. (de Script. Noo. Test.) CLV], i, 1.

109
This rule must be observed, that what has not yet been made
clear to our intellect, be nevertheless not loosened from the

steadfastness of our faith.
De Trin. VIII, i. (Procemium).
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Faith gives the understanding access to these things, unbelief
closes the door on them.
Ep. CXXXVII, iv.

I11

A right faith is thc beginning of a good life, and to this also
eternal life is due. Now it is faith to believe that which you do not
yetsee ; and the reward of this faith is to see that which you believe.
In the time of faith, therefore, as in a seeding time, let us not
weaken. To the very end let us not weaken, but let us persevere
until we gather that which we have sown.

Serm. XLIII, i, 1.

112

The pious believer is not yet fit to behold the light of Wisdom,
and though he cannot be where Christ is not, yet he is not with
Christ, at least not by sight. . . . That they may see my glory
(John xvii, 24). . . . ‘That they may see,” He is saying,
that they may believe. For this is the reward of faith, not faith
itself.

In joan. Evang. CXI, 2, 3.

113
On account of those good things which God will only bestow
upon the good, and because of those ills which will only be
inflicted on the evil; since both will only be made manifest at
the last end, God wishes us to believe in Him. For where is the
reward of faith, where indeed the very name of faith, if thou now
wishest to see, that thou mayest hold it? Thou shouldst not
therefore see in order that thou mayest believe, but believe in
order that thou mayest see: believe so long as thou dost not see,
lest thou blush with shame when thou dost see. Let us therefore
believe while the time of faith lasts, until the time of seeing comes.
. . We walk by faith, so long as we believe that which we do
not see, but sight will be ours, when we see Him face to face,

as He really is.

Serm. XXXVIII, ii. 3.
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114

For what reward would there be for faith, if what we believed
were not hid? But the reward of faith is to see that which we
believed before we saw it; as the Scripture proclaims: ‘the just
man liveth by faith’ (Rom. i, 17; Heb. ii, 4). There would
then be no justice of faith unless that which we should believe
when preached were hidden, and unless we reached the sight of
it by believing. . . . Beloved, hear with attention what I am
about to say. Since our justice is from faith, and our hearts
are cleansed by faith, so that we may see that which we have
believed—for both these things are set forth in Scripture:
‘Blessed are the clean of heart, for they shall see God,’ and
‘Purifying their hearts by faith’ (Matt. v, 8; Acts xv, 9).
Since then this is the justice of faith, to believe what thou seest
not, and by the very merit of faith to reach in its time unto sight,
Our Lord in the Gospel, when He was promising the Holy
Ghost, said this: ‘He will convince the world of sin and of
justice and of judgment’. . . . ‘Of sin: because they believed
not in me. And of justice: because I go to the Father: and you
shall see me no longer’ (John xvi, 8-10). This is justice, because
Thou goest to the Father, and they shall no longer see Thee:
For this is the justice of faith. For ‘the just man liveth by faith’;
and he liveth by faith when he seeth not that which he believeth.
Since therefore it is the part of justice to live by faith, and no
man liveth by faith, save by not seeing what he believeth, that
He might create justice itself among men, that is, that they
might believe what they do not see, He saith : ‘Of justice: because
I go to the Father: and you shall see me no longer.” This, He
saith, shall be your justice, that you believe in Him whom you
do not see, and, cleansed by faith, that you may hereafter, on the
day of resurrection, see Him in whom you have believed.

In Ps. CIX, 8.

115

We shall see Him face to face, if we now see Him by faith. Let
our faith have eyes, and its truth shall be displayed. Let us be-
lieve in Him whom we sce not, and rejoicing we shall see, and
we shall enjoy Him seen. . . . Prepare your hearts for this
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vision, prepare your souls for this joy; just as if God willed to
shew the sun, He would warn us to make ready the eyes of the
flesh. But because He deigneth to shew you the aspect of His
Wisdom, prepare the eyes of the heart. ‘Blessed are the clean of

heart: for they shall see God.’
In Ps. XCVII, 3.

III. WISDOM AND KNOWLEDGE
116

Beasts are able to perceive things corporeal from without
through the bodily senses and to fix them in the memory, and
remember them, and in them to seek after things advantageous
and to shun things which are unsuitable. But to note those
things, and to retain them, not only as seized upon naturally
but also as deliberately committed to memory, and, when they
are actually slipping away into oblivion, to recreate their
impress by recollection and thought; in order that as the con-
ception is formed from that which the memory exhibits, so also
this very thing which the memory retains may be made
lasting by thought; to combine again imaginary objects of vision
by taking this or that of what is kept in the memory, and as it
were by tacking them on to one another, to examine how it is
that in this class similitudes of the true are to be distinguished
from the true, and this not in spiritual things but in actual bodily
things ;—these acts, and the like, although performed in reference
to things sensible, and those which the mind has deduced through
the bodily senses, yet, as they are not uncombined with reason,
are not common to men and beasts. But it is the part of the
higher reason to judge of these corporeal things according to
incorporeal and eternal considerations, which, if they were not
above the human mind, would certainly not be immutable. And
yet, unless something of our own were subjoined to them, we
should not be able to employ them as standards by which to
judge of corporeal things. But we judge of corporeal things from
the rule of dimensions and figures, which the mind knows to persist
immutably. But that faculty of our own which is thus concerned
with the treatment of corporeal and temporal things, is indeed
rational, in that it is not common to us with the beasts, but is
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drawn, as it were, out of that rational substance of our mind,
by which we depend upon and adhere to the intelligible and
immutable truth, and which is deputed to handle and direct
the inferior things. . . . Itis clear, that when we live accord-
ing to God, our mind, which is intent on the invisible things per-
taining to Him, ought to be progressively informed by His
eternity, truth, charity, but that something of our own rational
purpose, that is, of the same mind, must be directed to the using
of mutable and corporeal things, without which this life does not
go on; but that we be ‘conformed to this world’ (Rom. xii, 2),
by setting such good things as our goal, and by divesting the
desire for the blessed state to them, but that whatever in the
using of temporal things, we may do it with the contemplation
of attaining eternal things, passing lightly over the former, but
cleaving to the latter.

De Trin. XII, ii, 2 - iii, 3; xiii, 21.

117

The action by which we make good use of temporal things
differs from the contemplation of eternal things, and the former
is classed as knowledge, the latter as wisdom. . . . ‘Behold
piety is wisdom; but to abstain from evil things is knowledge ’
(Job xxviii, 28). In this distinction it must be understood
that wisdom pertains to’ contemplation, knowledge to action.
For in this place he meant by piety the worship of God, which in
Greek is called GeoréBeia - - . . And what is there in eternal
things more excellent than God, of whom alone the nature is
immutable? And what is the worship of Him but the love of
Him, by which we now desire to see Him, and believe and hope
that we shall see Him; whom, in proportion as we progress, ‘we
see now through a glass in a dark manner: but then’ in a mani-
festation. For this is what the Apostle Paul means by ‘face
to face’ (1 Cor. xiii, 12). This is also what John says: ‘Dearly
beloved, we are now the sons of God : and it hath not yet appeared
what we shall be. We know that when He shall appear we shall
be like to Him: Because we shall see Him as He is’ (1 John iii,
2). Discourse on these and like subjects seem to me to be the
very discourse of wisdom. But to abstain from evil things,
which Job says is knowledge, is without doubt of temporal things,
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since it is in time that we are among the evil things from which
we ought to abstain, in order that we may come to those good
things which are eternal. Andgtherefore, whatsoever we do
prudently, steadfastly, temperately, and justly, pertains to that
knowledge or discipline whereon our action depends in avoiding
evil and desiring good, as does also whatever we gather by the
cognition resulting from research in the way of examples to
be guarded against or imitated, and in the way of necessary
proofs respecting any object appropriate to our use.

When a discourse then relates to these things, I hold it to be
related to knowledge and one to be distinguished from a dis-
course relating to wisdom, to which those things pertain which
neither have been, nor shall be, but are; and on account of that
eternity in which they are, are said to have been, and to be, and
to be about to be, without any mutability of times. For neither
have they been of such kind as that they should cease to be, nor
will they in the future be of such kind as if now they were not;
but they always have had and always will have the same absolute
being. And they abide, not as if fixed in space as bodily substances
are; but as intelligible things in incorporeal nature they are as
much present to the eye of the mind as things visible or tangible
in space are to the senses of the body. And there are not only
intelligible and incorporeal reasons of sensible things posited in
space which persist, quite apart from their actual locality in
space, but there are also like reasons, themselves certainly in-
telligible and not sensible, of motions transient in time which
hold, quite apart from any transit of time. To attain to these
with the eye of the mind is given to few; and when they are
attained so far as is possible, he who attains to them does not
abide in them, but is as it were held off by the recoil of the
mind’s eye, and thus the act of thought relating to an object not
transitory becomes transitory. And yet this transient thought
is committed to the memory through the discipline by which the
mind is trained; so that the mind which is compelled to leave the
subject may be able to return to it again; although if it should
not return to the memory and find there what it had committed
to it, it would be led thereto like an uninstructed person, as it
had been led before, and would find it where it had first found
it, that is to say, in that incorporeal truth, whence it may once
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more be as it were written down and fixed in the memory.
For man’s thought does not remain on, for example, the incor-
poreal and immutable propcrtx of a square body in the same way
as that property itself persists in it; if indeed the mind could
arrive at it without the notion of enclosed space. Again, if one
were to apprehend the ordered rhythm of certain transient
artistic and musical sounds extending over a period of time,
that tune, though now resting without time in some secret and
profound silence, can still be thought as long as it can be heard
by the mind. Yet what the glance of the mind, transient though
it was, caught from it and stored in the memory, after so to
speak gulping it down, this it will be able to ponder in some
measure by recollection, and transfer what it has thus learned
into a systematic shape. But if this has been blotted out by
absolute forgetfulness, yet once again under the guidance of
discipline, one will always come to that which had altogether
dropped away, and it will be found such asit was. . . .

If therefore this is the right distinction between wisdom and
knowledge, that the intellectual cognition of eternal things
pertains to wisdom, but the rational cognition of temporal
things to knowledge, it is not difficult to judge which is to be
esteemed more and which less. But if another method of dis-
crimination should be ¢mployed by which to know these two
apart which the Apostle teaches are indubitably different, say-
ing, ‘To one indeed, by the Spirit, is given the word of wisdom;
and to another, the word of knowledge according to the same
spirit’ (1 Cor. xii, 8); still the difference between the two which
we have laid down is a most evident one, in that the intellectual
cognition of eternal things is one thing, the rational cognition
of temporal things another; and no one doubts that the former
is to be preferred to the latter.

De Trin. XII, xiv, 22-23; xv, 25.

118

John the Evangelist thus began his gospel: ‘In the beginning
was the word: . . . and the word was made flesh.’ This
whole passage . . . contains in its earlier portions what is
immutable and eternal, the contemplation of which makes us
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blessed; but in those that follow, eternal things are mentioned
in conjunction with temporal things. And hence some things
there pertain to knowledge, some to wisdom. . . . Now the
words, ‘In the beginning was the word: and the word was with
God: and the Word was God. The same was in the beginning
with God. All things were made by him: and without him was
made nothing that was made. In him was life: and the life was
the light of men. And the light shineth in the darkness: and the
darkness did not comprehend it,’ require a contemplative life and
must be discerned by the intellectual mind, and the more any-
one shall have progressed in this life, the wiser without doubt he
will become. But because of the words, ‘the light shineth in the
darkness: and the darkness did not comprehend it,’ faith cer-
tainly was needed, whereby that that which was not seen might
be believed. For by ‘darkness’ he intended us to understand the
hearts of mortals turned away from light of this kind, and hardly
able to behold it. And for this reason he adds, ‘There was a man
sent from God, whose name was John. This man came for a
witness, to give testimony of the light, that all men might believe
through him.” But have we come to a thing that was done in
time, and this pertains to knowledge, which is limited by the
cognition of facts. Now we think of the man John under that
image which is impressed on our memory from our general
notion of human nature. And whether men believe or not, they
think this in the same manner. For both alike know what man
is, the outer part of whom that is, his body, they have learned
through the eyes of the body; while of the inner, that is, the soul,
they possess the knowledge within themselves, since they also
are men, and through intercourse with men; so that they are
able to picture what is said, ‘there was a man, whose name was
John,’ because they know the ideas conveyed both from hearing
them and from speaking of them. But as to what is also in the
same sentence, ‘sent by God,’ this those who accept it at ali,
accept it by faith. And those who do not accept it by faith, either
hesitate through doubt or deride it through unbelief. Yet both,
if they are not of the number of those utter fools, who say in
their hearts, ‘there is no God’ (Ps. xiii, 1), when they hear these
words, picture both things, namely, what ‘God’ is, and what
‘sent by God’ is. And if they do not do this as the things them-
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selves really are, they do it at any rate as far as their ability
allows.

Furthermore, we know from other sources the faith which a
man sees to be in his own heart if he believes, or not to be
there if he does not believe. But we do not know it as we know
corporeal things, which we see with our bodily eyes, and picture
to ourselves even when they are absent through the images
of them which we retain in the memory; nor yet as things which
we have not seen, and which in some way or other we give shape
to in thought from those which we have seen, and commit them
to memory, so that we may recur to them when we will, in order
that similarly we may discern them there by recollection, or
rather discern their images, whatever these be, that we have
fixed there; not again as a living man, whose soul we do not, it
is true, see, but conjecture from our own, and from movements
of the body contemplate also in thought the living man, in the
form that we have learnt him by secing him. Faith is not thus
seen in the heart in which it is by him whose property it is, but
most certain knowledge holds it secure, and conscience pro-
claims it. Although we are bidden to believe for the reason that
we cannot see what we are bidden to believe, nevertheless we
see that faith in ourselves when it is in us, because faith even in
absent things is present, and faith in things which are without us
is within us, and faith in things which are not seen is itself seen,
and itself none the less is created in the hearts of men in time.

De Trin. XIII, i, 2-3.

119

. . . So that the knowledge of things divine is perfectly called
wisdom, and that of things human is properly given the name
of knowledge; . . . not indeed so as to attribute to this know-
ledge everything that can be known by man about human
things, wherein there is exceeding much of empty vanity and
mischievous curiosity, but only those things by which that
most health-giving faith which leads to true blessedness is
begotten, nourished, defended, strengthened. But in this know-
ledge most of the faithful are not strong, however exceeding
strong in the faith itself they be. For it is one thing to know
only what man ought to believe in order to attain to a2 blessed
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life, which must be eternal; but another to know in what
way this belief may both help the pious and be maintained
against the impious, which last the Apostle seems to call by the
special name of knowledge. And when I was speaking of this
knowledge before, . . . I showed also that faith respecting
things eternal is itself a temporal thing, and dwells in time in
the hearts of believers, and yet is necessary in order to attain
these same eternal things (Lib. XIII, vii). I argued also that
faith respecting the things temporal which He that is eternal
did and suffered for us as man, which manhood He bore in
time and carried on to things eternal; and that the virtues
themselves, whereby in this temporal and mortal life men live
prudently, bravely, temperately, and justly, are not true virtues,
unless they are referred to that same faith, temporal though it
is, which leads on nevertheless to things eternal.

De Trin. X1V, i, 3.
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120

For this name of God by which He is called could not but
be known to every creature, even to all nations, before they
believed on Christ. For such is the power of true Godhead that
it cannot be altogether and utterly hidden from the rational
creature, once it makes use of its reason. For, with the exception
of a few in whom nature is excessively depraved, the whole
human race confesses God to be the author of the world.

In Joan. Evang. CV1, 4.

121
For when that one God of gods is thought of, even by those
who suppose that there are other gods whether in heaven or
on earth, and call to them and worship them, thought takes
the form of an attempt to conceive something than which
nothing more excellent or more sublime exists. . . . All concur
in believing God to be that which excels in dignity all other
objects.
De doct. christ. 1, vii, 7.

122

The whole nature of the universe about us, to which we also
belong, proclaims that it has a most excellent Creator, Who
has given to us a mind and natural reason, whereby to see that
things living are to be preferred to things not living, things
that have sense to things that are insensible, things that
have understanding to things that have not, things immortal
to things mortal, things powerful to things impotent, things
Jjust to things unjust, things beautiful to things unsightly, things
good to things evil, the incorruptible to the corruptible, the
immutable to the mutable, the invisible to the visible, the
incorporeal to the corporeal, things happy to things miserable.
And hence, since without doubt we place the Creator above
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created things, we must needs confess that He both lives in the
highest sense, and perceives and understands all things, and
that He cannot die, or suffer corruption, or be changed; and
that He is not a body but a spirit; of all the most powerful, the
most just, the most beautiful, most good, most blessed.

De Trin. XV, iv, 6.

123
Thou hast created us for Thyself, and our heart knows no

rest, until it may repose in Thee.
Conf. 1, i, 1.

124
With a hidden goad Thou didst urge me, that I might be rest-
less until such time as the sight of my mind might discern Thee
for certain.
Conf. VII, viii, 16.
125
Too late am I come to love Thee, O thou Beauty, so ancient
and withal so new; too late am I come to love Thee. And
behold, Thou wert within me, and I without; and there made
I search for Thee, and in a deformed manner I cast myself upon
the things of Thy creation, which yet thou hadst made fair.
Thou wert with me indeed, but I remained not with Thee.
Those things withheld me from Thee, which yet, if they had
not their being in Thee, would not be at all. Thou didst call
and cry out, and so didst break through my deafness. Thou
didst shine forth and glow refulgent, and so didst chase away
my blindness. Thou didst breathe thy fragrance upon me, and
I drew in my breath, yet do I pant after Thee. I tasted thee,
and still I hunger and thirst for more. Thou didst but touch
me, and I do even burn with a desire to enjoy Thee.
Conf. X, xxvii, 38.
126
‘Seek ye God, and your soul shall live’ (Ps. Ixviii, g3).
It is because He is hidden that he must be sought in order to
be found; and being found He must still be sought because
of His immensity. . . . For He satisfies the seeker in the measure
of his capacity and He makes the finder to have greater capacity
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so that he may again scek to be filled when his ability to receive
has grown.
In joan. Evang. LXIII, 1.
127

What is the meaning of ‘Seek His face evermore’ (Ps. civ, 4)?
I know indeed that ‘it is good for me to adhere to my God’
(Ps. Ixxii, 28); but if He is ever being sought, when is He
found? Did the Psalmist mean by ‘evermore’ the whole of the
life we live here, whence we become conscious that we ought
thus to seck, since even when found He is still to be sought?
True, faith hath already found Him, but hope still seeketh him.
But charity hath both found Him through faith, and seeketh
to have Him by sight, where He will then be found so as to
satisfy us, and no longer to need our search. For unless faith
found Him in this life, it would not be said, ‘Seek ye the Lord’;
and when you have found Him, ‘Let the wicked forsake his
way and the unjust man his thoughts’ (Is. Iv, 6 sq.). Again,
if when found by faith He were not still to be diligently sought,
it would not be said: ‘But if we hope for that which we see not,
we wait for it with patience’ (Rom. viii, 25), and that which
John saith: ‘We know that when He shall appear we shall be
like Him: because we shall see Him as He is’ (1 John iii, 2).
Or when we shall have seen Him face to face as He is, will He
still have to be sought, and to be sought for evermore because
to be loved for evermore? For we say to any one present, ‘I
am not looking for you,” meaning, I do not like you. And thus
he who is loved is sought even when present, while there is
constant charity which busies itself that he never become absent.
Besides, he who loveth any one even when he seeth him, without
ever being tired of him, wisheth him ever to be present, that is,
he always secketh his presence. And truly this is the sense of
the words ‘Seek His face evermore,” meaning that finding should
not end that seeking by which love is testified, but with the

increase of love the seeking of the found One should increase.
In Ps, CIV, 3.

128

‘Let the heart of them rejoice that seek the Lord. Seek ye
the Lord and be strengthened: seek his face evermore’ (Ps. civ,
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3 5¢.). Now that which is evermore being sought seems as though
it were never found. How then will the heart of them that seek
rejoice, and not rather be saddened, if they cannot find what
they seek? For the Psalmist does not say, ‘Let the heart of them
rejoice’ that find, but ‘of them that seek the Lord.” And yet
the prophet Isaias testifies that the Lord God can be found if
He is sought, when he says, ‘Seek ye the Lord, and as soon as
you have found Him, call upon Him. And when He hath
drawn near to you, let the’ wicked forsake his ways and the
unjust man his thoughts’ (Is. lv, 6 s¢.). If then when sought
He can be found, why is it said, ‘Seek His face evermore’?
Is He perhaps to be sought even when found? For incom-
prehensible things must be investigated in such a way that
no one may think he has found nothing, when he has been able
to find how incomprehensible is that which he was seeking.
Why then does he thus seek; if he comprehends that that which
he seeks is incomprehensible, unless it be that he may not cease
from seeking so long as he is making progress in his actual
inquiry into things incomprehensible, and becomes better and
ever better while seeking so great a good, which is both sought
in order to be found, and found in order to be sought? For
it is both sought that it may be found the more sweetly, and
found that it may be sought the more eagerly. What is said in
the book of Ecclesiasticus may be taken in this sense, when
Wisdom says ‘they that eat me shall yet hunger: and they
that drink me shall yet thirst’ (Ecclus. xxiv, 29). For they
eat and drink because they find; and, because they hunger
and thirst, they still continue seeking. Faith seeks, understanding
finds; whence the prophet saith, ‘If you shall not have believed,
you shall not understand’ (Is. vii, g sec. Lxx). And again, under-
standing still seeks Him whom it finds; for ‘God hath looked
down upon the children of men, to see if there be any that
understand and seek God’ (Ps. xiii, 2). And man, therefore,

ought to have understanding to this end, that he may seck
God.
De Trin. XV, ii, 2.
129
God by deferring our hope, stretches our desire; by the
desiring, stretches the mind; by stretching, makes it more
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capacious. . . . Let us therefore desire, for we shall be filled.
Let us stretch ourselves unto Him, that when He shall come, He
may fill us. ‘For we shall be like to Him: because we shall see
Him as He is’ (1 John iii, 2).

In Epist. Joannis ad Parthos, Tr. v, 7.

130

The Psalmist said to God, ‘My soul is as without water unto
thee’ (Ps. cxlii, 6), my soul thirsteth for Thee. It thirsteth,
it is parched, it is separated from the waters of the sea. It does
not notice that it is not yet separated from the body; desire
has already made the separation. . . . But God knows what the
parched soul longs for; that is lying hidden in a secret place.
Desires for the sea, that is worldly desires, are visibly apparent.
. . . But as to him who longs for God, his desire is hidden, since

God, whom he longs for, is hidden.
: Serm. fragm. P. L. xxxix, 1725.

131

I confess then, that I attempt to be one of those who write
because they have made some progress, and who, by means of
writing, make further progress. If, therefore, through inadver-
tence or want of knowledge, anything has been stated by me
which may with good reason be condemned, not only by others
who are able to discover this, but also by myself—for if I am
making progress I ought, at least after it has been pointed out,
to see it—such a mistake is not to be regarded with surprise
or grief, but rather forgiven and be a cause of congratulation,
not because an error was made but because it was renounced.
For there is an extravagant perversity in the self-love of a man
who desires others to be in error that his error may remain

undiscovered.
Ep. CXLIII, 2.

132
When men seek God and strain their minds to the capacity
of human weakness to arrive at an understanding, having
learnt by experience the wearisome difficulties of the task,
whether from the eye itself of the mind striving to gaze upon
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light unapproachable, or indeed from the manifold and various
modes of speech employed in the Sacred Writings, wherein, as
it seems to me, the mind is nothing clse but exhausted, in order
that when glorified by the grace of God it may find sweetness;
such men, I say, when, after every ambiguity has been dispelled,
they have arrived at spmething certain, ought of all others most
easily to make an allowance for those who go astray in the
investigation of so great a mystery. But there are two things most
hard to bear with in the case of those who are in error, namely,
hasty assumption before the truth has been made plain, and,
when it has been made plain, defence of the falsechood thus
hastily assumed.

De Trin. 11, 1. (Proccmium)

133

Let those rage against you who know not what labour is
needed to discover the truth, and how difficult it is to avoid
errors. Let those rage against you who know not how rare and
hard it is to overcome the imaginings of the flesh by the serenity
of a pious mind. Let those rage against you who know not the
difficulty of giving health to the eye of the inner man that he
may be able to gaze upon his Sun, , . . that Sun, of which it is
written through the Prophet, ‘the Sun of justice hath arisen
upon me’ (Mal. iv, 2), and of which it is said in the Gospel,
‘that was the true light, which enlighteneth every man that
cometh into this world’ (John i, g). Let those rage against you
who know not with what sighs and groans the least particle of
understanding about God can be acquired. And, last of all,
let those rage against you who have never been ensnared by
such an error as they see you to have been ensnared.

Conira Ep. fund. ii, 2.

134
Thou canst assuredly see how much it would have profited
thee if thou hadst only known how to be ignorant in that which
thou dost not know, and how this profit is still open to thee.
For if understanding pleases thee so much in human nature—
and truly, if our nature were without it, we should not differ
from brute beasts, so far as our souls are concerned—under-
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stand what it is that thou dost not understand, lest thou
understand nothing, and do not despise any man who, in
order that he may truly understand, understands that he does
not understand that which he does not understand.

De anima et eius origine IV, xi, 15.

135

We are speaking of God; is it any wonder if thou dost not
understand? For if thou dost comprehend, He is not God.
Let there be pious confession of ignorance rather than a rash
profession of knowledge. To reach to God by the mind in
any measure is a great blessedness; but to comprehend Him
is altogether impossible. God is an object for the mind; He
is to be understood. A body is an object for the eyes; it is to
be seen. But dost thou think to comprehend a body by the
eyes? . . . Of whatever thou lookest at thou dost not see the
whole. . . . What eye of the heart then comprehendeth
God? Enough that it reach to Him if the eye be pure. But if
it reach, it reacheth by a sort of incorporeal and spiritual touch,
yet it doth not comprehend; and that, only if it be pure. And
man is made blessed by touching with the heart that which
ever remaineth blessed, and that is this very eternal blessed-
ness and that eternal life, whereby man is made to live; that
perfect wisdom, whereby he is made wise; that eternal light,
whereby man becomes enlightened. And mark how by this
touch thou art made what thou wast not, but thou dost not
make what thou touchest to be what it was not before. I repeat,
God hath no increase from them that know Him, but they that

know Him increase by their knowledge of God.
Serm. (de Script. N. T.) CXVII, iii, 5.

136
Whatever man may think, that which is made is not like
Him who made it. . . . God is ineffable. We can more

casily say what He is not than what He is. Thou thinkest of

the earth; this is not God: thou thinkest of the sea; this is not

God: of all things which are on the earth, men and beasts;

this is not God: of all things which are in the sea, which fly

through the air; this is not God: of whatever shines in the
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sky, the stars, the sun, and the moon; this is not God: of heaven
itself; this is not God. Think of the Angels, Virtues, Powers,
Archangels, Thrones, Principalities, Dominations; this is not
God. What is He then? I could only tell thee what He is not.
Dost thou ask what He is? ‘Eye hath not seen, nor ear heard:
neither hath it entered into the heart of man’ (1 Cor. ii, 9;
Is. kxiv, 4). Why seckest thou that that which hath not
risen up to the heart should rise up to the tongue?

In Ps. LXXXV, 12.

137

What then, brethren, shall we say of God? For if thou hast
been able to understand what thou wouldest say, it is not God.
If thou hast been able to comprehend it, thou hast compre-
hended something else instead of God. If thou hast been able
to comprehend Him as thou thinkest, by so thinking thou
hast deceived thyself. This then is not God, if thou hast compre-
hended it; but if this be God, thou hast not comprehended
it. How therefore wouldest thou speak of that which thou
canst not comprehend?

Serm. (de Seript. N.T.) LII, vi, 16.

138
In this consideration of creation . . . let the soul ask itself:
Who made all these things? Who created them? Who made
among them thyself? What are these things which thou art
considering? What art thou thyself who art considering them?
Who is He who made them to be considered and thee to con-
sider? Who is He? Name Him. That thou mayest name Him,
ponder Him. . . . That thou mayest imagine Him, approach
Him. For whatever thou dost wish to see clearly, . . . thou
dost approach in order to gaze upon it, that thou mayest not
be deceived by secing it afar off. But as those bodies are seen
by the eyes, so is He seen by the mind, He is striven for by
the heart and is seen. And where is the heart by which He
may be seen? ‘Blessed,” He saith, ‘are the clean of heart: for
they shall sce God’ (Matt. v, 8). . . . But . . . I have
observed the whole of creation, as far as I could, I have contem-
plated the bodily creation in heaven and on carth, and the
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spiritual in myself who am speaking, who set in motion my
limbs, who exert my voice, move the tongue, pronounce words,
and distinguish sensations. And when do I understand myself
in myself? How then can I comprehend what is above myself?
And yet the sight of God is promised to the human heart;

. and this is the counsel of Scripture: Prepare the means
of seeing what thou lovest before thou try to see it. . . . In
proportion as charity increaseth in thee, forming and restoring
thee to the likeness of God, it extendeth unto thine enemies;
that thou mayest be like unto Him who maketh His sun to rise,
not only upon the good, but upon the good and upon the evil;
and sendeth rain, not only on the just, but on the just and unjust.
The nearer thou approachest unto His likeness, the more dost
thou advance in charity, and the more thou beginnest to per-
ceive God. . . . All things are as present to the blind as to
the seeing. A blind man and one who hath sight, standing
on the same spot, are cach surrounded by the same forms of
things; but one is present to them, the other absent, . . .
not because the things themselves approach the one and recede
from the other, but on account of the difference of theireyes. . . .
Thus also is God everywhere present, everywhere whole. . . .
What then dost thou wish to see? What thou dost wish to see
is not far from thee. . . . ‘In Him we live and move and are’
(Acts xvii, 28). . . .

Be therefore like Him in piety, and earnest in meditation;
‘for the invisible things of him . . . are clearly seen, being
understood by the things that are made’ (Rom. i, 20). . . .
If thou art unlike, thou wilt turn back; if like, thou wilt exult.
And when, being like Him, thou shalt have begun to approach
Him, and to feel God, the more charity increaseth in thee,
‘for God is charity’ (1 John iv, 8), thou wilt perceive somewhat
which thou wast trying to say, and yet couldst not say. . .
All other things may be described in some way. He alone is
ineffable Who spoke, and all things were made. For He spoke,
and we were made (Ps. xxxii, g); but we cannot describe
Him. His Word, by whom we were uttered, is His Son. He
was made weak, that He might be spoken by us, however
weak,

In Ps. XCIX, 5-6.
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139

Have I spoken of God or sounded His praise in any worthy
way? Nay, I feel that I have done nothing more than desire
to speak, and if I have said anything, it is not what I desired
to say. How do I know this, but from the fact that God is
ineffable? But what I have said, if it had been ineffable, could
not have been spoken. Hence God is not even to be called
ineffable, because to say even this is to speak of Him. Thus
there arises a curious conflict of words; for if the ineffable is
that which cannot be spoken, it is not ineffable if it can be spoken
of as ineffable. And this conflict of words is rather to be avoided
by silence than to be reconciled by speech. And yet God,
although nothing worthy of Him can be spoken, has deigned
to accept the worship of men’s mouths and has desired us
through the medium of our own words to rejoice in His praise.
For it is on this principle that He is called Deus (God). For the
sound of these two syllables in itself conveys no true knowledge
of His nature; but yet all who know the Latin tongue are led,
when the sound of them reaches their ears, to think of a nature
supreme in excellence and eternal.

De doct. christ. 1, vi, 6.

140
All things can be said of God, yet is nothing worthily said
of God. Nothing is wider than this utter want. Thou seekest
a name befitting Him and findest none; thou seekest in what
way soever to speak of Him and thou findest Him all things.
In Joan. Evang. XIII, 5.

141
. God of whom we ought always to be thinking, and
of whom we are not able to think worthily, in praise of whom
blessing must at all times be rendered (Ps. xxxiii, 1), and

whom no speech is sufficient to declare. . . .
De Trin. V, i, 1.

142
For God is more truly thought than expressed; and He
exists more truly than He is thought.
De Trin. V11, iv, 7.
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143
" ‘For I have known that the Lord is great’ (Ps. cxxxiv,
5). With mind soaring to the heights, raised above the flesh,
transcending the creature, the Psalmist knew that the Lord
is great. Not all can know by seeing, let them praise what He
hath done. ‘[the Lord] is sweet; the Lord hath chosen Jacob
unto Himself: Israel for His own possession’ (id., 3, 4). Hence
thou also praise Him. For further, ‘I have known that the
Lord is great.’” The Prophet spoke who entered into the Sanc-
tuary of God, who heard ineffable words which it is not granted
to man to utter (2 Cor. xii, 4), who told what could be said
to man, who kept to himself what could not be told. Let him
then be heard as far as we can, and believed when we cannot.
Let him be heard as far as we can, ‘For the Lord hath chosen
Jacob unto Himself: Israel for His own possession.” Let him
be believed as far as we cannot, for he himself knows ‘that the
Lord is great.” If we should say to him, explain to us, we pray
thee, His greatness; would not his answer perhaps be: He
whom I see is not so very great if He can be explained by me?
Let him return to His works and tell us. Let him have in his
conscience the greatness of God, which he hath seen, which
he hath commended to our faith, whither he could not direct
our eyes, and enumerate some of the things which the Lord
hath done here; that unto us, who cannot see His greatness
as he can, He may become sweet through those works of His

which we can comprehend.
In Ps. CXXXIV, 9.

144

You have striven perchance to see the Good of all good,
the Good from which all good things come, the Good without
which nothing is good, and the Good which is good without
other things. You have striven to see it, and perhaps in straining
the sight of your minds, you have found yourselves wanting.
This I gather from myself, for such are my feelings. But if there
be anyone, as may be, and well may be, stronger in this mental
sight than I, who fixes the gaze of his heart for long on that
which is, let him praise as he can, let him praise as we can not.
Still, thanks be to Him, Who hath tempered His own praise,
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. . . so that both strong and weak may assay it. For in the
mission of His servant Moses, when He said, ‘I AM WHO
AM’ and ‘Thus shalt thou say to the children of Israel: HE
WHO IS hath sent me to you’ (Exod. iii, 14); since it is
difficult for the human mind to conceive the fact of His special
being, and 2 man was sent to men, though not by man; forth-
with God tempered His praise and said this of Himself which
could sweetly be apprehended. He would not abide in that
praise which the worshipper could not attain to. ‘Go,’ said
He, ‘tell the children of Isracl: the God of Abraham, the God
of Isaac, and the God of Jacob hath sent me to you. This is
my name for ever’ (ibid., 15). Truly, O Lord, Thou hast that
former name, for Thou hast also said, ‘I AM: HE WHO IS,
hath sent me to you’; why didst Thou forthwith change Thy
name so as to say, the God of Abraham, the God of Isaac,
and the God of Jacob? Does not the reason of it seem to you
to answer and say, that I said, ‘I AM WHO AM,’ is true, but
thou dost not comprehend it; that I said, ‘I am the God of
Abraham, the God of Isaac, and the God of Jacob,’ is true,
and thou dost understand it. That I AM WHO AM, belongs
to Me; but that I am the God of Abraham, the God of Isaac,
and the God of Jacob, belongs to thee. And if thou art unable
to see what I am to Myself, understand what I am to thee.
. . In Abraham, Isaac, and Jacob understand His whole
Church, understand the whole seed of Israel. . . . ‘And
if you be Christ’s, then are you the seed of Abraham’ (Gal.

iii, 2g).
In Ps. CXXXIV, 6, 7.

145
There are some who attempt to transfer to things incorporeal
and spiritual the ideas they have formed from corporeal objects
whether through the experience of the bodily senses, or by
natural human wit and diligent quickness; so as to seek to
measure and conceive of the former by the latter. Others,
again, frame whatever sentiments they may have concerning
God, according to the nature and affections of the human
mind. . . . Yet a third class strive indeed to transcend the
whole creation, which assuredly is mutable, in order to raise
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their thought to the immutable substance, which is God; but
encumbered by the burden of mortality, wishing to appear to
know what they do not and unable to know what they wish
to know, they preclude themseclves from entering the very
way of understanding by an over bold affirmation of their own
presumptuous opinions. . . .

In order, therefore, that the human mind might be purged
from falsities of this kind, Holy Scripture, which suits itself to
babes, has not avoided words from any class of things actually
existing, through which, as by nourishment, our understanding
might gradually rise to things divine and transcendent. For,
in speaking of God, it has both used words taken from things
corporeal, . . . and it has borrowed many things from the
spiritual part of creation, whereby to signify that which indeed
is not so, but must needs so be said. . . . For divine Scripture
is wont to frame, as it were, allurements for children from the
things which are found in creation; whereby, according to their
measure, and as it were by steps, the affections of the weak
may be moved to seek those things which are above, and to
abandon those things that are below. But divine Scripture
rarely employs those things which are properly said of God,
but are not found in any creature, as, for instance, that which
was said to Moses; ‘I AM WHO AM,’ and ‘HE WHO IS,
hath sent me to you’ (Exod. iii, 14). For, since body and soul
are also said in some sense to be, Holy Scripture certainly would
not so express itself unless it meant to understand be in some
special sense of the term. So too in the case of what the Apostle
said: ‘Who only hath immortality’ (1 Tim. vi, 16); since
the soul also is said to be, and is, in a certain manner immortal,
it would not say ‘only hath,’ unless because true immortality is
immutability, which no creature can possess, since it belongs
to the Creator alone. . . .

Further, it is difficult to contemplate and fully to know the
substance of God, who fashions mutable things, yet without any
change in Himself, and creates temporal things, yet without
any temporal movement in Himself. Hence it is necessary to
purge our minds, in order to be able to see ineffably that which
is ineffable. And, since we have not yet attained to this, we
are nourished by faith, and are led by such ways as are more
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suitable to our capacity, that we may be rendered apt and
able to comprehend it.
De Trin. 1, i, 1-3.
146
Although God . . . is ineffable and cannot in any way be
spoken of by man to man except by the use of certain terms
involving space and time, whereas He antecedes all time and
all space; nevertheless He, who created, is nearer to us than
many things which were created; ‘for in Him we live and move
and are’ (Acts xvii, 28). Now of these things very many are
remote from our mind on account of the dissimilarity of their
species; for they are corporeal things. Nor is our mind itself
competent to see them in God, in the actual relations in which
they were created, so that we may know by this their number
and magnitude and degree, even if we do not see them through
the bodily senses. For they are remote from our bodily senses,
either because they are far off, or because they are inaccessible
to our sight or touch owing to the interposition or opposition
of alien bodies. Thus it happens that there is greater labour
to find them than there is to find Him by whom they were made;
for there is incomparably greater happiness for the pious mind
in perceiving Him in particles however small, than to grasp
them in their entirety.
De Gen. ad litt. V, xvi, 34.

147
For when it is said that God knows us, He gives us a knowledge
of Himself so that we may thus understand that we owe this
knowledge of Him not to ourselves but to His mercy. And so
the Apostle has said in a certain passage: ‘But now, after that
you have known God,’ and corrects this by adding: ‘or rather
are known by God’ (Gal. iv, g). What can the Apostle wish
to be understood by this save that God Himself has given us a
knowledge of Himself? But no one knows God except he under-
stand that He is the sovereign and immutable good, by participa-
tion in which he is made good. . . . ‘He made us, and not we
ourselves’ (Ps. xcix, g). But this must not be applied to that
nature by which we are men, for God is the creator of this
nature, as He is of the heavens and the earth and the stars and
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of all living things, but rather to that other creation of which
the Apostle says: ‘For we are His workmanship, created in
Christ Jesus in good works, which God hath prepared that we
should walk in them.’

Ep. CXL, XXXV, 81.

148

But yet, when I love Thee, what is it that I love? Not the
beauty of any body, not the order of time, not the clearness of
this light that so gladdens our eyes, not the harmony of sweet
songs of every kind, not the fragrancy of flowers, or spices of
aromatical odours, not manna, nor honey, nor limbs delightful
to the embrace of flesh and blood. Not these things do I love,
in loving my God. Yet do I love a kind of light, a kind of
voice, a kind of odour, a kind of food, a kind of embracing, when
I love my God, who is the light, the voice, the odour, the food,
the embracing of my inward man; when that light shineth
into my soul which is not circumscribed by any place, when
that voice soundeth which is not snatched away by time, when
that odour pours forth which is not scattered by the air, when
that food savours the taste which is unconsumed by eating,
when that embracement is enjoyed which is not divorced by

satiety. This it is which I love, when I love my God.
Conf. X, vi, 8.

149
If to any man the tumult of the flesh be silent, if phantasies of
earth and air and sea be silent also, if the poles of heaven be
silent, and the very soul of man be silent to itself, and by not-
thinking pass beyond itself, if all dreams be silent and all such
things as be revealed by the imagination, if every tongue and
every sign and everything that hath its existence by passing-on
be silent wholly unto any man—since all these things proclaim to
him that hath an ear to hear, ‘He made us and not we ourselves,’
and He endureth for ever (cf. Ps. xcix, 3, 5)—if then, having
uttered this, they too be silent, as fastening their attention upon
Him that made them; if then He only speak, not by them but
by Himself, that we may hear His word, not by tongue of flesh,
nor voice of angel nor by the sound of a cloud that is broken
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by thunder, nor by the dark riddle of a similitude, and we may
hear Him, whom in these things we love, Himself apart from
them—like as we two did now stretch ourselves up, and in swift
thought lay hold a little upon the eternal wisdom, that abideth
above all things—if this were to continue and all other visions,
in order far inferior, might be withdrawn, and this alone might
so transport and swallow up and wrap him who beheld it in
those intrinsical joys, so that his life might be for all eternity
such as was this moment of understanding, which we did so
ardently sigh after; would not this be that whereof is written,
‘Enter thou into the joy of thy Lord’? (Matt. xxv, 21).

Conf. 1X, x, 25.

150

If anyone supposes that with man, living, as he still does, in
this mortal life, it may be possible for him to dispel and clear
off every obscurity induced by corporeal and carnal fancies,
and to attain to the serenest light of immutable truth, and to
cleave constantly and unswervingly to this with a mind wholly
estranged from the course of this present life, that man under-
stands neither what he asks, nor who he is that is putting such
a supposition. . . . If ever the soul is helped to reach beyond
the cloud by which all the earth is covered (cf. Ecclus. xxiv, 6),
that is to say, beyond this carnal darkness with which the
whole terrestrial life is covered, it is simply as if he were touched
with a swift coruscation, only to sink back into his natural
infirmity, the desire surviving by which he may again be raised
to the heights, but his purity being insufficient to establish
him there. The more, however, anyone can do this, the greater
is he; while the less he can do so the less is he.

De cons, Evang. IV, X, 20.



IV. WAS—SHALL BE—IS

L IS

151

May the Lord therefore console thee, that thou mayest ‘see
the good things of Jerusalem’ (Ps. cxxvii, 5). For these good
things are. Why are they? Because they are everlasting. Why
are they? Because the King is there, I AM WHO AM (Exod.
iii, 14). But these good things here are and are not, for they
endure not; they slip away, they flow by. Thy children are
little; thou dost caress the little ones, the little ones caress thee.
Do they abide thus? But thou wishest them to grow, thou wishest
their age to increase. But look, when one age is approaching,
another is dying. When boyhood cometh, infancy dieth; when
old age cometh, manhood dieth; when death cometh, every
age dieth. As many successions of ages as thou wishest for, so
many deaths of ages dost thou wish for. These things therefore
are not. Again, are children born to thee to share life with thee
on carth, or rather to shut thee out and to succeed thee? Dost
thou rejoice in those born to shut thee out? For boys when
born speak somewhat in this wise to their parents: ‘Now then,
begin to think of removing hence, let us too play our part on
the stage.” For the whole life of struggle of the human race is
a play on a stage; for it is said, ‘All things are vanity: every
man living’ (Ps. xxxviii, 6). Yet, if we rejoice in children who
will succeed us, how much must we rejoice in children with
whom we shall remain for ever, and in that Father, Who will
not die, for Whom we are born, so that we may live with Him
for evermore? These are the good things of Jerusalem, for
they are.

In Ps. CXXVII, 15.
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152

For as a torrent is gathered together by the rains, and over-
flows, roars, runs, and by running runs down, that is finishes
its course; so is all this course of mortal life. Men are born, they
live, they die, and when some die others are born, and when
these die others again are born, they follow one another, they
come, they go, and do not remain. What is permanent here?
What is there that doth not run its course? What is there that is
not on the way to the abyss as if it had been gathered together
from rain? For as a river suddenly drawn together frrom rain,
from the drops of showers, runneth into the sea and is seen no
more, nor was it seen before it was collected from the rain;
so this human race is collected together from hidden sources,
and floweth on, and at death again travelleth to hidden places.
This intermediate state soundeth and passeth away. .
In Ps. CIX, 20.

153

Which way soever the soul of man turneth, unless towards
Thee, it is affixed to pain; yea though it fasten upon delightful
creatures, which are both outside Thee and outside itself.
Which . . . by how much the more speedily they grow to be,
by just so much the more do they hasten not to be; . . . for
they are but parts of things, which exist not all together but, by
departing and succeeding, do all constitute one whole, whereof
they are the parts. . . . But in those things it cannot repose,
for, instead of remaining, they fly away; and who is he that
can follow them with his bodily sense? Yea, or who can overtake

them, even when they are near at hand?
Conf. 1V, x, 15.

154
These days have no true being; they are gone almost before
they arrive; and when they come they cannot continue; they
press upon one another, they follow the one the other, and
cannot check themselves in their course. Of the past nothing is
called back again; what is yet to be expected is something
which will pass away again; it is not as yet possessed, whilst
as yet it is not arrived; it cannot be kept when once it is arrived.
91
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The Psalmist therefore asks, ‘what is the number of my days’
(Ps. xxxviii, 5), what is, not what is no¢; and (for this confounds
me by a still greater and more perplexing difficulty) both is
and is not. For we can neither say that that ¢s, which does not
continue, nor that it is not when it is come and is passing. It
is that absolute IS, that true IS, that IS in the strict sense of
the word, that I long for, that IS which is in the Jerusalem which
is the bride of my Lord, where there shall be no death, where
there will be no failing, where the day shall not pass away but
shall endure, a day which no yesterday precedes nor a morrow
ousts. This number of my days, which is, I say, make Thou

known to me.
In Ps. XXXVIII, 1.

155

Are the years wherein we are eternal, or those wherein our
forefathers have been, or those wherein our posterity are to
be? . . . Behold we speak and say, ‘in this year’; and what
have we got of this year, save the one day wherein we are?
For the former days of this year are already gone by, and are
not to be had; but the future days are not yet come. We are
in one day, and we say in this year. Say rather ‘to-day,’ if
thou wouldst speak of anything in the present. For of the
whole year what hast thou got that is present? Whatsoever
thereof is past, is no longer; and whatsoever is future is not
yet. How then, ‘this year?’ Amend the expression: say,
‘to~-day.” Thou speakest truth, henceforth 1 will say ‘to-day.’
Again, mark this also, how the morning hours are already
past, the future hours are not yet come. This, too, therefore,
amend, and say, ‘in this hour.’ And of this hour what hast
thou got? Some moments thereof are already gone by, those
that are future are not yet come. Say, ‘in this moment.” In
what moment? While I am uttering syllables, if I shall speak
two syllables, the second does not sound until the first is gone
by. In fine, in that same one syllable, if it chance to have two
letters, the second letter does not sound until the first is gone
by. What then have we got of these years? These years are
mutable; the eternal years must be in our thoughts, years that
stand; years that are not made up of days that come and depart;
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years whereof in another place the Scripture saith to God:
‘But Thou art always the self-same: and Thy years shall not
fail’ (Ps. ci, 28).

In Ps. LXXVI, 8.

156

What is the same, save that which is? What is that which is?
That which is everlasting. For what is always different at
different times, is not, because it abideth not. Not that it
altogether is not, but is not in the highest sense. And what is
that which is, save He who when He sent Moses, said unto him,
1 AM WHO AM (Exod. iii, 14)? . . . That ‘city which is
compact together’ (Ps. cxxi, 3) partaketh in His stability.
Justly therefore he who runneth thither, since he is made a
partaker in its stability, saith: ‘Our feet were standing in thy
courts, O Jerusalem’ (Id., 2). For all things stand where
nought passeth by. Dost thou too wish to stand there and
not to pass by? Run thither. Nobody hath the same from
himself. Mark this, brethren: the body that he hath is not
the same, for it standeth not in itself. It is changed with each
period of life, it is changed by change of place and time, it is
changed through diseases and wastings of the flesh. It standeth
not therefore in itself. The celestial bodies stand not in them-
sclves; they have certain changes of their own, though hidden
ones; they are certainly changed from place to place; they
ascend from the East to the West, and again go round to the
East. They therefore stand not, they are not the same. Nor
doth the human soul itself stand. For with how many changes
and imaginations is it altered! By how many pleasures is it
changed! By what powerful lusts is it lacerated and torn
asunder! Man’s mind itself, which is called rational, is mutable,
is not the same. At one time it wisheth, at another it wisheth
not; at one time it knoweth, at another it knoweth not; at
one time it remembereth, at another it forgetteth: therefore
no one hath the same from himself. He who wished to have
the same from himself, perished; the angel fell and became a
devil. The devil pledged the man in a cup of pride; in envy
he threw down together with himself him who was standing.
These have wished to be the same unto themselves; they wished
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to be princes and lords over themselves, they have been unwilling
to recognize the true Lord, who truly is the same, to whom it
was said: ‘Thou shalt change them, and they shall be changed.
But thou art always the self-same’ (Ps. ci, 27 s¢.). Let therefore
the humbled soul, after so much weariness, so many ills, diffi-
culties, toils, return unto itself; and let it be in that ‘city which
is compact together. . . .’

For in himself man is not, for he is changed and altered if
he participate not in Him Who is the same. He is when he
seeth God. He is-when he seeth Him WHO IS; and by seeing
Him WHO IS, he also according to his measure beginneth
to be. . . . The fulness of delight and the sufficiency of riches
is God Himself, Himself the same, Himself in whom the city
is compact together. This will be our abundance also. But

whence? Through charity.
In Ps. CXX1, 5, 6, 8, 12.

157
For every day in this time so comes as to cease to be; every
hour, every month, every year—nothing of these is stationary.
Before it hath come, it is to be; after it hath come, it will not
be . . . [In God] nothing is past, as if it were no longer;
nothing is future, as if it existed not as yet. Whatever is there,
simply is.
e In Ps. CI, Serm. ii, 10.
158
Anything whatsoever, no matter how excellent, if it be
mutable has not true being; for true being is not to be
found where there is also non-being. Whatever hath in it
the possibility of change, being changed is not what it was.
If that which was is not, a kind of death hath taken place there;
something that was there, and is not, has been destroyed.
. . . Something is changed and is that which was not. I
see there a kind of life in that which is, and death in that which
has been. . . . Examine the mutations of things and thou
wilt everywhere find ‘has been’ and ‘will be.’ Think on God
and thou wilt find ‘is’ where ‘has been’ and ‘will be’ cannot
be.
In Joan. Evang. XXXVIII, 10.
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The more thou lovest being, the more wilt thou yearn for
eternal life, and wilt long to be so formed that thy affections
be not temporal, burnt in and stamped by the love of temporal
things; which temporal things before they are, are not; and
when they are, pass away; and when they are passed away, will
not be. And so when they are future, they not yet are; and when
past, they no longer are. How then shall they be held so that
they remain, when their beginning, that they may be, is their
passing on, that they not be? But he who loves being, approves
these things in so far as they are, and loves that which ever is.
And if he was inconstant in his love of the former, he will be
strengthened in his love of the latter; and if he wasted himself
in the love of transitory things, he will be confirmed in the
love of what endures; and he will stand fast and attain to that
very being, which was the object of his will when he feared
the not-being, and, entangled as he was in the love of fugitive

things, could not stand firm.
De lib. arb. 111, vii, 21.

160

Being is a term for immutability. For all things that are
changed cease to be what they were, and begin to be what
they were not. True being, pure being, real being has no one
save Him who does not change. He has it to whom is said,
‘Thou shalt change them, and they shall be changed. But
Thou art always the self-same’ (Ps. ci, 27 s¢.). What does ‘I
AM WHO AM’ (Exod. iii, 14) mean but ‘I am Eternal?’
What does ‘1 AM WHO AM’ mean but ‘I cannot be changed?’
. . . Since then this is the name of eternity, it is more than
that name which He deigned to have, that of Mercy. ‘I am
the God of Abraham, the God of Isaac and the God of Jacob’
(tbid., 15). The first He is in Himself; the second He is turned
towards us. For if He willed only to be that which He is in
Himself, what should we then be? If Moses understood, nay,
because he understood, when it was said to him, ‘I AM WHO
AM,’ . . . he believed how much, this concerned man, but
he saw how far removed from men this was. For he who has
jroperly understood what that is which truly is, and has
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in whatsoever way been touched by the light of the supremely
true essence, even though but momentarily, as by a flash, sees
himself far beneath it, far removed from it, far different from
it. . . . As though he were despairing because of his great
unlikeness to the excellence of that essence, God, secing his
fear, heartened him in his despair, and it is as though He said:
Because I said, ‘I AM WHO AM,’ . . . thou didst under-
stand what Being is, and thou hast despaired to grasp it. Take
hope, ‘I am the God of Abraham, the God of Isaac, and the
God of Jacob’; thus I am what I am, thus I am Being itself,
thus I am with Being itself, so that I may not will to be
wanting to men. . . . Let us therefore ineffably praise His
essence and love His mercy.

Serm. vii, 7.

161

As wisdom s so called from that quality which is being wise, and
knowledge from knowing, so from being (esse) comes that which
is called essence. . . . Hence the only immutable substance
or essence is He who is God, to whom certainly Being itself
(whence comes the term essence) most especially and truly
belongs. For that which is changed does not retain its own
being, and that which can be changed, though it be not actually
changed, is able not to be that which it had been. And there-
fore that which not only is not change, but also is even incapable
of being changed at all, alone falls most truly and indubitably
under the category of Being.

De Trin. V, ii, 3.

162

For being in the highest sense of the word is that which ever
continues the same, which is throughout like itself, which
cannot in any part be corrupted or changed, which is not
subject to time, which admits of no variation in its present
as compared with its condition at any other time. This is
being in its truest sense. . For in this significance of the word
being there is implied a nature which is self-contained and
which endures immutably. This can be said only of God, to
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whom there is nothing contrary, strictly speaking. For the
contrary of being is non-being.
De mor. Eccl. 11, i, 1.

163

God always is, nor has He been and is not, nor is but has
not been, but as He never will not be; so He never was not.
De Trin. X1V, xv, 21.

164
For what hath any being, save only because Thou art?
Conf. X1, v, 7.
165

For all substance that is not a created thing is God, and
all that is not created is God.

De Trin. 1. vi, 9.
I. SIMPLE
166
All that is body is certainly composed of parts. . . . For

heaven and earth are parts of the whole bulk of the universe;
and the earth by itself, and the heaven by itself is composed
of innumerable parts. . . . And in each several body size
is one thing, colour another, shape another; for the same colour
and the same shape may remain with the magnitude diminished;
and the same shape and the same size may remain with the
colour changed; and the shape may not remain the same,
yet the body may be just as large and coloured in the same
way. . . . The spiritual creature also, that is, the soul, is
indeed if compared with the body the more simple of the two,
but if we omit the comparison with the body, it is manifold,
and even it is not simple. For it is on this account more simple
than the body, that it is not diffused in bulk through extensions
in space, but in each body it is both whole in the whole, and
whole in each several part of it; and therefore, when anything
takes place in any small particle whatever of the body such
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as the soul can feel, although it does not take place in the whole
body, yet the whole soul feels it, since the whole soul is conscious
of it. Nevertheless, since in the soul also it is one thing to be
skilful, another to be indolent, another to be intelligent, another
to be of retentive memory; and since cupidity is one thing,
fear another, joy another, sadness another; and since things
innumerable and in innumerable ways are to be found in the
nature of the soul, some without others, and some more, some
less, it is manifest that its nature is not simple but manifold.
For nothing simple is mutable; but every creature is mutable.
Now God is truly called in manifold ways great, good, wise,
blessed, true, and whatsoever thing seems to be not unworthy
to be said of Him; yet his greatness is the same as His wisdom,
for He is not great by bulk but by power; and' His goodness
is the same as His wisdom and greatness, and His truth is the
same as all those things; and in Him it is not one thing to be
blessed, and another to be great, or wise, or true, or good,

or to be wholly Himself.
De Trin. VI, vi, 8; vii, 8.

167

Other things that are called essences or substances admit
of accidents, whereby a change, whether great or small, is
produced in them. But there can be no accident of this kind
in respect of God: and therefore He who is God is the only
immutable substance or essence, to whom certainly Being
itself, whence is derived the term essence, most especially and
most truly belongs.

De Trin, V, ii, 3.

168

That which begins to be spoken of God in time, and which
was not spoken of Him before, is manifestly said of Him rela-
tively; yet not according to any accident of God, so that anything
should have happened to Him, but clearly according to some
accident of that, in respect to which God begins to be called
something relatively.

De Trin. V, xvi, 17.
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There there is primal and absolute life, in which it is not one
thing to exist and another to be, but the same thing to be and to
exist; and primal and absolute intelligence, in which it is not one
thing to be living, another to understand, but to understand is
to live, and is to be, and all things are one, like as . . . the
knowledge of the omnipotent and wise God, full of all immutable
laws of living, and all one in it, as itself it is one with one, with
whom it is one. Therein God knew all things which He made by
it; and therefore, while ages pass away and succeed one another,
nothing passes away or succeeds to the knowledge of God. For
things which are created are not known by God for the reason
that they have been made; rather is it that they have been made,
though they be mutable, because they are known immutably by
Him.

De Trin. VI, x, 11.

170

For our mind is mutable; since it takes in by learning what it
once knew not, and loses by unlearning what once it knew. And
it is deceived by a semblance of truth into approving the false
for the true, and by its own dimness, by a kind of darkness as it
were, it is hindered from attaining to the true. Hence this is not
a substance most truly simple, because here ‘to be’ is not the
same as ‘to know,’ it can ‘be’ and yet not ‘know.” But to that
divine substance this is not possible because what it has it is.
Hence it has not knowledge in such sort that the knowledge
whereby it knows is one thing and the essence whereby it exists
another, but both are one. Nor ought that to be called ‘both’
which is simply one.

In Joan. Evang. XCIX, 4.

171
In the human mind, assuredly, to be is not the same as to be
strong, or prudent, or just, or temperate; for a mind can be
and yet have none of these virtues. But in God to be is the same
as to be strong, or to be just, or to be wise, or whatever you may
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say of that simple multiplicity or manifold simplicity, whereby
His substance may be signified.
De Trin. VI, iv, 6.

172

That which is the knowledge of God is itself also His wisdom,
and that which is His wisdom is itself His essence or substance;
because, in the marvellous simplicity of that nature, it is not one
thing to be wise and another to be, but to be wise is to be.

De Trin. XV, xiii, 22.

173

It is called simple because it is what it has, with the exception
of the relation of the Persons to one another, for therein the Father
has a Son, yet is not Himself the Son, and the Son a Father, yet
is not Himself the Father. But in consideration each of itself, the
quality and essence is both one therein, as each lives, thatis, has
life and is itself life. . . .

According to this, then, they are called simple things that
are truly and in principle divine, because their quality and
substance do not differ, nor are they divine or wise or blessed
by partaking of other things. For the rest the Spirit of under-
standing is called in Holy Scripture manifold because its powers
are many (cf. Wis. vii, 22), but all one with the essence and all

included in one.
De civ. Dei XI, x, 1, 3.

174
As the one God is called great, good, eternal, omnipotent, so
can He himself be called His own deity, His own greatness, His

own goodness, His own eternity, His own omnipotence.
De Trin. V, xi, 12.

175
Man is one thing, in that he is; another, in that he can. For
sometimes the man is, yet cannot what he wills, sometimes he
is in such manner that he can what he would. Consequently his
‘essc’ is one thing, his ‘posse’ another. If with him the ‘esse’
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and the ‘posse’ were the same, what he ‘would’ he ‘could.’ But
with God it is not so that His substance ‘to be’ is one thing and
His power to ‘can’ another. Whatever is His and whatever He
is is consubstantial with Him, because He is God. It is not so
that He in one way ‘is’ and in some other ‘can.’ He has the
‘esse’ and the ‘posse’ together, because to will and to do he has
together.

In joan. Evang. XX, 4.

176
For He is a certain form, a form not formed, but the form of
all things formed; a form immutable, without flaw, without
decay, without time, without place, surpassing all things, being
in all things, at once a kind of foundation on which they are and
a headstone under which they are.
Serm. (de Seript. N. T.) CXVII, ii, 3.

III. WHOLE

177

On earth, a fountain is one thing, light another. Thirsting,
thou seekest a fountain and that thou mayest come to the
fountain thou seekest light . . . that fountain is the light
itself; to the thirsty a fountain; to the blind light. Let the
mouth of the heart be opened that it may drink of the fountain.
That which thou drinkest thou seest, thou hearest. God becomes
everything to thee, for he is to thee the whole of those things

which thou lovest.
: In Joan. Evang. XIII, s.

178

Peace shall be thy gold. Peace shall be thy silver. Peace shall
be thy life. Peace shall be thy God. Peace shall be to thee what-
soever thou dost desire. For here what is gold cannot be silver
to thee; what is wine cannot be bread to thee; what is light to
thee cannot be drink to thee. Thy God shall be all to thee.
Thou shalt eat of Him so that thou shalt never hunger. Thou
shalt drink of Him so that never more shalt thou thirst. Thou
shalt be illumined by Him, so that thou shalt be no more blind.
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Thou shalt be stayed by Him, so that thou shalt not fail. He
shall possess thee whole, entire, Himself whole, entire. Thou
shalt not be straitened for room in dwelling with Him with whom
thou dost possess all. Thou shalt possess the whole of Him, and
He shall possess the whole of thee also; for thou and He shall be
one, which one He who possesses you shall possess the whole.

In Ps. XXXVI, Serm. i, 12.

179

This good and that good: take away the ‘this’ and ‘that,’
and regard good itself, if thou canst. Thus wilt thou see God, not
good by a good other than Himself, but the good of all good.
For in all these good things, whether those which I have enumer-
ated, or any others that may be discerned or imagined, we could
not say that one was better than another, if we are to judge
truly, unless a conception of good itself had been impressed
upon us, by reference to which we might approve something as
good, and prefer one good to another. So God is to be loved,

not this and that good, but good itself.
De Trin. VIII, iii, 4.

180

Briefly in one word the praise of the Lord our God is explained.
“The Lord is good’ (Ps. cxxxiv, 3). But good not in the same
manner as the things which He hath made are good. For God
made all things not merely good, but very good (Gen. i, 31).
He made the heaven and the earth and all things which are in
them good, and He made them very good. If He made all these
things good, of what kind is He who made them? And yet
since He made them good, and He who made is much better
than the things which He made, you can find nothing better to
speak of Him than that ‘the Lord is good,’ if at any rate you
understand Him to be good in a peculiar sense, from whom all
other good things proceed. For He made all things good, He
Himself is good, whom no one made. He is good by His own
goodness, not by any good derived from elsewhere. He by His
own good, that is Himself, is good, not by adhering to some
other good. But for me it is good to adhere to God (Ps. Ixxii, 28),
Who never needed one by whom He might be made good, but
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all other things needed Him, that they might be made good.
Would you hear how He is good singularly? The Lord when
asked said, ‘No one is good, save God alone’ (Matt. xix, 17).
I would not briefly pass over this singularity of His goodness,
and yet I have not the power fitly to commend it to you. I
fear lest I be found unthankful if I pass over it rapidly; and
withal I fear lest, when I undertake to expound it, I may be
oppressed by the vast burden of the Lord’s praises. Yet so, my
brethren, accept me, who praise and yet am incompetent, that
the worship of my praise may be accepted, though the exposition
of His praise be not fulfilled. And may He approve of my will,
and pardon my failure.

In Ps. CXXXIV, 3.

181

I am filled with ineffable sweetness when I hear that ‘the
Lord is good’ (Ps. cxxxiv, 8), and after examining and sur-
veying all things that I see without, although these things
please me, for they are all from Him, yet I return to Him from
whom they are, to understand that ‘the Lord is good.” And when
I penetrate towards Him as near as I can, I find Him deeper
within and higher than I can reach, for the Lord is in such sort
good, as to need in no wise these things to make Him good.
Lastly, I do not praise these things apart from Him. Him, how-
ever, I find to be perfect without them, needing nothing, immut-
able, seeking no good of another whereby He may be increased,
fearing no evil whereby He may be diminished. And what
more shall I say? In creation I find that the sky is good, the sun
is good, the moon is good, the stars are good, the earth is good;
the things which are brought forth in the earth, and are rooted
there, are good; those which walk and move are good; those
which fly in the air and swim in the waters are good. I say
too that man is good, for ‘the good man out of the good treasure
of his heart bringeth forth good’ (Matt. xii, 35). I say that an
angel is good, if he have not fallen by pride and become a devil,
but remains obedient to Him by whom he was made. I say all
these things are good, but yet coupled with their names, as the
good sky, a good angel, a good man; when, however, I turn me
towards God, I think I can say nothing better than good. For
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truly the Lord Jesus, who Himself used the words ‘a good
man,’ said also, ‘No one is good, save God alone’ (id., xix, 17).
Did He not urge us to seek and distinguish what that good is
which is made good by another good, and that Good which
is of itself good? How good must That be from which all good
things proceed? You can find no good at all which is not good
from Him. As Heis properly the Good which makes things good, so
He is properly the Good. For neither is it true that these things
which He made are not, nor is any wrong done to Him when we
say that the things which He made are not. Why then did He
make them, if, when He has made them, they are not? Or what
did He make, if that which He made is not? But since these
things which He made have being, we come still to the com-
parison of Him with them. And as though He alone had being,
He said, ‘I AM WHO AM’ and ‘Thus thou shalt say to the
children of Israel: HE WHO IS, hath sent me to you’ (Exod.
iii, 14). He did not say, the Almighty Lord God, the merciful,
the just; though He would have said what was quite true, had
he so spoken. Everything being taken away by which God
might be named and called, He answered that He is called
Very Being; and as though this were His name He said, ‘this
thou shalt say to them: HE WHO IS hath sent me.” For HE IS
in such wise, that, compared with Him, things which are, are
not. If He be not compared with them, they are, because they
are from Him; but compared with Him they are not, because
to be truly is to be immutably, and this HE IS alone. For what

is, is; just as the good of goods, is good.
J 8 In Ps. CXXXIV, 4.

IV. ABOVE US AND IN US
182
God, . . . who abideth for ever, for whose presence no one
has to wait, whose absence no one has to fear, for the very
reason that He truly is, is ever present.
7 De ord. 11, ii, 6.
183
For, my Brethren, we neither draw nigh through space to
God, who is everywhere and is contained in no space, nor do
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we draw apart from Him through space. To draw nigh to Him
is to become like Him, to draw apart from Him is to become
unlike Him.

In Ps. XXXIV, Serm. ii, 6.

184
Thy God is whole everywhere: if thou fall not off from Him, He
never falleth away from thee.
In Joan. Evang. XXXIV, 6.

185

Neither is this present day spent in Thee, and yet, after a
sort, it is spent in Thee; because even all these transitory
things are in Thee, nor could they have their ways of passing,
unless Thou didst contain them. And, because ‘Thy years do
not fail’ (Ps. ci, 28), Thy years are the present day; and . . .
our days and our fathers’ days have now passed by this one
day of Thine, and have taken their measure thence, and received
a kind of being, as others also shall pass and receive their measure
also and their kind of being. ‘But Thou art always the selfsame’
(tbid.); to-morrow, with all that is to follow, and yesterday,
with all that is past, in this day of Thine Thou shalt make, and

Thou hast made.
Conf. 1, vi, 10.

186

Thou dost precede all times past by the sublimity of Thy
ever present eternity; and Thou dost pass all future times,
because they are future now, and when they shall have come
they will be past. ‘But Thou art always the selfsame, and
Thy years shall not fail’ (Ps. ci, 28). Thy years neither go nor
come; but ours do both go and come, that they may come in
their order. Thy years stand all at the same time because they
stand; neither are they that pass excluded by others that come,
because they do not pass; but these years of thine shall be ours,
when time shall be no more. Thy years are one day {cf. 2 Pet.
iii, 8); and Thy day is not every day, but to-day; because Thy
to-day neither gives place to to-morrow, nor comes it in place

. a .
of yesterday. Thy to-day is eternity. Conf. X1, xii, 16.
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What is more ancient than God, who is before all things,
and is without end and without beginning? He becomes new
to thee when thou returnest to Him; for it was by departing

from Him that thou hadst become old.
In Ps. XXXIX, 4.

188

Most constant and incomprehensible; immutable, yet chang-
ing all things; never new and never old, yet renewing all
things, and drawing such as are proud into decay, although
they mark it not. Ever in action, and ever quiet; heaping up,
yet needing nothing; upholding, filling, and protecting, creating,
nourishing, and perfecting all things, though nothing is wanting
to Thee. . . . Thou dost change Thy works without changing
Thy decree; Thou takest what Thou findest, yet didst Thou
never lose anything. . . . If we give Thee more than Thou dost
claim, Thou becomest our debtor; yet who hath anything but
of Thy gift? Thou payest debts, yet owest nothing; Thou for-
givest debts, yet losest nothing.

Conf. 1, iv, 4.

189

Of all things that are He is the Creator, of whom, by whom,
in whom are all things (Rom. xi, 36), that is, the immutable
first cause, immutable wisdom, immutable charity, one true
and perfect God, who never was not, never will not be, never
has been other, never will be other; than whom nothing is
more hidden, nothing more present; hard to discover where
He is, still harder to discover where He is not; with whom to be
is not possible for all, and without whom no one can be; and
whatever thing still more incredible and yet more fitting and

apt which we as men can say of Him, He is that.
De gquant. an. xxxiv, 77.

190
God . . . is Himself in no interval nor extension of place,
but in His immutable and pre-eminent might is both interior
to cverything because all things are in Him, and exterior
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to everything because He is above all things. So too He is in
no interval nor extension of time, but in His immutable eternity
is older than all things because He is before all things, and
younger than all things because the same He is after all things.

De Gen. ad litt. VIII, xxvi, 48.

191

God is then diffused through all things, as indeed He Himself
says through the prophet: ‘Do I not fill heaven and earth?’
(Jer. xxiii, 24.) And His wisdom ‘reaches therefore from end
to end mightily, and ordereth all things sweetly’ (Wis. viii, 1).
Again it is written: ‘The Spirit of the Lord hath filled the
whole world’ (Wis. i, 7), and the Psalmist says: ‘Whither shall
I go from thy spirit? or whither shall I flee from thy face?
If I ascend into heaven thou art there: if I descend into hell,
thou art present’ (Ps. cxxxviii, 7 5¢.). But God is not diffused
through all things as a quality of the world but as the creative
substance of the world which He governs and maintains without
labour or effort. Yet he is not diffused through space like a
diffused mass, with one half of Himself in one half the world
and the other in the other half, and thus the whole of Himself
in the whole. For He is wholly complete in heaven and on
earth, complete both in heaven and on earth. No space contains
Him, but He is everywhere complete in Himself. . . .

But what is more marvellous is the fact that God, though
everywhere complete, does not dwell in all men. For it is not
to all men that the Agostle could say: ‘Know you not that you
are the temple of God, and that the Spirit of God dwelleth in
you?’ (1 Cor. iii, 16). On the contrary, to some he says: ‘Now
if any man have not the Spirit of Christ, he is none of His’
(Rom. viii, g). . . . It must therefore be acknowledged that
God is everywhere by the presence of His divinity but not
everywhere by the in-dwelling of His grace. . . .

As then, God who is everywhere dwells not in all men, so
too He does not dwell in all equally. . . . And if among all the
saints some are more saintly than others, it is only because God
dwells in them more abundantly. . . .

But God is not less Himself if he in whom He is present is
less capable of receiving Him. For He is wholly complete
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in Himself, and He has no need of those in whom He dwells,
as if He could not exist except in them. And in the same manner
that God is not absent from him in whom He is not dwelling,
and is indeed wholly present although He does not dwell in
him, so too He is wholly present in those in whom He is dwelling,
although they cannot contain Him wholly.

Nor does God divide Himself in the hearts or the bodies,
giving to the latter one part of Himself, to the former another,
as light does through the entrances and windows of houses,
but rather like some sound, which is a corporeal and transient
thing, is not heard by a deaf person and is not heard in its
entirety by one hard of hearing, while among those whose
hearing is good and are at the same distance from the sound,
some hear more, others less, according to the fineness of their
hearing, although the sound reaches them all equally at the
place where they are. How much more excellently can God
in His immaterial and immutably living nature, who unlike
the sound is neither subject to time nor divisible and has no need
of the air in order to come to us, and who lives in Himself in
eternal stability, be wholly present in all things, and wholly
complete in each one, although those in whom He dwells and
whose hearts He forms by the grace of His goodness to be
delectable temples for Him, possess Him in the proportion of
their several capacities, some more fully, some less.

And indeed there are diversities of graces distributed through-
out the members and parts of the one body, in which we are
at once all one temple and, cach one of us, separate temples.
For God is not greater in all than He is in each one. And
often it happens that one possesses Him more amply than the
many. But when the Apostle said: ‘Now there are diversity
of graces,’ he at once adds, ‘but the same Spirit.” And again
when he has enumerated the diversity of graces he goes on to
say: ‘But all these things one and the same Spirit worketh,
dividing to every one according as He will’ (1 Cor. xii, 4, 11).
Dividing, that is to say, not Himself divided, for He is always
one and the same. These diversities are indeed like those of the
members in a body; for the ears have not the same function as
the eyes, and 30 too in the case of the other members of the
body which each perform their several offices in perfect concord.
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When we are in good health the diversity of our organs does
not prevent them from enjoying equally good health, without
one member having more of it than another. Christ is the
head of that body of which the unity is marked by our sacrifice,
as the Apostle has briefly expressed in the words: ‘We, being
many, are one bread, one body’ (1 Cor. x, 17). Through our
Head we are reconciled to God, for in Him the divinity of the
only-begotten Son is made participator in our humanity, that
we may be participators in His immortality.

Ep. CLXXXVII, iv, 14-vi, 20.

192

I should not, therefore, be, O God, I could have no being
at all unless thou wert in me; or rather, I should not be at all
unless I were in Thee, ‘of whom, and by whom, and in whom,
are all things ’ (Rom. xi, 36). . . . Why then do I invoke Thee,
since I am in Thee, or whence canst Thou come into me? For
whither shall I go out of heaven and earth, that my God may
come thence into me, He who hath said, ‘Do not I fill heaven
and earth’? (Jer. xxiii, 24).

Do therefore heaven and earth contain Thee, because Thou
fillest them? Or dost Thou fill them so that there is still an
overplus of Thee, because they are unable to comprehend Thee?
And into what dost Thou pour whatsoever of Thee doth remain,
after heaven and earth are filled? Or hast Thou no need to
be contained by somewhat, Thou who containest all things,
because those things which Thou fillest, Thou fillest by contain-
ing them? For those vessels which are full of Thee do not give
any stability to Thee, nor, if they be broken, art thou poured
out. When Thou art poured out upon us, Thou art not abased,
but Thou dost raise us.up (cf. Acts ii, 17). Neither art Thou

scattered, but Thou dost gather us up. .
Conf. 1, ii, 2; iii, 3.

1
God’s seatis thusin the hearts %%mcn, that if man fall from God,
God abides in Himself, nor does he fall like one not finding where
tobe. Forrather doth He lift thee up, that thou mayest be in Him,
than 30 lean on thee as to fall if thou withdraw thyself. If He
withdraw, thou wilt fall; but if thou withdraw, He will not fall.
In Ps. XLV, g.
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194
‘The spirit of God moved over the waters’ (Gen. i, 2). Since
a greedy and sclfish love so loves that it is subject to what it
loves, therefore when men speak of the spirit of God, whereby
we have to understand His benevolence and love, He is said to
be ‘moving over’ things, lest it should be thought that God loves
the works He is to do rather from the need of His indigence than
from the abundance of His benevolence. And mindful of this,
the Apostle, when about to speak of charity, says that he will
shew a yet more excellent way (1 Cor. xii, 31); and in another
place, that the charity of Christ surpasseth all knowledge
(Eph. iii, 19).
De Gen. ad litt. 1, vii, 13.
195
It is a defect and a weakness of the soul so to delight in its
own works as to rest in them, rather than in itself from
them, since without any doubt there is something better in
that through which works are done than the works themselves.
Hence in that passage of Scripture which tells us that God rested
from all his work which He had done (Gen. ii, 1), we are shewn
that in none of His works He so rejoiced as if He felt the need
to do them, or as if He would have been less if He had not
done them, or happier for having done them; since in fact
whatever is out of Him is s0 out of Him that it owes what it is
to Him, whereas He owes it to nothing that is out of Him that
He is happy. And so He set Himself before the things which
He made in His love, not sanctifying that day on which He
began His labours, nor that day on which He ended them, but
the day on which He rested from them.
De Gen. ad litt. IV, xv, 26.
196 ¢
Thou shalt 30 repose in us, even as now Thou dost work in us;
and so shall that rest be Thine through us, even as now these
works of ours are Thine through us. But Thou, O Lord, dost
ever work, and art ever at rest. Nor dost Thou see in time, nor
art Thou moved in time, nor dost Thou rest in time; and yet
thou makest all things that are seen in time, yea and the very
times themselves, and even the rest that cometh out of time.
Conf. XIII, xxxvii, 52.
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197

We shall mutually pardon one another the more easily if
we know, or at any rate firmly believe and hold, that whatever
is said of a nature immutable, invisible, and existing absolutely
and being sufficient to itself, must not be measured after the
custom of things visible, and mutable, and mortal, or not self-
sufficient. But although we labour, and yet fail to grasp and
know even those things which are within the scope of our
bodily senses, or what ourselves are in the inner man, yet it is
not an impertinence for faithful piety to burn after those divine
and ineffable things which are above. And this piety is not
puffed up by the arrogance of its own power, but is inflamed
by the grace of its Creator and Saviour himself. For with
what understanding can man apprehend God, if he does not
yet apprehend that very understanding of his own, by which
he desires to apprehend Him? And if he does already appre-
hend this, let him carefully consider that there is nothing in
his own nature better than it; and let him see whether he can
there see any outlines of forms, or brightness of colours, or
greatness of space, or distance of parts, or extension of bulk,
or any movements through intervals of space, or anything of
the kind. Certainly we find nothing of all this in that, than
which we find nothing better in our own nature, that is, in
our own intellect, by which we apprehend wisdom according
to our capacity. What, therefore, we do not find in that which
is our own best, we ought not to seek in Him who is far better
than that best of ours; that thus we may understand God,
if we are able, and as far as we are able, as being good without
quality, great without quantity, a creator though He lacks
nothing, governing but from no position, sustaining all things
without having them, in His wholeness everywhere, yet without
location, eternal without time, making things that are mutable
without mutation of Himself, and suffering nothing. Whoso
thus thinks of God, though he cannot yet find out in all ways
what He is, nevertheless piously takes heed, as much as he is

able, to think nothing of Him that He is not.
De Trin. V, i, 2.



V. CREATURE—CREATOR

1. ALL-CREATING KNOWLEDGE

198
God, therefore, knew all things which He made before He
made them. . . . He knew them, therefore, as things to be

made, not as things made; He knew them that He might make
them, not because He had made them. Hence although they
were already known, for except by one knowing them they
could not be made, yet those things, which were known that
they might be made, did not begin to be until after they were
made; and that they might be rightly made, were known
before they were made.

Ad Orosium, viii, g.

199

He knew beforehand, without any beginning, all things to
come in time, and among them also what we should ask of
Him and when, and to whom He would listen or not listen,
and on what subjects. And with respect to all His creatures,
both spiritual and corporeal, it is not because they are that
He knows them, but they are because He knows them. For
He was not ignorant of what He was to create; hence He created
because He knew, He did not know because He created. Nor
did He know them when created in any other way than He
knew them when still to be created; for nothing accrued to His
wisdom from them, but that wisdom remained as it was, while

they came into being as it was fitting and when it was fitting.
De Trin. XV, xiii, 22.

200

Tbe proposition holds that that which came into being
through Him is to be understood as being life in Him, in which
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life He saw everything when He made it; and as He saw it,
so He made it: not seeing anything except Himself, He enumer-
ated in Himself all the things that He made. . . . If He knew
them before He made them, assuredly before they were made
they were in Him known in that fashion in which they eternally
and immutably live, and are life; but they were made in that
fashion by which each several creature in its species is.

De Gen. ad litt. V, xv, 33.

201

Because there is one Word of God, by which all things were
made, and which is immutable truth, all things are simul-
taneously therein, primarily and immutably; and not only
those things which in this whole creation now are, but also
those which have been, and those which are to be. And therein
they neither have been, nor shall be, but only are; and all things
are life, and all things are one, or rather it is one being and
one life. For all things were so made by Him, that whatsoever
was made in them was life in Him, and this life was not made.

De Trin. 1V, i, 3.

202

When anything is to come into being, is as an eternal in the
word of God, and it comes into being at that time when ‘it ought
to come into being,’isin that Word, in which there is no then
and sometime, since this Word in its entirety is eternal.

De Gen. ad litt. 1, ii, 6.

203

The Spirit of understanding is called in Holy Scripture
manifold because its powers are many (cf. Wis. vii, 22), but
all one with the essence and all included in one. And wisdom
is not manifold but one, and in it are infinite and immeasurable
treasuries of things intelligible, wherein are all the invisible
and immutable causes of all things, both visible and mutable,
which are thereby created. For God did nothing unwittingly;
which cannot rightly be said of any human artificer. But if
He made all things wittingly, then made He but what He knew.
This appears as a wonder but yet as a truth to our minds: that
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this world could not be known to us, if it were not existing,
but it could not have existed at all unless God had known it.
De civ. Dei X1, x, 3.

204
And his wisdom being simply multiple and uniformly multi-
form can comprehend all incomprehensible things with such
incomprehensible comprehension that whatsoever thing that
is new and unlike to all other He should ever please to create,
it could not be irregular or unforeseen by Him, nor would He
foresee it a little while before, but contain it in His eternal

prescience.
De civ. Dei XVIII (Tribner ed. XIX).

205

What man is there who can comprehend that wisdom by
which God knows all things, in such wise that neither what
we call things past are past therein, nor what we call things
future are therein looked for as coming, as though they were
absent; but both past and future things together with those
actually present are all present; nor again are things thought
severally, so that thought passes from one to another but all
things are simultancously at hand in one mental view—what
man, I say, is there that comprehends that wisdom, and the
like precedence and knowledge, since in truth even our own
wisdom is beyond our comprehension? Sometimes, indeed,
we are able to behold the things that are present to our senses
or to our understanding; and to be sure things that are absent
but once were present we know by memory, if we have not
forgotten them. And we conjecture, too, not the past from the
future, but the future from the past, nevertheless with no sure
cognition. For some of our thoughts, although of the future,
we discern, as it were, with greater plainness and certainty
as being very near; and this we do by means of memory, when
we are able to do it and as much as we ever are able, though
memory seems to belong not to the future, but to the past.
And this may be tried in the case of any words or songs, the
due order of which we render by memory, for we certainly
should not utter each in proper succession, unless we foresaw
in thought what came next. And yet it is not foresight but
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memory that enables us to foresee it, for up to the very end
of the words or the song, nothing is uttered except as foreseen
and anticipated. Nevertheless in doing this, we are not said
to speak or sing by foresight, but by memory; and if anyone
is more than commonly capable of rendering many pieces in
this way, he is usually praised, not for his foresight but for
his memory. We know, and are absolutely certain, that all
this takes place in our mind or by our mind; but how it takes
place, the more attentively we wish to scrutinize, the more do
our words break down, and our purpose itself fails, when by
our understanding, if not by our tongue, we would attain to
some measure of clearness on the subject. And do such as we
are think that in so great infirmity of mind we can comprehend
whether the foresight of God is the same as His memory and
His understanding, He who does not regard in thought each
several thing, but embraces all that He knows in one eternal,
immutable, and ineffable vision? In this difficulty, then, and
strait, we may well cry out to the living God, ‘Thy knowledge
is become wonderful to me: it is high and I cannot reach it’
(Ps. cxxxviii, 6). I understand, indeed, by myself, how wonderful
and incomprehensible is Thy knowledge, by which Thou
didst create me, when I cannot even contemplate myself
whom Thou has made! And yet, ‘in my meditation a fire
flamed out’ (Ps. xxxviii, 4), so that I seek Thy face evermore,

(Ps. civ, 4).
De Trin. XV, vii, 13.

II. ALL-EFFECTING WILL
206

How do I know that thou art alive, whose soul I see not?
How do I know? Thou wilt answer, Because I speak, because
I walk, because I work. Fool! by the operations of the body
I know thee to be living, canst thou not by the works of creation
know the Creator?

In Ps. LXXIII, 25.
207

The very order, disposition, beauty, change, and motion

of the world and of all visible things silently proclaim that
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it could only have been made by God, the ineffably and invisibly
great and the ineffably and invisibly beautiful.
De civ. Dei X1, iv, 2.

208

Ask the loveliness of the earth, ask the loveliness of the sea,
ask the loveliness of the wide airy spaces, ask the loveliness
of the sky, ask the order of the stars, ask the sun making the
day light with its beams, ask the moon tempering the darkness
of the night that follows, ask the living things which move
in the waters, which tarry on the land, which fly in the air;
ask the souls that are hidden, the bodies that are perceptive;
the visible things which must be governed, the invisible things
which govern—ask all these things, and they will all answer
thee, Lo, see we are lovely. Their loveliness is their confession.
And these lovely but mutable things, who has made them,
save Beauty immutable? Lastly, men put their question in man
himself, so that they might be able to understand and recognize
God, the Creator of the whole universe, in man himself; I say,
they asked soul and body, they put the question to that which
they themselves bore; they saw the body, the soul they did not
see. Yet they did not see the body except by means of the soul.
They saw, indeed, through the eyes, but there was that within
which looked through these windows. Moreover, when the
householder leaves the house, the house falls; when the ruler
departs, the ruled falls; and since it falls (cadit), it is called a
corpse (cadaver). But are not the eyes still untouched? Even
though they be open, they see nothing. The ears are still there,
but the head is departed elsewhere; the organ of the tongue
remains, but the musician who played on it is gone away. You
have examined, then, these two things, the body which is
visible and the soul which is invisible, and you have found
that that which is not seen is better than that which is seen;
that the hidden soul is the better, the visible body the inferior.

Men saw these two things, pondered them, investigated
both of them, and found that each is mutable in man. The
body is mutable in its several ages, in its corruption, its ailments,
its reflections and its defections, its life, its death. They passed
to the soul, which they certainly comprehended as being the
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better, and also wondered at as being invisible. But they
found it too to be mutable, now willing something, again not
willing; now knowing, again not knowing; now remembering,
again forgetting; now fearing, again daring; now advancing
in wisdom, again relapsing into folly. They saw that it was
mutable, they left it, too, and went in search of something
that should be immutable. And thus they arrived at a cogni-
tion of God the Creator by means of the things which He

created.
Serm. CCXLI, ii, 2; iii, 3.

209

All things are subject to the will of God, to whom all wills
are subject, since they have no power but what He gives them.
The cause, therefore, that makes all and is not made itself is
God. Other causes both effect and are effected; such are all
created spirits, chiefly the rational ones. But corporal causes,
which are rather effects than otherwise, are not to be counted
among efficient causes, because they can but do that which the
will of the spirit within them causes them to do.

De civ. Dei V, ix, 4.

210

For how can we deny that all things which are created are
now the work of God’s hand when the Lord has said, ‘My
Father worketh unto now’? (John v, 17). Hence the cessation
from work on the seventh day must be understood to refer to
the creation of the natures themselves and not to their regiment.
When, therefore, the nature of things is governed by the Creator,
and all things come into being in due order at the times and
places preappointed by Him, God ‘worketh unto now.’

Ep. CCV, iii, 17.

211

Indeed the power of the Creator and His omnipotent and
all-swaying strength is for each and every creature the cause
of its continued existence; and if this strength were at any
time to cease from directing the things which have been created,
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at one and the same time both their species would cease to be
and their whole nature would perish. . . . Since we are other
than He, we are not in Him for any other reason except that
He caused it, and this is His work, whereby He contains all
things. . . . And by this disposition, ‘in Him we live and move
and are’ (Acts xvii, 28). Whence it follows that if this His working
were withdrawn from things, we should neither live nor move
nor be.

De Gen. ad litt. IV, xxii, 22, 23.

212

The will of God, which maketh His angels spirits and His
ministers a burning fire (Ps. ciii, 4), presiding among spirits
which are joined together in perfect peace and amity, and
kindled into one will by a kind of spiritual charity, seated as
it were on an exalted, holy and secret throne, as in its own
house and its own temple, thence diffuses itself through all
things by certain perfectly ordered movements of created
things, firstly spiritual, then corporeal, and puts all to the
service of the immutable bidding of its purpose, whether they
be incorporeal or corporeal things, whether rational or irrational
spirits, whether good by God’s grace, or evil through their own
will. But as the more gross and inferior bodies are governed
in a certain order by the more subtile and powerful ones, so
too all bodies are governed by the living spirit, the irrational
living spirit by the rational, the rational living spirit that makes
default and sins by the living and rational spirit that is pious
and just, and the last by God himself, and thus the whole of
creation by its Creator, from whom and through whom and
in whom it is created and established (Col. i, 16). And so it
comes to pass that the will of God is the first and supreme cause
of all corporeal forms and movements. For nothing is done
visibly or sensibly, unless either by command or permission from
the inner judgment hall, invisible and intelligible, of the supreme
Ruler, according to the ineffable justice of rewards and punish-
ments, of grace and retribution, in that abounding and boundless
commonwealth of the whole creation.

De Trin, 111, iv, q.
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For it is one thing to form and direct the creature from the
most profound and ultimate pole of causation, and he who does
this is alone the Creator, God; but it is quite another thing to
apply some operation from without in proportion to the power
and faculties assigned by Him, so that at this time or that, and
in this or that way, the thing created may emerge. All these
things, indeed, have originally and primarily already been
created in a kind of web of the elements; but they make their
appearance when they get the opportunity. For just as mothers
are pregnant with their young, so the world itself is pregnant
with things that are to come into being, things which are
not created in it, except from that highest essence, where nothing
cither springs up or dies, has a beginning or an end. But the
application from without of adventitious causes, which although
they are not natural, are yet to be applied according to nature,
in order that those things which are contained and hidden in
the secret bosom of nature may break out and be outwardly
created in some way by the unfolding of their proper measures
and numbers and weights which they have received from Him
who has ‘ordered all things in measure, and number, and
weight’ (Wis, xi, 21), this is in the power not only of bad angels,
but also of bad men.
De Trin. 111, ix, 16,
214

As in the seed there are invisibly and at one time all the things
which in course of time will grow into a tree, so the universe
must be conceived—since God created all things at the same
time—as having had at the same time all the things which were
made in it and with it, when the day of creation came, not only
the heavens with the sun and the moon and the stars, whose
species remains in their rotary motion, and the earth and the
deeps, which suffer changing movements, and joined together
below produce the other part of the world; but also those things
which earth and water produced potentially and causally, before
in the course of time they came into being in the shape in which
they are now known to us in those works which God ‘worketh

until now’ (Jobn v, 1%).
De Gen. ad litt. V, xxiii, 45.
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Il. ALL-BEARING BEING
215

So is the verse also beautiful in its manner, although two
syllables cannot by any possibility be pronounced together. For
the second cannot be uttered if the first be not passed away;
and thus we come in due order to the end, so that the last syllable
sounds alone, and those that were sounding before are not heard
with it, yet, woven into the texture of what has gone before, it
perfects the metrical form and beauty of the verse. Nevertheless
the art by which a verse is fashioned, is not to this extent subject
to time, that its beauty is distributed over measured intervals;
but it possesses at one time all the things requisite to the making
of a verse, though the verse does not possess all this together,
but brings into prominence the later things by what is gone
before. Nevertheless it is beautiful for the reason that it displays
the ultimate imprints of that beauty, which art preserves
immovably and immutably.

And so, as there are some misguided people who love the
verse more than the art by which the verse is composed, because
they have surrendered themselves to the ear rather than to the
intelligence; so there are many who love temporal things, but
do not seek after the divine providence which creates and
directs the circumstances of the time, and for very love of
temporal things are unwilling to pass beyond that which they
love, and are as ridiculous as one who in the recitation of a
glorious poem would want to hear some one syllable repeated
over and over again. However, people who thus listen to verse
are not to be found, whereas the world is full of people who
judge things in this manner, for the reason that there is nobody
who cannot easily hear not only a whole verse but also a whole
poem, but no man can perceive the whole order of the ages.
Moreover, we are not parts of a verse, but owing to the curse of
sin laid upon us we are made parts of the ages. Therefore a
poem is recited and submitted to our judgment, while the ages
are consummated by our toil. To the vanquished the public
games are no pleasure, and yet they are skilful and beautiful
in spite of his want of skill; and this may be taken as some sort
of imitation of truth. And only for this reason are we forbidden
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such spectacles, lest deceived by the shadows of things, we
should stray away from the things themselves of which they
are but shadows. Thus the condition and regiment of this
universe is displeasing only to the impious and damned souls;
but, in spite of the misery of these souls, to the many souls whether
victorious on earth or safely looking on in heaven, it is pleasing;
for nothing just displeases the just.

De vera relig. xxii, 42-43.

216

Even those things which are corruptible are good. For they
could not be corrupted if they were the Supreme Good, nor yet
could they be corrupted if there were not some good in them.
Because, if they were the Supreme Good they would be incor-
ruptible, and if they were not good at all, there would be nothing
in them which could be corrupted.

Conf. VII, xii, 18.

217

Just as these antitheses add beauty to the saying, so is the
beauty of the world composed of antitheses, not of expressions
but of things.

De civ. Dei X1, xviii.

218

By the decession and succession of things the beauty of the

ages is woven,
- De Gen. ad Uitt. 1, viii, 14.

219
Wherefore, in regard to all temporal things which are so set
in the order of things that unless they disappeared, nothing
future could succeed to the past, so that the beauty of the ages
in its several degrees must be accomplished as a whole, it were
absurd to say that such things should not pass away. For as
much as they receive, so much they perform, and render back

to Him to whom they owe their being, in so far as they are.
De lih. arb. 111, xv, 42.
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And however much these created things decline and thus
tend towards not-being, nevertheless something of form remains
to them, that in some degree they may be. But whatever form
remains to any thing thus declining, is from that Form which
cannot decline and pass, and does not suffer the very motions
of things advancing and passing away to overstep the laws of
their rhythms. And if any thing praiseworthy is noticed in the
nature of things, whether this be judged worthy of slight praise
or great, it must be applied to the most excellent and ineffable
praise of the Creator.

De lib. arb. 11, xvii, 46.

221

Whatever is, however insignificant it be in kind, necessarily
is. Thus even the minutest good will yet be a good, and will
be from God. For since the highest kind is the highest good,
that which is of the least kind is the smallest good. But all good
is either God himself or is from God. Therefore even the least
kind is also from God. What we have said of kind can clearly
also be said of form. For it is not without good reason that
the highest in kind and the highest in form are equally objects
of praise. That out of which God has created all things is what
possesses neither species nor form; and this is nothing other
than nothing. For that which in comparison with completed
things is called formless, is, if it have any form however slight,
however inchoate, not quite nothing, and consequently this
also, in so far as it is, is only from God. Wherefore, even if the
universe was created out of some formless matter, this very
matter was created from something which was wholly nothing.
For that which is not yet formed, but is nevertheless in an
inchoate state, so that it can be given form, is formable by the
goodness of God; for it is a good to have form. Consequently
the capacity to be formed is also some good. Hence the Author
of all good, who gives the form, also gives the power to receive
the form. Thus everything that is, in so far as it is, and every-
thing which not yet is, but which can be, holds this from God.
To put this in other words: Everything which has form, in so
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far as it has form, and everything which has not yet form, in so
far as it is capable of receiving form, holds what it has from
God.

De vera relig. xviii, 35-36.

222

For the mutable state of mutable things is itself capable of
all those forms whereinto things mutable are changed. And
this mutability, what is it? . . . If a man might say a ‘nothing-
something,’ or an ‘is is-not,” I would say this were it, and yet
in some way it was, even then, seeing that it could receive these
visible and compound figures.

Conf. XII, vi, 6.

223

I beheld all other things that are beneath Thee, and I saw
that they had neither any absolute being, nor that they had
absolutely no being at all. They have a being because they
are of Thee; and they have no being, because they be not
that which Thou art. For that truly is, which doth immutably
remain.

Conf. VII, xi, 17.

224

I was sure that Thou art, and that Thou art infinite, . . .
and that thou truly art, because Thou art always the same,
and art not ever different or otherwise either in any part or in
any motion; and that all other things have their being from
Thee, which thing is demonstrated most firmly by the very

fact that they are.
Conf. VII, xx, 26.

225

In Thy presence do stand the causes of all things that are
unstable and even of all things that are changeable—the
unchangeable roots remain with Thee, and the eternal reasons
of things which are temporal and irrational do live.

Conf. I, vi, 9.
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226
Commend unto this Truth whatsoever it hath imparted unto
thee . . . and they shall stay with thee and shall stand fast

for ever in God’s own presence, who is immutable and eternal.
Conf. IV, xi, 16.

IV. ALL-OVERCOMING GOOD
227

All sins are contained in this one category, that one turns away
from things divine and truly enduring, and turns towards those
which are mutable and uncertain. And although the latter are
rightly placed each in its order, and work out that beauty proper
to them it is nevertheless the mark of a perverted and ungoverned
mind to be in subjection to them as things to be pursued, when by
the divine order and law it is set above them as things to be
directed.

De lib. arh. 1, xvi, 35.

228

The will that turns away from the immutable good common to
all and turns towards its own good, whether outward to itself
or downward, sins. It turns towards its own when it wills to
be its own master; towards outward good, when out of curiosity
it strives to know things which are the property of others, or
which do not pertain to itself; to the lower good, when it loves the
pleasures of the body. And in this way man, having become
proud and inquisitive and licentious, is taken captive by an-
other life, which in comparison with the higher life is death.
Yet this other life is governed by the administration of the
divine Providence, which orders all things in their proper
place, and apportions to each his due according to his merit.
Thus it comes to pass that neither are the good things striven for
by sinners in any way bad, nor is free will itself, which we are
told should be counted as holding a middle place among good
things; but that evil is the turning away of the will from the im-
mutable good, and the turning towards mutable goods. And since
this turning away and this turning to are not forced but voluntary
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actions, it is meet and right that their consequence should be
the punishment of misery. ‘
De lib. arb. II, xix, 35.

229

Since truly no one is above the laws of the almighty Creator,
the soul is not allowed not to pay back its debt. For either it
pays it by using well what it has received, or it pays by losing
that which it refused to use well. If therefore it does not pay
by working justice, it will repay by suffering misery. . . . If
it does not pay what it owes by works, it will pay what it owes
by suffering.

De lib. arb. 111, xv, 44.

230

Let man choose for himself what he will; the works of the
Lord are not so constituted that the creature, constituted with a
free will, should transcend the will of the Creator, even though
he act contrary to His will. For God willeth not that thou shouldst
sin, since He forbiddeth it. Yet if thou hast sinned, think not that
a man hath done what he willed, and that that hath happened
to God which He did not will. For as He would that man should
not sin, so would He spare the sinner, that he may return and
live. So too is it His will finally to punish one who persisteth in
his sin, that the rebellious may not escape the power of justice.
Thus whatever choice thou hast made, the Almighty will not
be at a loss to fulfil His will concerning thee.

In Ps. CX, a.

231
When God punishes sinners, He does not inflict His evil on
them, but leaves them to their own evil. ‘Behold,’ saith the
Psalmist, ‘he hath been in labour with injustice, he hath con-
ceived toil; brought forth iniquity. He hath opened a pit and
dug it: and he is fallen into the hole he made. His sorrow shall
be turned on his own head: and his iniquity shall come down
upon his crown’ (Ps. vii, 15 s¢g¢.). When therefore God punishes,
He punishes as a judge those that transgress the law, not by
bringing evil upon them from Himself, but by driving them on
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to that which they have chosen, to fill up the sum of their

misery.
In Ps. V, 10.

232

The ungodly are driven out from that inheritance which is
possessed by seeing and knowing God; just as diseased eyes are
driven out from the shining of the light, when what is gladness
to others is pain to them. . . . To sinners the bread of truth
is bitter. Whence they hate the mouth of him that speaketh the
truth. These therefore have embittered God, who by sin have
fallen into such a state of sickness, that, as if it were bitter gall,
they cannot bear the food of truth, in which healthy souls

delight.
In Ps. V, 14, 15.

233
Evil, therefore, is that which falls away from essence and
tends to non-being . . . It tends to make that which is to
cease to be.
De mor. Eccl. 11, ii, 2.
234

It is indeed not possible to know that this [motion, that is,
the turning of the will away from God] is nothingness. Hold
thou therefore fast to thy unshakable piety, that no good thing
may befall thee, whether by thy senses, or thy understanding, or
thy thoughts of whatever kind, which is not from God. For no
nature is met with which is not from God. Every thing in which
thou seest measure and number and order, that thing attribute
to God, the Artificer, without hesitation. Indeed, if thou
completely takest away from it these three qualities, absolutely
nothing will remain. For even if an inchoation of a form
remained, in which you found neither measure, nor number,
nor order; since everywhere where these are is perfect form,
you must needs remove even this inchoation of a form, which
as material to be perfected seems to lie under the hand of the
Artificer. For if the perfection of the form is good, the inchoation
of the form is already some good. It follows that if all the good
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has been completely removed, there will remain not something
which is not nothing, but absolutely nothing.

De lib. arb. 11, xx, 54.

235

He indeed always is, nor has He been and is not, nor is but
has not been; but as He never will not be, so He never was not.
And He is whole everywhere. And hence [the soul] ‘lives, and
moves, and is in Him’ (Acts xvii, 28), and so it can remember
Him. . . . But it is reminded of it, that it may turn to God,
as to that light by which it was in some way touched, even
when it was turned away from Him. Hence it is that even the
ungodly think of eternity, and rightly blame and rightly praise
many things in the conduct of men. And by what rules do they
thus judge, except by those wherein they see how men ought
to live, even though they themselves do not so live? And where
do they see those rules? For they do not see them in their own
nature; for though these things are without doubt seen by the
mind, yet it is agreed that their minds are mutable; but these
rules are seen as immutable by anyone who can see them at all.
Nor again do they see them in the character of their own mind,
since these rules are rules of justice, and their minds are con-
fessedly unjust. Where indeed are these rules written, wherein
even the unjust recognizes what is just, wherein he discerns
that he ought to have what he himself has not? Where, then, are
they written, unless in the book of that light which is called
Truth? From this every just law is copied and transferred to
the heart of the man that worketh justice, not by migrating to
it, but by being as it were impressed upon it, as the impression
from a ring passes into the wax, yet does not leave the ring. But
he who worketh not justice, and yet sees how he ought
to work, he is the man who is turned away from that light, which
nevertheless touches him. He, however, who does not even sece
how he ought to live, sins indeed with more excuse, because he
is not a transgressor of a law that he knows; but even he too
is just touched sometimes by the splendour of the omnipresent
truth, when after being admonished he confesses.

De Trin. XIV, xv, 21.
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236

. In so far, therefore, as anything that is, is good, so far plainly
it still has some likeness to the supreme good, at however great
a distance it be. And if it is a natural likeness, then certainly it
is a right and ordered one; but if it is a faulty likeness, then cer-
tainly it is a base and perverse one. For souls in their very sins
strive after nothing else but some kind of likeness to God, in a

proud, preposterous, and, so to speak, servile liberty.
De Trin. XI, v, 8.

237
Whence a wonderful thing is brought to pass, that, whereas
every nature, in so far as it is nature, is a good, nothing else
would seem to be said when a faulty nature is called an evil
nature, except that that is an evil which is a good; and that
neither is there any evil but what is good, since every nature is
a good; nor would anything be evil, if the thing itself that is evil
were not a nature. There cannot therefore be evil, except
it be some good. . . . Wherefore in those contraries which are
called evils and goods, that rule of the dialecticians ceases to
hold, by which, according to them, nothing has in it two con-
traries at the same time. . . . Though no one doubts that
goods and evils are contraries, yet not only can they be at the
same time, but evils cannot be altogether without goods, nor can
they be except in goods; although goods can be without evils.
Enchiridion xiii, 4; xiv, 4.

238
We in our perversity want God to be merciful in such way
as not to be just. Others again, trusting all too much in their
own justice, would have God just in such a way that they do
not wish Him to be merciful. God shows himself to be both;
He is supremely both. His mercy does not prescribe His justice,
nor does His justice sweep away His mercy. He is merciful and

Jjust.

Serm. XXII, v, 5.

239
For when men judge, sometimes overcome by mercy they
act contrary to justice; and mercy but not justice seemeth to

128



CREATURE—CREATOR

be in them: while sometimes when they wish to enforce a rigid
Jjudgment, they lose mercy. But God neither loseth the severity -
of judgment in the bounty of mercy nor in judging with severity
loseth the bounty of mercy.

In Ps. CT, 1.

240

He foresees the good to come, and creates them; He foresees
the wicked to come, and creates them; offering Himself to be en-
Jjoyed by the good, bestowing bountifully on the wicked also many
of His gifts; mercifully forgiving, justly punishing; and again,
mercifully punishing, justly forgiving; fearing nothing from the
malice of anyone, wanting nothing of the justice of anyone;
taking no thought for Himself even from the works of the good;
taking thought for the good even from the punishments of the

wicked.
De Gen. ad lin. XI, xi, 15.

241

This is proper to God; the contrary is characteristic of the
wicked. For as the wicked make a bad use of the good works of
God, so contrariwise God makes a good use of the bad works of
the wicked. . . . All the good gifts of God . . . a bad man
turns to bad use; on the other hand the good man turns the evils
of evil men to a good use. And what so good as the One God?
. « . Therefore by how much He is better, by so much the
better use He makes of our evil deeds. . . . What the bad man
effects by making a bad use is to hurt himself, not to contradict
the goodness of God. The Artificer puts him to use; and the
great Artificer, if He had not known how to put him to use,

would not have permitted him to be.
In Joan. Evang. XXVII, 10.

242
It is manifest that all things, whether they offend or are
offended against, whether they give delight or are given delight,
publish and proclaim the unity of the Creator.

De lib. arb. 111, xxiii, J0.
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V. ALL

243

God, through whom all things, which of themselves were

not, come to be.
God, who permittest not to perish even that which is mutually

destructive.
God, who from nothing hast created this world which the

eyes of all perceive to be most beautiful.
God, who dost not cause evil but causest that it become not

most evil.
God, who to the few that flee for refuge to that which truly is,

showest evil to be nothing.

God, through whom the universe, even with those things which
are sinister in it, is perfect.

God, from whom dissonance to the extreme limit is nothing,
since better things are brought in concert with worse.

God, who art loved knowingly or unknowingly by everything

that is capable of loving.
God, in whom are all things, yet to whom neither the vileness

of any creature is vile, nor its error erroncous.
Solil. 1, 1, 2.

244

I call upon Thee, O God, the Truth, in whom, by whom, and
through whom those things are true which are true in every
respect.

God, the Wisdom, in whom and by whom and through whom
those things are wise which anywhere are wise.

God, the true and highest life, in whom and by whom and
through whom those things live which anywhere live truly and
supremely.

God, the Beatitude, in whom and by whom and through whom
all things are happy which anywhere are happy.

God, the Good and the Beautiful, in whom and by whom
and through whom those things are good and beautiful which
anywhere are good and beautiful.
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God, the intelligible Light, in whom and by whom and through
whom those things intelligibly shine which anywhere intelligibly
shine.

God, whose kingdom is a whole universe of which the senses
have no knowledge.

God, from whose kingdom law is assigned even to those realms.

God, from whom to be turned away is to fall, to whom to
be turned again is to rise again, in whom to abide is to stand
secure.

God, from whom to depart is to die, to whom to return is to
be restored to life, in whom to dwell is to live.

God, whom no one loses unless deceived, whom no one seeks
unless stirred to do so, whom no one finds unless made pure.

God, whom to forsake is the same as to perish; whom to strive
for is the same as to live; whom to see is the same as to possess.

God to whom faith urges us, hope raises us, charity joins us.

Solil. 1, i, 3.

245

God, through whom we serve well and govern well.

God, through whom we learn that things which at one time
we thought our own are another’s, and things which at one
time we thought to belong to others are our own.

God, through whom petty things do not lessen us.

God, who dost strip us of that which is not and dost clothe us
with that which is.

God, who dost call us back into the way.

God, who dost lead us up to the door.

God, who dost cause it to be opened to them that knock.

Solil. 1, i, 3.

246

God, whom all things serve, that serve; to whom every
virtuous soul submits. By whose laws the poles rotate, the
stars complete their courses, the sun oversees the day, the moon
rules the night: the whole universe, day by day by the alternation
of light and darkness; month by month by the waxings and
wanings of the moon; year by year by due succession of spring,
summer, autumn and winter ; cycle by cycle as the sun completes
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its appointed path; orbit by orbit as the stars return to their
place of rising, maintains, as far as sensible matter permits,
an enduring harmony.

God, by whose eternal laws the unstable motion of mutable
things is not allowed to be disturbed, but by the restraining
force of recurring cycles is ever called back to a similitude of
stability: by whose laws the will of the soul is free, and to the good
rewards are given, to the evil punishments by wholly necessary
connexion.

God, from whom flow to us all good things, by whom all evil
things are kept from us.

God, above whom is nothing, beyond whom is nothing,
without whom is nothing.

God, under whom all is, in whom all is, with whom all is.

Solil. 1, i, 4.
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VI. SPIRIT—GOD

I. TRUTH AND GOODNESS

247

For when we aspire from this depth to that height, it is a part
of no small knowledge if, before we can know what God is, we
can yet know what He is not. For certainly He is neither heaven
nor earth; nor, as it were, heaven and earth; nor any such things
as we see in the heavens; nor any such thing as we do not see,
but which perhaps is in the heavens. Again, if you were to
magnify in imagination the light of the sun as much as you can,
either making it greater or brighter, a thousand times as much,
or times without number, this too is not God. And if we think
of the Angels as pure spirits animating celestial bodies, and
changing and dealing with them after the will by which they
serve God, and if we imagine them all—and there are ‘thousands
of thousands’ (Apoc. v, 11; cf. Dan. vii, 10)—brought together
into one, and become one, no such thing as this is God. And the
same would be true if you were to think of these spirits as without
bodies—a thing indeed most difficult for carnal thought to con-
ceive. Behold and see, O soul pressed down by the corruptible
body, and weighed down by the multitude and variety of earthly
-thoughts (Wis. ix, 15); behold and see, if thou canst, that God
is truth. For it is written that ‘God is light’ (1 John i, 5); not
in such way as the eyes see, but in such way as the heart sees,
when it hears that He is truth. Ask not what is truth; for
immediately the mists of corporeal images and the clouds of
phantasms will put themselves in the way, and will disturb the
calm which at the first moment shone forth to thee, when I
said Truth, see what there remaineth, if thou canst, in that
first moment in which thou wert dazzled as by a flash, when
there was said, Truth. But thou canst not; thou wilt slip back
into those familiar, earthly things. And what influence, pray, is
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it that will cause thee thus to slip back, unless it be the bird-
lime of the stains of appetite thou hast contracted, and the

errors of the wandering from the right path.
De Trin. VIII, ii, 3.

248

Thou certainly dost not love anything except what is good;
for the earth is good with its lofty mountains and the ordered
disposition of its hills, and the level surface of its plains; and good
is an estate that is pleasant and fertile; and a house is good that is
well-proportioned in its parts and is spacious and bright; and
good are the animate bodies of animals; and good is the air
that is temperate and salubrious; and food is good and whole-
some; and health without pains and lassitude is good; and good
is the countenance of man when it is well-proportioned and
cheerful in expression and pleasantly coloured; and good is the
mind of a friend in the sweetness of agreement and the confidence
of love; and good is a just man; and good are riches, since they
are readily useful; and good is the sky with its sun and moon
and stars; and good are the Angels by their holy obedience;
and good is a discourse that pleasantly teaches and aptly
admonishes the hearer; and good is a form that is harmonious
in its numbers and weighty in its sentiment. But why add
more and yet more? This good and that good: Take away the
‘this’ and ‘that’, and regard good itself, if thou canst. Thus
wilt thou see God, not good by a good other than Himself, but
the good of all good. For in all these good things, whether
those which I have enumerated, or any others that may be
discerned or imagined, we could not say that one was better than
another, if we are to judge truly, unless a conception of good
itself had been impressed upon us, by reference to which we
might approve something as good, and prefer one good to
another. So God is to be loved, not this and that good, but good
itself. For the good that must be sought for the soul is not one
over which it is to fly by judging, but one to which it is to cleave
by loving. And what can this be except God? Not a good mind,
or a good Angel, or a good heaven, but the good good. But
perhaps what I wish to say may be more easily perceived in this
way. When, for example, a mind is called good, as there are two

134



SPIRIT—-GOD

words, so from these words I understand two things—one by
which it is a mind, the other by which it is good. And indeed
to be a mind it did nothing of itself, for there was nothing as
yet to cause it to be; but to make itself to be a good mind must,
I see, be the work of the will; not because that by which it is
mind is not itself something good,—for why otherwise is it
called, and rightly called, better than the body?—but it is not
yet called a good mind, for the reason that the action of the will
by which it is to become more excellent, is still wanted; and
if it has neglected this, then is it justly blamed, and is rightly
called not a good mind. For it then differs from the mind which
does take this action; and since the latter is praiseworthy, the
former, which does not so act, is undoubtedly blamable.
But when it takes this action of set purpose, and becomes a good
mind, it nevertheless cannot attain to being so, unless it turn
itself to something which itself is not. But to what can it turn
itself that it may become a good mind, save to the good which
it loves, and seeks, and obtains? And if it reverts from this, then
by the very act of turning away from the good, unless that good
from which it turns away remain in it, it cannot again turn back
thither if it should wish to amend.

Wherefore there would be no mutable good things unless
there were an immutable good. When therefore thou hearest
of this and that good thing, which things can also in other
respects be called not good, if| setting aside those things which
are good by the participation of the good, thou canst discern
that good by the participation of which they are good (for when
this or that good thing is spoken of thou understandest together
with them the good itself also): if, then, I say thou canst remove
these things and discern the good per se, thou wilt have discerned
God. And if thou adhere to it with love, thou shalt be forth-
with blessed. But, since other things are not loved save because
they are good, it were a shame in cleaving to them not to love
the good itself whence they are good. That also which is a
mind, only because it is a mind, while it is not yet also good by
the turning itself to the immutable good, but, as I have said, is
only a mind, whenever it so pleases us that, if we understand
aright, we prefer it even to all corporeal light, it does not please
us in itself, but in that skill by which it was made. For it is
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thence approved as made, wherein it is seen to have been to be
made. This is truth and simple good; for it is nothing other
than the good itself, and therefore also the supreme good.
For no good can be diminished or increased, except that which
is good from some other good. Therefore the mind turns itself,
in order to be good, to that by which it comes to be a mind.
Therefore the will is then in harmony with nature, that the
mind may be perfected in the good, when that good is loved by
the turning of the will to it, whence that other good also comes
which is not lost by the turning away of the will from it. For
by turning itself from the supreme good, the mind loses the
being a good mind, but it does not lose the being a mind. And
this, too, is already a good, and one better than the body. The
will therefore loses that which the will obtains., For the mind
already was, that could wish to be turned to that from which
it was; but that as yet was not which could wish to be before it
was. And this is our good, when we see whether the thing ought
to have been or to be, respecting which we comprehend that it
ought to have been or to be, and when we see that it could not
have been unless it ought to have been, of which we also do not
comprehend in what manner it ought to have been. This good
therefore ‘is not far from every one of us,’ for in it ‘we live, and
move, and are’ (Acts xvii, 27 sg.).

De Tnn. VIII, iii, 4-5.

249
When indeed I wish to speak of Carthage, I seek within
myself what to speak, and I find within myself an image of
Carthage; but I have received this through the body, that is
through the senses of the body, since I have been present in
that city in the body, and I saw and perceived it, and retained
it in my memory, so that I might find within myself a word
concerning it, whenever I might wish to speak of it. For its
word is the image itself of it in my memory, not that sound
of two syllables when Carthage is named, or even when that
name itself is thought of from time to time, but that which
I discern in my mind, when I utter that dissyllable with my
voice, or even before I utter it. So, also, when I wish to speak
of Alexandria, which I never saw, an imaginary image of it
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is present with me. For whereas I had heard from many and
believed that it was a great city, I formed an image of it in
my mind, as far as I was able, from the description which
could be given me; and this is with me its word when I wish
to speak of it, before I utter with my voice the five syllables
which make up the name that almost everybody knows. And
yet if I could transmit that image from my mind to the eyes
of men who knew Alexandria, certainly cither all would say,
That is not it, or if they said, That is it, I should greatly wonder;
and as I gazed at it in my mind, that is, at the image which was
as it were its picture, I should yet not know it to be it, but
would believe those who retained an image they had seen.
But I do not thus ask what it is to be just, nor do I thus find
it, nor do I thus gaze upon it when I utter it, nor am I thus
approved when I am heard, nor do I thus approve when I
hear; as though I had seen such a thing with my eyes, or learned
it by some bodily sense, or heard it from those who had thus
learned it. For when I say, and wittingly say, that that mind
is just which with full knowledge and purpose assigns to every-
one his due in life and character, I do not think of any absent
thing such as Carthage, or imagine it, as I am able to do, in
the case of Alexandria, whether that be so or not; but I discern
something present, and I discern it within myself, though I
am not that which I discern, and many if they hear me will
approve. And whoever hears me and consciously approves,
discerns this same thing within himself, though he too be
not what he discerns. But when a just man says this, he discerns
and says that which he himself is. And whence also does he
discern it, except within himself? But this is not wonderful,
for where should he discern himself, except within himself?
The wonderful thing is that the mind should see within itself
that which it has seen nowhere else, and should see truly, and
should see the actual just mind, and should itself be a mind,
and yet is not the just mind, which nevertheless it sees within
himself. Is there another mind which is just in a mind that is
not yet just? Ofr if there is not, what does he see when he sees
and says what a just mind is, nor sees it anywhere clse but in
itself, when itself is not a just mind? Is that which it sees an
inner truth present to the mind which has the power to behold
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it? Yet all have not that power; and those who have the power
to perceive it are not all that which they perceive, that is,
they are not themselves just minds, though they are able to see
and to say what a just mind is. And whence will they be able
to be this except by cleaving to that very same form which
they hehold, so that they may thence be formed and may
be just minds; not only discerning that the mind is just which
with full knowledge and purpose assigns to every one that
which is his due in life and character, but also, that they them-
selves may live justly and be just in character, assigning to
every one his due, so as to ‘owe no man anything, but to love one
another.’ (Rom. xiii, 8.) And how can any adhere to that form ex-
cept by loving it? Why then do we love another whom we believe
to be just, and do not love that form wherein we see what a
just mind is, that we also may be able to be just? Is it that unless
we loved that also, we should not love him at all, whom because
of it we love, although, not being just ourselves, we love that
form too little to allow of our being just? The man, there-
fore, who is believed to be just, is loved through that form and
truth which he who loves discerns and understands within
himself; but that form and truth cannot be loved from any other
source than itself. For we do not find any such thing besides
itself which by believing we might love though unknown,
from the fact that we already know another such thing. For
whatsoever of such kind one may have seen, is itself; and there
is not any other such thing, since itself alone is such as itself
is. . ..

And except we loved above all else that form which we
discern to be always stable and immutable, we should not
love Him for the reason that we hold fast to the belief that
His life, when He was living in the flesh, was adapted to and in
harmony with His form. But somehow we are stirred up the
more to the love of this form itself through the faith by which
we believe that someone so lived, and to the hope which leads
us not to despair at all that we also, who are men, are able so
to live; and this from the fact that some men have so lived;
with the result that we both desire this the more ardently and
pray for it the more confidently. So that the love of that form,
according to which they are believed to have lived, makes the
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life of these men to be loved by us, and their life thus believed
stirs up-a more burning love for that same form. Hence the
more ardently we love God, the more certainly and the more
serenely do we see Him, because we behold in God the immut-
able form of justice, according to which in our judgment man
ought to live. Therefore faith avails to the knowledge and to
the love of God, not as though of one wholly unknown or not
loved at all, but to the end that He may be known more clearly
and loved more steadfastly.

De Trin. VIII, vi, 9; ix, 13.

II. BEING, KNOWING, WILLING
250

But as far as relates to the discerning in some way by the
understanding of that supreme, ineffable, incorporeal, and
unchangeable nature, the sight of the human mind can nowhere
better exercise itself, provided only it be governed by the rule
of faith, than in that which man himself has in his own nature
better than the other animals, better also than the other parts
of his own soul, namely, the mind itself, to which has been
assigned a certain sight of things invisible, and to which, as
though it were honourably presiding in a higher and inner
place, the bodily senses also bring word of all things on which
judgment is required, and than which there is nothing higher,
to which, as subject to it, it must be governed, except God.

De Trin. XV, xxvii, 49.

251

We have attempted by our disputation to raise the purpose
of the mind to an understanding of that most excellent and
immutable nature, which our mind is not. And we contem-
plated this nature as to picture it as not far from us, and as
above us, not in place, but by its own awful and wonderful
excellence, and in such wise that it appeared to be with us by
the presence of its own light.

De Trin. XV, vi, 10.
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252
I could wish that men would but consider these three things
that are in themselves, . . . namely, to Be, to Know, and

to Will. For indeed I am, and I know, and I will. I am, both
knowing and willing. I know myself both to be and to will.
And I am willing both to be and to know. Let him therefore
that can reach to it, comprehend in these three, how inseparable
is life: one life, one mind, one essence; yet at the end how
inseparable is the distinction; yet there is a distinction. . . .
But when he shall have discovered and said anything about
these things, let him take heed of thinking that he hath found
out that Unchangeable, which is above all these things; which
is unchangeably, and knoweth unchangeably, and willeth
unchangeably; or that he hath found out whether there is a
Trinity also because of these three; or whether all three be in
cach one so that all three belong to each; or whether both ways
at once in a manner admirable, simple, and manifold; infinite
to itself yet a limit to itself, whereby it is, and is known unto
itself, and sufficeth unto itself, unchangeably the self-same by
the most plentiful abundance of its Unity.

Conf. XIII, xi, 12.

253

Because we are men made in the image of our Creator,
whose ecternity is true, eternal truth, eternal and true charity,
. . . we as it were run through all things beneath us which
He has created of such wonderful stability and which could
not by any possibility exist nor take any form nor arrive at
or keep any order unless they had been made by Him who
supremely is, who is supremely wise and supremely good, let
us gather here more, there less, distinct marks of His essence;
and beholding His image in ourselves let us like that prodigal
son in the gospel return to our proper selves and rise and go
back to Him from whom by sinning we had departed. There
our being will have no death, our knowledge no error, our
love no offence.

De civ. Dei XI, xxviii,
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254
For the essence of God, whereby He is, has absolutely nothing
mutable in it, neither in eternity, nor in truth, nor in will,
since in it truth is eternal, charity is eternal; and in it charity
is true and eternity is true; in it, too, eternity is loved and
truth is loved.
De Trin. IV, 1 (procemium).

255
In Him is the cause of continued existence, the light of
understanding, and the rule of life. . . . If then man was so

created that by that in him which excels he may approach
that which is above all things, namely, the one, true, almighty
God, without whom no nature can have being, no teaching
can instruct, and no use can assist, let him seek Him in whom
all things are joined, in whom all things have security for us.
Let him behold Him in whom is all our certainty; let him love
Him in whom is all our morality.

De civ. Dei X111, 4.

256

All these things which are made by the divine craftsman-
ship, show in themselves a certain unity, and form, and order.
For each of them is both some one thing, as are the several
natures of bodies and dispositions of souls; and is fashioned
in some form, as are the figures or qualities of bodies, and the
various learning or skill of souls; and seeks or preserves a certain
order, as are the several weights or collocation of bodies, and
the loves or delights of souls. When therefore we contemplate
the Creator, who is understood by the things that are made
(Rom. i, 20), we must needs understand the Trinity, of whom,
as is fitting, there appear traces in the creature. For in that
Trinity is the supreme source of all things, and the most perfect
beauty, and the most blessed delight. Those three, therefore,
both seem to be mutually determined to each other, and are
in themselves infinite. Now here, in corporeal things, one
thing alone is not as much as three together, and two are some-
thing more than one; but in that supreme Trinity one is as
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much as the three together, nor are two anything more than
one. And in themselves they are infinite. So both each are
in each, and all in each, and each in all, all in all, and all are

one.
De Trin. VI, x, 12.

257

There is no nature, and, indeed, there is no substance, which
does not contain within itself and exhibit these three things:
first, that it is; next, that it is this or that; and third, that as
far as possible it persists as it is. The first of these displays the
original cause of nature from which all things exist; the second
presents the species according to which all things are fashioned
and formed in a particular way; the third exhibits a certain
permanence, 80 to speak, in which all things are. Now, if
it be possible that a thing be, and yet be not this or that, and not
persist in its own generic form, or that a thing be this or that,
and yet not be, and not persist in its own generic form, so far
as it is possible for it to do so; or that a thing persist in its own
generic form by the form belonging to it, and yet not be, and
not be this or that, then it is also possible that in that Trinity
one Person can do something in which the others have no part.
But if you sec that whatever s must forthwith be this or that,
and must persist so far as possible in its own generic form, you
will see also that those Three do nothing in which all have

not a part.
Ep. X1, 3.

258

The whole Trinity is revealed to us in its works, and hence
is the origin, the informing, and the blessedness of the holy
city. . . . Ifit be asked whence it is, God founded it; or how
it has wisdom, God enlightened it; or whence is its bliss, the
enjoyment of God, who controls its existence, illumines its
contemplation, gives joy to its perseverance; that is to say, it
lives, contemplates, loves; blossoms in the eternity of God,
shines in His truth, and joys in His goodness.

De civ. Dei XI, xxiv.
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259
To know Thee fully as Thou art, Thou only knowest;
Who art unchangeably, and knowest unchangeably, and
willest unchangeably. And Thy essence doth know, and doth
will unchangeably; and Thy knowledge both is and doth will

unchangeably.
Conf. XIII, xvi, 19.

260

O cternal truth, and true Charity, and lovely Eternity!
Thou art my God, to Thee do I sigh day and night.
Conf. VII, x, 16.

III. SELF-MINDFUL, SELF-ATTENTIVE, SELF-SENSIBLE, SELF-UNITY
261

The mind cannot love itself, unless it also know itself; for
how can it love what it does not know? Again, if any one say
that the mind, from either special or general knowledge, believes
itself to be such as it has by experience found others to be, and
for this reason loves itself, he speaks most foolishly. For whence
does a mind know another mind if it does not know itself? . . .
As the mind gathers knowledge of corporeal things through the
senses of the body, so it gathers that of incorporeal things
through itself. . . .

But as these are two things, the mind and the love of it, when
it loves itself; so there are two things, the mind and the know-
ledge of it, when it knows itself. Therefore the mind itself, and
the love of it, and the knowledge of it are three things, and these
three arc one; and when they are perfect, they are equal.
For if one loves himself less than is his due,—as for example,
suppose the mind of a man loves itself as much as the body of
a man ought to be loved, whereas the mind is more than the
body,—then it is in fault, and its love is not perfect. Again,
if it loves itself more than is its due, as if, for instance, it loves
itself as much as God is to 